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Ta'leem Al-Anaam

The Education of Humanity

Regarding Allah’s Great Estimation For Our Prophet
(Upon him be the best of blessings and peace)



In the Name of Allah, the Beneficent, the Mercifuf Peace and blessings of Allah be upon
the Noble Prophet?
All praises are due to Allah, the Lord of the watldPeace and blessings be upon the master of
the Messengetsand upon his famifyand Companions - all of themThis is the book:

! In the name of Allah the Beneficent the Mercifulay Allah bless our master Muhammad, the Unlett@mgphet,
the Arab, theQurayshj the Hashimij the Abtahiy, the Tihaamj the Meccan, the first of the lights created ie th
universe, the last of the Prophets to be sent Bitine Scriptures, and upon his family, Companiand those who
follow them in spiritual excellence. To continuetyS the most destitute of the slaves in need ofdid, the King,
the Holy, the Peace, Abu Alfa Umar Muhammad Shab&efFarid, the one flawed in speech and chaineti wi
crimes; all praises are due to Allah who favoredmith Islaamandimaan and who has guided us by our master
Muhammad, the axis of nobility, radiant in speettie possessor of the Sacred Precincts and theshigpeitual
stations, upon him from Allah be the best blessiagd peace. This is complete marginal footnotesclwhhave
formulated in order to closely examine the texthaf erudite scholar of the Black Lands, &rair of the Victorious
Army, the valiant lion, th&Vazirandimam professor Abdullahi ibn Fuduye®, may Allah be oifed to forever. |
have made this commentary and annotation in omatlarify the meanings and secrets in his bookietan'l-
Anaam Ta'dheem Allah Li Nabeeyinaa "Alayhi Afdal$eaat wa's-Salaam have named itThe Lamp in
Darkness and the Awakening of Understanding Regardg the Commentary Upon the Education of
Humanity . | composed it desiring to unravel some of the proidtic issues in the text based upon the extemtyof
understanding, and with what | learned from thehésy of myshaykhshased upon their objectives. | ask Allah
ta'ala that He make it purely for His Generous séleis sufficient for me and the Best of Guardiartsus, | say,
and upon Allah | rake support: the author, may il merciful to him, begins with tH®smallafollowing the
example of the Book of Allah where thasmallaopens each of th@ur’anic chapters; also following the words of
the Messenger of Allah, may Allah bless him anchgham peace: “Every matter of importance whiclmag begun

In the name of Allah the Beneficent the Mercifill be cut off.” This prophetic tradition was mated by Abd’l-
Qaadir ar-Rahaawi in his al-Arba’een the authority of Abu Hurayra. The author thlisseed text is th&haykh
the Realized Professor and Military Commander, AMuhammad Abdullahi ibn Fuduye® Muhammad ibn Uthman
ibn Salih ibn Harun ibn Muhammad Ghurtu ibn Muhamdndabba ibn Muhammad Sanbu ibn Ayyub ibn Maasiran
ibn Ayyub ibn Buba Baba ibn Abu Bakr ibn Musa Jadkiin Imam DambubaShaykhAbdullahi ibn Fuduye™, may
Allah be pleased with him was born in the year 1d7%hehijra in a town called Maghanimi. He was the full
brother of the Light of the Age, the Reviver of tReligion, the Sword of Truth andham of the Awliya, Shehu
Uthman ibn Fuduye'. His mother was Hawa bint Muhadrtn Uthman ibn Hamm ibn “Aal ibon Muhammad Jittu
ibn Muhammad Sanbu ibn Ayyub ibn Maasiran, fromlthe of the same above mentioned lineage.

2 The author follows the example of his words, méatAbless him and grant him peace: “Whoever séteissings
upon me in a book, there will always remain an Arsgeking forgiveness for him as long as my namie ihat
book.” This prophetic tradition was related by a@rani in his al-Awsatn the authority of Abu Hurayra.

% Here again the author follows the example of thélighe Book of Allah where the first verse of the@dhing
chapter is: All praises are due to Allah the Lord of the wofildss well as acts in accordance with the legal
judgment derived from his words, may Allah bless ind grant him peace: “Every matter of importawbéch is
not begun withAll praises are due to Alland sending blessings upon me will be cut off.& Buthor, may Allah
be merciful to him referred to him, upon him bedsieags and peace ahé master of the Messengetts meaning

is as Ibn Shamil said: “Theayyidis the one who is elevated above all others ielligence, wealth, defense and
bringing benefit. He is the one who freely gives tiealth to its proper place specifically.” "Akrarsaid: “The
sayyidis the one who controls his anger.” Qatada saids fs the one who is dedicated to worship, scropsilpiety
and forbearance.” Abu Khayra said: “Teayyidis so called because he leads the notables gfetbgele. That is to
say he is the greatest of them.” The MessengerlahAmay Allah bless him and grant him peace sdidm the
master $ayyig of the children of Adam and that is no boast.IsThrophetic tradition was related by Ahmad, at-
Tirmidhi and lbn Maja on the authority of Ibn Abass

* The family of Muhammad includes those to whom aéresprohibited and for whom the fifth of the spaif war
are to be expended. They are the scion of the Bhalhim and the Banu Muttalib; and are the ones wAdah
chose from His creation after the Prophet, maytAldess him and grant him all of them peace. Irraplpetic
tradition it says: “Alms are not permitted for Muhaad and the family of Muhammad.” Ibn al-Athir sdi@ihere

is disagreement regarding the family of the Propimety Allah bless him and grant him peace for wtadms is not
permitted. The majority hold the view that they tire people of his household.” That is his wivas;dhildren; Ali




The Education of Mankind
Regarding Allah’s Esteem of Our Prophet Upon him behe Best Blessings and Peafe
It is arranged into an introduction, seven chapaeb a conclusioh.

and his children from Fatima; Ja'far and his cleifdr'Aqil and his children; al-Abass and his chelurand al-
Harith and children.

® They are every human ajidn whom Allah singled out with seeing the Prophetym#lah bless him and grant
him peace, listening to him and accepting Islanirduhis time; even if their companionship with hiapon him be
blessings and peace was only a day.

® All praises are due to Allah and the thanks are tuAllah, that | studied this book three timeshathe jurist, the
Khateelh ShaykhMuhammad al-Amin ibn al-Khateebas-ShaykhAdam Kariangha ibn Muhammad Tukur ibn
Muhammad Sanbu ibn Muhammad Leeli ibn Abi Bakr &fAmir Muhammad Sanbu Darnima, may Allah be
merciful to all of them. The first time | read thext with him was on Wednesday, thé"iof Jumad'l-Ulaain 1406
A.H. (21 January 1986 C.E.). The second time | read thentitlk him was the same year in the mont/Sb& baan
before traveling to West Africa. The third timeelad the text with him was during the first week$Sha baarin
the year 1409 A.H. (March of 1989 C.E.). | attainedgnificent advantages from th&haykhand significant
increase from the study of this text. It was by himt Allah opened for me the Light of Muhammad yrmdiah
bless him and grant him peace, and by means obduigka | became acquainted with the abundant spiritual
overflow of Ahmad. Subsequently, | have placedhie tootnotes of this text, as marginal notes andmentary
what | remembered from the subtlety of his instrd, and from what | received from the teachinfshe
shuyuukhfrom whom | took transmission in the as-ShifaQadi ‘lyad; such ashaykhMuhammad an-Nuur as-
Samaani of Kordofan in Sudan, and tegyyid ShaykiMuhammad al-Yaqoubi ibishaykhSayyidlbrahim al-
Yaqgoubi, may Allah ennoble their secrets, as wslifram what Allah opened to me and from what | beea
acquainted with from thiearakaof reciting the text repeatedly; as | will mentjgxlah willing.

" There is no doubt that this blessed book is aiigbment and summation of the book called as-iifa reef
Huquug al-Mustafaf thelmam the traditionist, the Judgsbu’l-Fadl lyad ibn Musa al-Yahsubi [d. 544 A.H.].
The as-Shifdas one of the best books composed regarding tbevlenige of the rights of the Messenger of Allah,
may Allah bless him and grant him peace, his merits his standing with Allah ta’ala. It is a bookieh contains
immense benefit and abundant advantages.-No boslewax composed in Islam that resembles it. Themkdlah
sub’haanahu wa ta’aldor the efforts of its author and may He acceptith His mercy and generosity. The as-
Shifa spread throughout all the lands of Islam, espldialthe Bilad as-SudanMany scholars composed excellent
commentaries upon it, however this particular téx¢,_Ta'leem al-Anaarof ShaykhAbdullahi ibn Fuduye®, may
Allah ta’ala be merciful to him is one of the bettemmentaries because it is one of the finestlghénts of the
as-Shifaever composed, and, for its size, one of the masiprehensive treatise ever written. This is begdtus to
the as-Shifavhat theal-Fatiha is to the CleaQur’an. For just as Allah ta’ala gathered all that ishie Clear Book
into the Seven Verses of théFatiha, likewiseShaykhAbdullahi ibn Fuduye™ gathered everything thahishe as-
Shifa of al-Qadi lyadinto the seven chapters of the Ta'leem al-An&khoever reads it and learns what is
composed in it is like one who read the entire Bi$ayenerally and has learned what it is in it compredively.
Thus, we praise Allah ta’ala for the Ta'leem al+rend thank Him for its authog§haykhAbdullahi ibn Fuduye®,
and may Allah accept him and it by means of Hisayemnd generosity. | myself have made the studypisftext
like a litany, for a single week does not pass aithmy reciting it based upon the arrangementsso€hapter. |
began by reciting the introduction and the firsapfer on Monday, because this was the day of ttik bf the
Messenger of Allah, may Allah bless him and grant peace. On Tuesday | recite chapter two. On Wsdkne|
recite chapter three. On Thursday | recite chafiaar. On Friday | recite the fifth chapter regamglisending
blessings upon him, may Allah bless him and gramt peace, because this is one of the most ausgidays in
reward for sending blessings upon him. Then Sayutdacite chapter six. On Sunday | recite chagtren. And
then on Monday, again, | recite the conclusionhef text regarding what happened after the deatheoProphet,
may Allah bless him and grant him peace, becausewvds also the day he died, the same day in wieclas born

— a Monday. For this reason | began and end tk@sskeld book every Monday. By means of llaeaka of this
recitation | have attained, unraveled and takennoamy secrets and extractions from this text, aanklattained
from it what had not been attained before me, dingraises are due to Allah for that.




Introduction
On the Prophet, may Allah bless him and grant him pace, Being the First Which Allah
Created

It has been relatedon the authority of Jaabir ibn Abdallah, may Allaé pleased with
him®, who said | asked the Messenger of Allah, maytbéess him and grant him peace, about
the first thing which Allah ta'ala creatédHe said, "The first thing which Allah created whs
light (nuur) of your Prophet, O Jaabit. Then He created from it every excellent thing] after
that He created every thirig. At the time He created my light, He establishdd the station of

8 He was Abu Abdallallaabir ibn Abdallah ibn “Amr ibn Hiram as-Salami al-Ansaari al-Khazraje was a
notable Companion of the Messenger of Allah, makatbless him and grant him peace, a traditiommstjtahid
andImamin knowledge. He was born in Abyssinia when hisepts emigrated there. He was among those who
gave the Oath of Fealty beneath the tree. He wesept at all the battles between the Muslims aedlisbelievers
except the battle of Badr. He related 1500 hadlitth was thenufti of Medina in his time. He lived to be 94 and
died in the year 78 A.H..

° It has been related in another tradition usindgighvariation of expression narrated by Abd’r-Bag with his
chain of authority on the authority of Jaabir ibhdallah who said: “I once said: ‘O Messenger ofaAlll ask you
by my father and mother, inform me about the fistg which Allah created before all things?’ HedsaD Jaabir,
verily Allah ta’ala created from His Light the ligbf your Prophet before everything. He then platiad light
revolving with the Divine Decree wherever Allah oled. At that time there was no Guarded TabletmBrdial
Pen, Paradise, Fire, Angel, heaven, earth, sunppjion or mankind. And when Allah desired to create ¢ogathe
divided this light into four parts. He then creafeaim the first part the Primordial Pen; from trexand part the
Guarded Tablet, and from the third part the Thrd#ethen divided the fourth part into four parte ¢teated from
the first part those who carry the Throne, from $beond part the Footstool, and from the third partaining the
Angels. He then divided the fourth part into foargs. He created the heavens from the first gaetetairths from the
second part and from the third part he createdPdmadise and the Fire. He then divided the fouatth imto four
parts. He then created from the first part thetlighvision of the believers, from the second phe light of their
hearts, which direct experiential knowledge of Alland from the third part He created the lighthafir humanity
which the Divine Unity concealed in the expressithere is no deity except Allah, Muhammad is thestéager of
Allah’.”

19| say: He said in the narration of Abd’r-Razaagftom His Light’, this means that the Light of Muhanad, may
Allah bless him and grant him peace is-the firsthef Lights which emanated from the Immense Se#seoDivine
Essence of Allah ta'ala, as tBeaykhof our ShaykhsSidi Muhammad ibn al-Habeeb said in his Kanz'l-Balég.
Thus, the genitive construct is a clarification,amieg that Allah created the Light of His Proptrent the Light of
His Exalted Essence, however not with the meariiagthe creation of the Light of His Prophet isilagtance from
the substance of the Essence of Allah ta’ala. iBhatpossible with respect to the Immutable Sapditthe Divine
Essence. Rather, it means that Allah ta’ala’s Wé#bk connected to bringing his Light into existemgthout any
prior existing intermediate entity, foHis command is when He desires a thing He merelg sa it: Be, and it
becomes This is the foremost answer in considerationvidrat al-Baydawi said regarding His word3hen He
formulated him and blew into him from His sgiritvhere he said that He attributes the ‘spiritHomself as a form
of showing honor and declaration that this spisitan immense and extraordinary creation, and hasrate
congruence with the Presence of Divine Lordshipay: For the Muhammadan Light in this Station weslieing
realized and completely acquainted with the inwamd outward worlds in accordance with the Divinernéa of
Allah ta’ala. It was the first being to give praeed to worship Allah with all the variety of forna$ worship and
drawing near to Him, and the helper in the spiothl and the world of appearances to all existhiggds, assShaykh
Muhammad ibn al-Habeeb, said may Allah ennobleskisret; and as it is being elaborated in the aloitesl
prophetic tradition. So understand the above irafdlei summation, because through its comprehensiomil be
freed of being entangled in the false claim of paigm and the impossibility of those who claim agswith Allah
ta'ala; and you will be elevated from the depthgatde interpolation which is the affair of thosbavare veiled
from experiencing the Divine Realities: So underdtand may Allah be responsible for guiding you.

1 ShaykhAbu’l-Abass Ahmad al-Qastalaani said in his al-Muafiib al-Laduniyya“lt is said that the meaning of
‘firstness’ or ‘primordiality’ with regard to evetlying is connected to its own species of light; ethmeans that:
‘The first of what Allah created from the lights svey Light’ The firstness or primodiality of hight also applied
to the rest of creation.” It states in the Ahkaafmlbn al-Qataan regarding what Ibn Marzugq mergtbron the




proximity (magaam '1-qurpfor twelve thousand yeat$. Then He made my light into four parts
(arba' agsaan)i He then created the Thronel{'arsh from one part® the Foot Stool g1-
kursi) from one part? the supporters of the Throrieafnalata 'l-'arsh [from one part]-®> and the
supporters of the Foot Stodigmalata 'I-kurs) from a part:®

He then establishedhis fourth part’ of my light (the light of the supporters of tkersi
in the station of Lovenjagaam 'l-hubpfor twelve thousand yeat8. He then made the light into

authority of Ali ibn al-Hussayn on the authoritytaé father (al-Hussayn ibn Ali) on the authorifyhis grandfather
(Ali ibn Abi Talib) that the Prophet, may Allah Isle him and grant him peace said: “I was a Lightvben the
Hands of my Lord fourteen thousand years beforerdated Adam.”

12 The station of proximity is a Divine station, whiis unknown, and whose precedence is denied by thamto it
being veiled from all except those who attain @nframong thawliyya

13 ShehuJthman ibn Fuduye' said that the Throne is thedaaf the Self Manifestation of His Divine Name #ié
Encompassingal-Muheej}. Shaykhal-Qastalaani said in his al-Muwaahfiit has been related by Ahmad and was
verified by at-Tirmidhi from a prophetic traditiasf Abu Razeen al-"Ageeli that the Prophet, may kdess him
and grant him peace said: ‘Verily the Primordial tdtavas created before the Throne'. It has beeatedlby as-
Saddi from many chains of authority that Allah diot create anything from creation before creatirggRrimordial
Water. Thus, the joining together of these narretionakes it clear that the relationship of ‘firgsieof the
Primordial Pen was subsequent to the ‘firstnessLight of Prophethood of Muhammad, the ‘firstnes$§’the
Primordial Water and the ‘firstness’ of the Thrdne.

14 ShehuUthman ibn Fuduye® said that the Footstool isltives of the Self Manifestation of His Divine Naithe
Thankful @s-Shakuur The authorShaykhAbdullah ibn Fuduye™ said in his Duru™l-Kay'atOn what has be
narrated regarding the Throne and the FootstotdhAh ala saysAnd He is the Lord of the Tremendous Thipne
and He says:His Footstool is wider than the heavens and thétealt has been related by as-Sha’bi who said that
the Messenger of Allah, may Allah bless him andhgfdm peace said: ‘The Throne is made of red ruthyhas
been related on the authority of Wahb ibn Munalbizd Allah created the Throne from His light, and Eootstool
was affixed to the Throne. The Primordial Water wiéthin the Footstool upon the back of strong wifile Throne
has tongues equal to the number of all createdishinith which It glorifies Allah and remembers Hirtt has been
related on the authority of Ibn Abass, may Allahpleased with them: “No one is able to truly meadhe extent of
the Throne, except the One who created It. Vehiéylteavens in relationship to the Throne is likeia thrown in
the desert.” It has been related on the authofitilejahid: “The heavens and the earth cannot besorea in
comparison to the Throne except as a-small-ring-icaa remote wilderness. The position of the Fmamtsin
relationship to the Throne is like a small ringgad in a remote wilderness of the earth.” It heenbelated on the
authority of Humaad: “Allah created the Throne aneated It with one thousand tongues. He creat@dith with
one thousand communities which glorify Allah witheoof the tongues of the Throne.” It has been edlan the
authority of Abu Dharr who said that the Messermfefllah, may Allah bless him and grant him peaa&ls“The
seven heavens with regard to the Footstool is litdya small ring cast in a remote wilderness &f ¢arth.; and the
superiority of the Throne to the Footstool is ltke superiority of the vast wilderness over thaakming.”

!5 The phrase between the brackets is omitted in saipi B.

8 The authorShaykhAbdullah ibn Fuduye' said in his Durul-Kay'atlt has been related on the authority of
Mujahid that what is between the Throne and theefgre seventy veils; veils of light and veilgddafkness, then
veils of darkness and veils of light until theirmber equals seventy in total.” It has also beeateel on his
authority: “What is between the Throne and the Amgee seventy thousand veils of light.” It hasrbeelated on
the authority of Wahb: “Between the Angels of theotstool and the Angels of the Throne are seveaths \of
darkness, then seventy veils of ice, then sevegitg of snow, and then seventy veils of light. T¥idth of each veil
to the next veil extends for an interval of fiveniued years.”

" Here ends folio 2 of manuscript A.

18 The Station of Love is one of the Divine spiritishtions. Allah ta'ala describes Himself by ItHis Divine
Name the Lovingdl-Waduud. This station has four designations: love, aftectardent passion and devotion. This
Divine station is a locus for the Self Manifestatiof His words expressed upon the tongue of Hio@sl, may
Allah bless him and grant him peaceldved to be known so | created creation. | thexdenMyself known to it and
it knew Mg’ Allah ta’ala declares that He loves eight categoof creatures: those who repent, those who have
care for purity, those who purify themselves, tha$® rely upon Him, those who are patient, those gitre much
charity, those of spiritual excellence, and tho$m® ight in His Way in ranks as if they were a dalall. All of



four parts. He then created the Primordial Rergélam) from one part? the Guarded Tablet
(al-lawh) from one part? the Gardeng]-janna) from one part! and the remaining fourth part of
my light He established in the station of Feaa§aam 'l-khawffor twelve thousand yeafs.He
then made my light into four componentl@’ ajza’'y. He then created the Angelal-(

these categories were joined in the person of tassgnger of Allah, may Allah bless him and grant peace. It is
for this reason that Allah ta’ala named hataHabeeb(the Beloved). It has been related by al-Bayhayittee
authority of Abu Hurayra that the Messenger of Allanay Allah bless him and grant him peace saidlatAtook
Ibrahim as a Bosom Friend. He took Musa as a CanfidAnd He has taken me as a Beloved. And Alladddahen
said: By My Might and Majesty | have given preferenc®joBeloved over My Bosom Friend and My Confidant
The authorShaykhAbdullahi said in his Kitab’l-Awraad wa'd-Da’awa&O Allah verily we take as intermediary
to You the love that You have for Your Beloved Moitaad, may Allah bless him and grant him peace]dhe
that he has for You, his closeness to You, and#usative factor that is between You and him, ¥t revive us
to hold firmly to hisSunnaand his love, and that You conceal our faultsh®ytail of his sanctity with You, that
You cause us to die in his religion, that You gatie on the Day of Judgment in his group, that Yaws drink
from his Pond, and that You enter us in the Paedoysmeans of his intercession.”

19 ShehuJthman ibn Fuduye' said that the Primordial Pethéslocus of the Self Manifestation of His DiviName
the Originator &l-Badee L.It says in the al-MuwaahilfThere is disagreement regarding whether the il
Pen was the first of the created things after tight_of Muhammad or not? Al-Haafidh Abu Ya'ala akttlaani
said: ‘The soundest view is that the Throne wasitec before the Primordial Pen. It is well estdidis in the
Saheehon the authority of Ibn Umar who said that the Bteger of Allah, may Allah bless him and grant him
peace said: ‘Allah decreed the destinies of cradiity thousand years before the creation of teevens and the
earth; and the Throne was upon the Primordial W al&is is clear that the Divine destinies of cezhthings were
decreed after the creation of the Throne, and tthaffirst of the destined things to occur was theation of the
Primordial Pen. This is proven by the prophetiditian of "Ubaada ibn as-Samit, where the Propimety Allah
bless him and grant him peace said: ‘The first tiih created was the Pen, and said to It: ‘Wridend It said:
‘My Lord what should | write?’ He said: ‘The dests of everything’. This was related by Ahmad atdiamidhi
verified its soundness.”

20 ShehuUthman ibn Fuduye® said that the Guarded Tablé¢héslocus of the Self Manifestation of His Divine
Name the Emanatoal-Baa’ith). The authoiShaykhAbdullah ibn Fuduye™ said in his Duru™l-Kay'a@tWhat has
been related regarding the Guarded Tablet andrin@Rlial Pen, Allah ta’ala saydn‘a Guarded Tablétand He
says: By the Nuun and the Primordial Peit has been related on the authority of Ibn Ab#sat Allah created the
Guarded Tablet and It extends the distance of oneied years.’...On the authority of Jubayr ibn Nufao said:
‘Allah created the Primordial Pen and transcribeth W what He created from His creation. Then ti&nscribed
Book glorified Allah and praised Him for one thondayears before anything was created from the tales
creation.” On the authority of Ibn Abass:...’Allaheated the Throne, then created the Primordial Bed,
commanded It to transcribe by His permission. Thménsity of the Primordial Pen is equal to whdigsveen the
heavens and the earth.’...It has also been relatédscauthority: ‘The first thing which Allah creatérom His light
of the Divine realities was the Throne; then thetstool, then the Guarded Tablet. The Guarded Tal#s created
of white pearl and Its Pen was created of light Hadranscription was light. The length of therRordial Pen is
equal to five hundred years and its breadth is lempufive hundred years. Allah then said to It: afiscribe’; and It
responded: ‘What shall | transcribe?’ He said: ‘kyowledge regarding My creation until the estabtigint of the
Hour.”

2 shehuUthman ibn Fuduye® said that the Paradise isdbed of the Self Manifestation of His Divine Nanhe t
Affectionate @l-Hanaan and the Benefactorf-Manaar) and these two Divine Names are secrets of theé Sel
Manifestation of the His Divine Name the Subtletynd (al-Lateej.

22 The Station of Fear is one of the Divine Statiansl is a station of bewilderment because the peofdhis
station fears the lowering of the Veil of Allah dizewhat It conceals regarding Allah, and he feheslifting of the
Veil of Allah due to the possible loss of vision iafh could occur at Its lifting, thus causing thedoof spiritual
advantageShaykhUthman ibn Fuduye’ said in his al-Munaajd&@ Allah correct me inwardly and outwardly and
fill my heart with the illuminations of the direkhowledge of the fear of Your Holy Essence, andiseifme where

| am unable, | and all the Muslims.”

10



mala'ikg) from one componeft the Sun gs-shamg” from one componerit, the Moon &l-
gamai) from one component, and the Planetary Strkgwkal) from a componerff

He then established this fourth component of miatlighe light of thekawkal) in the
station of Hoperfiagaam 'r-rajaj for twelve thousand yeaf$. He then made my light into four
portions. He then created the Intellezt'aqgl) from one portion, Knowledge-'ilm) from one
portion, Infallibility (al-'ismg from one portion, and Succesd-awfeeg from one portion. He
then established this fourth portion of my lighttie station of Modestynfagaam 'l-haya)ifor
twelve thousand yeaf8.

Then Allah sub’haanahwazed upon my light and out of modesty it perspard there
exuded from it 124,000 dropof light. Allahsub’haanahtthen created from each drop of light
the spirit uh) of a Prophet or Messenger. The spirit of the Ret and Messengers then
exhaled and Allah created from their breath thétligf the obedientnur 'I-muti’eeng from
among the believers until the Day of Standing.

Then Allah sub’haanahucreated twelve veilsh{jaabarn). He then placed my light
(which was the fourth portion established in treieh of Modesty) in each of the twelve veils.
These veils were the veils of nobilittkafaamg, felicity (sa'aadd, reverence haiba),
compassion rahmg, graciousnessrd'afa), knowledge (@im), forbearance hilm), dignity
(waqgaa), tranquility Gakeeng patiencegabn), truthfulness<gidg), and certaintyyaqgee.

2 ShehuUthman ibn Fuduye® said that the Highest Angeésthe locus of the Self Manifestation of the Beanfty
the Divine Essencel@maal ad-Dhagt while the remainder of the Angels are the looiighe Self Manifestation of
His Divine Name the Majestial-Jalaal).

% Here ends folio 2 of manuscript B.

% The authorShaykhAbdullah ibn Fuduye® said in his Durul-Kay'atlt has been related on the authority of
“Akrama that the sun is one seventieth of a patth@light of the Footstool, and the Footstoolng seventieth of a
part of the light of the ThroneShehuJthman ibn Fuduye® said that the Sun is the laddbe Self Manifestation of
His Name of MajestyAllah) and His Divine Name the Lighag-Nuuj).

% sShehuUthman ibn Fuduye® said that the Moon is the loofithe Self Manifestation of His Divine Name the
Universally CompassionatarftRahmaap and that the Planetary Stars are the locus obéiieManifestation of His
Divine Name the SustaineartRabh.

2" The Station of Hope is one of the Divine Statiansl it is a locus for the Self Manifestation of iierds on the
tongue of His Generous Messenger, may Allah bleasand grant him peacet &m in the opinion of My servant of
Me, so have a good opinion of Me

% The Station of Modesty is one of the Divine Stasiavhich are transmitted in the Mighty Bookefily Allah is
not ashamed of showing examples from even a gradroething even smalléThis Divine Station manifests from
His Divine Name the Protectoal(Mu’min) because modesty is from trusting belief, and mtydand shame are
among the traits of the trusting believer. Moddstg many ranks with the Knowers of Allah as wellnwés those
awliyya concealed under blamal{Mallamiyun). Its ranks among the Knowers of Allah are fiftyep while their
number among th®lallamiyunare twenty, and Allah knows best.

% Here ends folio 3 of manuscript A.
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When my light had appeared from the veils Allah sub’haanahuwlaced it in the earth
and it caused the earth to radiate with light frtwe east to the west like a lamp illuminating the
darkness of the night.

Then Allah created Adamfrom the earth and placed my light in his foreh&adrrom
him it was transferred to Seth. It was then transferred from virtuous perstakir)®* to good
persort° and from good persottayyib) to virtuous person until Allah conveyed it to fleens of
Abdallah ibn Abd al-Muttali5* From him it was transferred to the womb of my neot

%0 Shaykh al-Akbatbn al-Arabi al-Hatimi, may Allah be merciful tarh said in his_Shajarat ‘I-Kawrt'Verily
Adam upon him be peace, when the Light of our madtehammad, may Allah bless him and grant him peeze
created and placed in his forehead, the Angels Vamiag him, sending blessings and peace upon ibiet lof
Muhammad, may Allah bless him and grant him peée® Allah ta’ala saysVerily Allah and His Angels send
blessings upon the ProphetAdam, upon him be peace could not see it, sgdid: ‘O my Lord, | would love to
gaze upon the Light of my son Muhammad, may Allkds$® him and grant him peace. So transfer it tmha from
among my limbs so that | can see it Thus, Hedfamed it to the index finger of his right hande then gazed
upon this Light shinning in his forefingan{sbahta. He then lifted it and said: ‘| bear witness thare is no deity
except Allah and that Muhammad is the Messengekllah’. It is for this reason that the index fingisr called
forefinger fisbahtd, which means the finger of glorification.”

%1 He was Seth ibn Adam. The meaning of his nameh'Setthe gift of Allah’. He was named that by hisrents
because Allah provided him as a gift to them affter killing of their son Able Habil). Abu Dharr related in a
prophetic tradition from the Messenger of Allah;y#dlah bless him-and grant him peace: “Verily Alleevealed
104 scriptures.” Abu Dharr then said fifty scripgarwere revealed to Seth. Muhammad ibn Is’haq Sethen
Adam approached death he took a covenant withamsSeth and taught him the hours of the day agldtnas well
as the varieties of worship that correspond to émehr. He also foretold and taught him about trmuoence of the
Deluge.” He said: “It is said that the entire ligeaof the children of Adam go back to Seth andrtet of the
children of Adam have become extinct and lost, Alhah knows best.”

%2 Here ends folio 3 of manuscript B.

% Here ends folio 4 of manuscript A.

34 He was Abu Muhammad Abdallah ibn Abd’l-Muttalimibiashim ibn Abdumanaf ibn Qusay ibn Kilab ibn Murr
ibn Ka'b ibn Luway ibn Ghalib ibn Fihr-ibn-Malik mban-Nadir ibn Kinana ibn Khuzayma ibn Madraka ilyas
ibn Mudar ibn Nadhaar. He was one of sixteen childsf Abd’l-Muttalib, who were: al-Harith, al-"AbsasHamza,
Abdallah, Abu Talib, Abdumanaf, az-Zubayr, Hajal, al-Maquubaraar, Abu Lahab Abd’l-"Uzza, Safiyya, Umm
Hakim ‘lI-Baydaa, “Atika, Ameema, Arwa and Barran Ils’haq said: “When Abd’l-Muttalib wanted to marhys
son, Abdallah to Amina bint Wahab az-Zuhriya; hektbis son, Abdallah by the hand. While walkingytpassed a
woman from the Banu Asad ibn Abd’l-"Uzza, who sdit¥here are you going O Abdallah?’ He said: ‘Witlym
father.” She then said: ‘You are like a camel whishabout to be slaughtered, why don’t you come hade
intercourse with me right now?!" He responded: nh accompanying my father, and there is no way fertm
disobey him or separate from him.” He then lefthaibd’l-Muttalib until they came to the house of Waibn
Abdumanaf ibn Zuhra ibn Kilab ibn Murra ibn Ka'mikhuway ibn Ghalib ibn Fihr. At that time he wa®tleader
of the Banu Zuhra in age as well as in nobilityefithe gave his daughter Amina bint Wahb in marrtagem. She
was considered by the people of Mecca as the mafstee women of her entire clan.”
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Amina® Then He brought me out into this world and madethe master of the Messengers
and the seal of the Prophet§."

% She was Amina bint Wahb ibn Abdumanaf ibn QusayKiiab ibn Murra ibn Ka'b ibn Luway ibn Ghalib ibn
Fihr ibn Malik ibn an-Nadir ibn Kinana ibn Khuzayrnitan Madraka ibn llyas ibn Mudar ibn Nadhaar. Itigimed
that after Abdallah married her, he immediatelystonmated the marriage within the same day anddbiegeived
the Messenger of Allah, may Allah bless him anchgtdam peace. The next day he departed from hercante
upon the same woman that offered herself to himsaid: “Why is that you do not offer yourself to toelay the
way you did yesterday?” She said: “The light whidu possessed yesterday then has now left you.h@@d no
need of you.” The reason for this was due to tloetfzat she often listened to her brother, WaragaNufayl, who
had become Christian and followed the scriptures.uded to tell her that a prophet would be borrihtgr
community. As a result she yearned that this proploalld be born from her loins. However, Allah fa'& His
generosity placed Muhammad in the most noble ofelgs the most honorable ancestry and the mostlentef
origins, as He saysAllah knows best where He places His message

% For the Messenger of Allah, may Allah bless hind @mant him peace was born on Monday in the yeahef
Elephant, on the 120f the month oRabi" al-Awwal | say: the authoShaykhAbdullahi, may Allah be merciful to
him, clarified in this introduction the Path to All ta'ala in its totality, from its beginning ts ind, regarding its
subject matter and its definition, along with ithvantage and its secrets, in accordance with ititusd states and
stations, from its exoteric reality to its esotarieaning. Muhammad, may Allah bless him and grantgeace is
the totality of the spiritual Path, because théremxistence, as the People of Allah have said tise and the roots
of this tree of existence is the Light of Muhammiady Allah bless him and grant him peace. The ertkistence
from its elemental origins take its source from hight, may Allah bless him and grant him peaceu§llah
ta’ala made that Light the root and foundationvafre light. He is the first of them to be transedband the last of
them to appear. He was the seed of the tree-ofeexis first and the fruit of the tree of existeteestly. For a fruit
bearing tree produces the very seed which is iggmmecause the seed in the beginning is condealél the form
of the tree manifest. Thus, the tree in its endnsde manifest from the seed that was concealed. iRor
Muhammad, may Allah bless him and grant him peacié root of this tree of existence and he iexzrnal
appearance. May the best blessings of Allah andpEiée be upon him. He, may Allah bless him andtgran
peace is the depository concealed in the couchieh® Intimacy, well established in the GardensDi¥ine
Intimacy and in the Presence of Divine Intimacye ®ecrets of Allah’s spiritual realities are coedaunder the
veil of his physical appearance, may Allah blesa bind grant him peace. Allah has veiled the woflHis direct
witnessing with the world of his existence, mayahllbless him and grant him peace. Arrival at Hisitsjal
realities and comprehension of the world of Higdimwitnessing cannot be attained except by hiny, Atlah bless
him and grant him peace. He was brought into basthe sole cause for the extraction of existeflgis.is because
the perfection in the wisdom of Allah ta’ala inrging things into existence was in order to manifies nobility of
the Light of Muhammad. Allah ta'ala saya/€fily | will make in the earth a vicegerehfThus, His wisdom in
bringing the Adamic creature into existence wasrigler to manifest the nobility of the Prophet, mdiah bless
him and grant him peace. He is the wisdom behirrgaral creation in order to bring forth what Hedsan the
tongue of His Prophet, may Allah bless him and gkam peace: I'was a Hidden Treasure that was Unknoivn
Thus, the objective in the whole of existence isd@atures to know the One who brought them ixistence,
glory be to Him. He says1‘have not created jinn or men except to worshig,Me. to know Me because it is not
possible for creation to worship What it doesn'own Thus, the entire gamut of direct knowledge dialA is
concealed in this introduction, and what is irsiicommentary upon his words, may Allah blessdnghgrant him
peace: “| was a Prophet when Adam was between veatgrclay.” ShaykhAbdullahi ibn Fuduye™ will go on to
explain these secrets throughout the seven chaptardetailed manner as he concealed them imthadiuction in
a summarized manner.
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Chapter One
On Allah’s Praise of the Prophet

Allah ta’ala has praised the Prophet in the best manner byvblids: "There has come
to you a Messenger from among yourselves, whoeagiever your discomforts, full of concern
for you, compassionate and merciful to those wHiz\®.*" In this verse is an indication that
his people in Mecca were thoroughly aware of hibilitg (sharafahy and kindnessfgdlahuy
towards them, his truthfulnessiqgahy, integrity @maanatahy his sincere advice to them
(naseehatahu lahumand his concern in guiding them. They were awarthe intensity of
dislike for what distresses them in this world ahd Hereafter and his compassion and mercy
towards those who believe. For He honored him iing him two of His own names: the
compassionate and the merciftd'¢f, rahim).*®

He ta’ala has further praised him, may Allah bless him and grant himcpedy His
words, 'Whoever obeys the Messenger has obeyed .AflatAllah knew of the weakness of
mankind® in obeying Him of their own power, thus He sethgiween Him and them a created
being from among their own species. He ta’ala ste@ this created being with some of His
gualities of compassioraf-ra'afa) and mercy dr-rahmg. He then made obedience to him like
obedience to Himseff:

Allah ta‘ala has praised him further by His word&/& have not sent you except as a
mercy to all the world$*?> Therefore, whomever any aspect of his mercy tesida saved in
both worlds*® He, may Allah bless him and grant him peaceaisnercy to all the worlds'

37 Qur'an 3:164. The meaning of His word3Here has come to you a Messenger from among ywessés a clear
indication that he is an immense messenger who shabgolute esteem for your concerns and is an figtsel
advocate for your guidancélis words: “..who grieves over your discomfditeneans that those matters that cause
discomfort and exhaustion to you and will cause tw€all into punishment are extremely disquiettoghim. His
words: “... full of concern for yoy means that he is totally earnest that all of yhat is humanity, believe and are
guided. His words: “..compassionate and merciful to those who believeans to those who believe as well as
others. For Allah sent among humanity-a-Messengen themselves, whose standing, status, honor trldutes
were well known to them. They also realized theglaf his birth in Mecca, his lineage, the elevatid his rank,
and the exaltedness of his prestige, all affirmisdhigh rank among them. It also means that thelpeof Mecca
knew of his truthfulness and trustworthiness beferavas commissioned as a Prophet, and no onleuii lies or
falsehoods to him. It also means that there wasargihgle Arab clan or tribe that did not have armxtion of
kinship or proximity to him, may Allah bless himdagrant him peace.

38 Allah ta'ala granted him two names from His owniBe Names: ‘kind’ (a uuf) and ‘merciful’ faheen). Ka'b

ibn Malik said: “We obey a Prophet and we obey edLble, the Lord, is the All Compassionate, whigewwas very
kind towards us.” Jareer said in poetic verse: “Wheslims considered that they had a right upon Hiike; the right
one has on a parent who is all kind and merciful.”

39 Quran 4:80 It has been related in a prophetiditian that he, may Allah bless him and grant hieage said:
“Whoever loves me has loved Allah and whoever diggsbme has disobeyed Allah ta'ala.” Regarding Atiath
ta'ala says:Verily those who give the oath of allegiance to kiaue in effect given the oath of allegiance talAll

0 Here ends folio 5 of manuscript A.

1 This obedience includes obedience in matters lifioe and in the matters of this world’s life, it is not
permissible to act contrary to him in the Pathisfltord.

2 Quran 21:107 It has been related by al-Hakim fom authority of Abu Hurayra who said that the Megse of
Allah, may Allah bless him and grant him peace saf@rily | am a mercy which has been bestowed g#td Abu
Bakr ibn Tahir said: “Allah ta’ala beautified Muharad, may Allah bless him and grant him peace whth t
adornment of mercy. His very existence is a measywvell as the entirety of his good qualities atidbates are a
mercy to the whole of creation.”

31t has been related by al-Harith ibn Abu UsamhisnMusnadhat the Messenger of Allah, upon him be blessings
and peace said: “My life is good for you and myttiéa good for you.”
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meaning to both thgnn** and mankind. He is a mercy to the believers bidigg them, a
mercy to the hypocrites by granting them securiynf being killed, and a mercy to the
disbelievers by deferring their punishment.

It has been relatedthat the Prophet, may Allah bless him and gramt péace, safd to
Jibril, "Has any of this mercy touched you?” Helired, "Yes, | used to fear what would happen
to me, but now | feel safe because of the way Afledised me when He saitVerily It is the
word of a generous Messenger possessing powertesedth the Lord of the Throne, obeyed,
then trustworthy*®"

It was said about His words,If you were to try enumerating the blessings oallyou
could not count thetr”’ It is*® said His blessingsn{ma) means Muhammad, may Allah bless

4 Jinn: pl. al-Jaan Allah ta'ala says. And the jinn We created befofthe creation of marfyom intensely hot fir&

He ta’'ala says,And they make the jinn partners with Allah, evesutth He created thein.He ta’ala says, “.they

all made prostration, except Iblis. He was from agdhe jinn. So he transgressed the command of AlldHe
ta’ala says. Enter the Fire among the nations that have passedyabefore you among the jinn and manKind
These verses clarify that thiean are a nation like mankind who are invisible to tmmsmans. They are male and
female, believers and disbelievers, kind and méaéto They will suffer the Judgment, punishmend aeward
from Allah like mankind.

5 Here ends folio 4 of manuscript B.

6 Quran 81:21lmamal-Hassan, Qatada and ad-Duhaak said that theimgeafHis words: Verily It is the word
of a generous Messengemeans Jibril. However, it should not be assuried theQur'an is the word of Jibril. It

is the Word of Allahazza wa jallaHe only attributed the ‘Word’ to Jibril because is the one who recited It and
delivered It to the heart of Muhammad, may Allabdsl him-and grant him peace. This is similar tostatrement:
‘This is the word of Malik.” The meaning of His wds: “...possessing pow&rmeans that Allah ta’ala made Jibril
the possessor of strength and power, whose stréagthvious. Ad-Duhaak related on the authoritylof Abass
who said: “Apart of Jibril's strength is that herapted the cities of the people of Prophet Lut gams of his
primary wings.” The meaning of His words: ‘secure with the Lord of the Thraris that Jibril has a high place
and standing with Allah majestic be His praisefids been related on the authority of Abu Saalib sdid: “Jibril
can enter seventy Divine Pavilions without haviagask for permission from Allah to enter.” The miegnof His
words: “...obeyed, is that Jibril is ‘'obeyed in the heavens. |bn #baaid: “Apart of the obedience that the Angels
give to Jibril is that when he made the Night Jeyrwith the Messenger of Allah, may Allah bless tamd grant
him peace, he, upon him be peace saiRittwaanthe -Guardian of Paradise: ‘Open for him’. And Ipeeed It for
him and he entered and saw what was in It. He themt toMalik the Guardian of Hell and said: ‘Open the Hell
Fires for him so that he can look upon It." Thus,dbeyed him and opened It for him.” The meaninglisfwords:
“...then trustworthy; is that the particle of conjunction ‘then’ isilited grammatically to indicate order and
sequence, i.e. that which comes after it occursement to what is mentioned before it. This mehasprior to
the descent of the above mentioned verse, Jibslaxgenerous messenger possessing power, had stdttigin with
Him and was obeyed by the Angels. However, Jidréd the Terrors of the Final End, but after tisefdmar Allah
ta’ala made him protected and trustworthy, i.esttmarthy with the Final Divine Message and protddi®m the
Terrors of the Final End due to the mercy of Muhadmmay Allah bless him and grant him pedogam al-
Qurtubi said: “Once the Prophet, may Allah blesa Bind grant him peace requested to see Jibrikifiattm that he
has when he is in the Presence of his Lord, amil déid: ‘That is not something | can authoriZ€tien the Lord
gave His permission, and Jibril came to him andftsisn completely filled the horizons. When the Brep may
Allah bless him and grant him peace gazed uponhdarfell unconscious to the ground. The disbelietiees said:
‘Verily he is mad.” Then Allah ta’ala revealed thbBove verse:Verily It is the word of a generous Messenger
possessing power, secure with the Lord of the Tdrobeyed, then trustworthyip until His words: and your
Companion is not madrFor when he, may Allah bless him and grant hieage saw the true form of Jibril he went
into a state of fearful awe, then he received etgpl state which overwhelmed him and he fell uramous.”

*" This means that you will not be able to innumeth&m nor be able to calculate them due to thaindance:
such as the ability to hear, see, the formulatibryaur outer forms, wellbeing, daily provision, sténce, the
religion of Islam knowledge, gnosis and other than these. All es¢hblessings are from Allah and the causative
factor for the blessings of Allah is our Master Monfimad, may Allah bless him and grant him peadéw€re not
for him, He would not have created these blessargk He would not have created all things in existeras the
author, may Allah be merciful to him mentioned e introduction.

15



him and grant him peace, and the like of what weehmentioned from the Qur'anic vefde.
And Allah gives success in arriving at the truth.

i

“*8 Here ends folio 6 of manuscript A.

9 ShaykhAli ibn SultanMuhammad al-Qari said in his commentary upon_th&kifa “He, may Allah bless him
and grant him peace is a mercy to the entire aneaf Allah ta’ala...If it were not for the light bfs existence and
the appearance of his nobility and being, Allah ldowt have created the cosmic orbits, or the Asigel he is the
manifestation of the Divine Mercy which encompassesrything from the divine realities of existendeich are in
need of the blessing of origination and then thelo@mment of provision.” The author may Allah be nificto him
indicated this in the introduction of this text, fer back to that if you wish to gain openinggameling the reality
of the primordial Light of Muhammad, may Allah béelsim and grant him peace.
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Chapter Two
On Mentioning Some of the Prophet’s Miracle?’

Among his miracles may Allah bless and grant him peace, is thetsmitof the moon
when the idol-worshippersamushrikeeh gathered around him in Mecca. They said, “ifit
true that you are indeed a Prophet the split themrfor us.” He then asked that of his Lord.
Then the moon split into two parts. Then he, m#ghAbless and grant him peace, said, “Bear
witness!’®*

Among his miracles may Allah bless him and grant him peace, is tbe speaking and
testifying to his Prophet-hood and its answering ¢&ll until it stood before him and then
returned to its plac¥ This happened on many occasiohsAnd among his miracles may
Allah bless him and grant him peace, is his foatifyling Allah while he was eating if.

And among them is the speaking of animals and theimaking prostration to him.
There came to him a Bedouin who had caught a lizaitte Bedouin said to him, “By Allah! |
will not believe in you until this lizard here belies in you.” He then threw it in front of the
Prophet who said. “Lizard! Who am P?” It answered him in a clear tongtfe'You are the
Messenger of the Lord of all the worlds and thd sédhe Prophets. He has succeeded who
accepts you and he has lost who denies you.” Euo&in then became Muslith.

And among themis once the Prophet, may Allah bless him and dnantpeace, entered
into the yard of a man from among the Ansaarsthényard was a sheep who when it saw him it
prostrated to him. And again he entered a gardemhich was a camel. No one entered that
garden without the camel attacking him or her. Bhen the Prophet, may Allah bless him and
grant him peace, entered the garden, he call@té.camel came to him, placed its nose in the
earth, and kneeled before hifh.The Prophet then said, “There is nothing betwkerheavens

*0 Miracles are matters which break the normative ratgiral laws of existence and are produced asef pf the
truthful claim of the invitation of the Divine Meage. The author said: “...some of his miracles” amditation of
what the ascetic Mukhtar ibn Mahmud al-Hanifi sditlis said that there appeared upon the handsipProphet,
may Allah ta’ala bless him and grant-him-peace -ntba@® one thousand miracles, while some say upreet
thousand miracles occurred by his hands.”

*1 This prophetic tradition was related by AhmadBakhari, Muslim, Abu Dawud, at-Tirmidhi, Ibn Jaree-
Bayhaqi, Abu Nu“aym, al-Mawfi, ad-Duhaak, Abu als@a at-Tabarani, and al-'Amash all who narrates tim the
authority of Anas ibn Malik, Jubayr ibn Mut'am, Fhayfa ibn al-Yemeni, Abdallah ibn Abass, Abdallah Umar
and Abdallah ibn Mas'ud. These multiple paths ofrateon have the strongest chains of authoritiesciwvh
established this miraculous event as decisivetfose who examine it and know the reliability oé timen who
narrated it. The moon when it was split did notoges! from the heavens. On the contrary, as sotimeaBrophet,
may Allah bless him and grant him peace pointéat] fosplit into two parts at his indication. Opart could be seen
on one side of Mt. Hira and the other half on theeoside. Thus, as Ibn Mas ud, who witnessedidt $&/e could
see the mountain between that half and that half.”

*2 This prophetic tradition was related by ad-DariatiBayhaqi and al-Bazzar on the authority of lbmay.

%3 It was related by al-Bazaar on the authority ofé¥da ibn al-Hissein; by Muslim on the authorityJafbir ibn
Abdallah; by al-Bayhagi on the authority of UsaalmaZayd; by Ahmad on the authority of Ya'ala ibge@ba and
by others.

¥ This was related by at-Tirmidhi on the authorifyiltn Mas'ud who said: “We were once eating sonus favith
the Messenger of Allah, may Allah bless him anchgtdm peace, when we heard the food giving gloatfion of
Allah.”

%5 Here ends folio 7 of manuscript A.

%% Here ends folio 5 of manuscript B.

" This prophetic tradition was related by al-Bayhamjithe authority of Abu Hurayra.

%8 That is to say, that it placed its head with itslle, rein and halter on the earth before him, rHgh bless him
and grant him peace.
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and earth but that it knows that | am the Messeonfiétllah except the rebellious among men
andjinn”.>® Once a split eared camel spoke to him, and was eveptpat out to pasture and
the wild animals avoided attacking it, calling aatit: “You belong to Muhammad, may Allah
bless him and grant him peace!” After the deatithef Prophet, may Allah bless him and grant
him peace, it would neither eat or drink until ied®® Among themiis the pigeons of Mecta
shading him, may Allah bless him and grant him peaa the day that the city was conquéted.

Among them is his giving life to the dead® Once he gave life back to a young girl who
had been buried alive by her father. She camewdtsaid. “At your service, O Messenger of
Allah! At your good pleasure!” He said, “Your pats have become Muslim. If you like I, will
return you to them.” She said. “I have no neethefn. | have found that Allah is better for me
than them.®

There was a young marof the Ansaars who had died and left behind a eftiwho
was very old. She complained about that to himy Al&h bless him and grant him peace. He
made supplication for her. When they removed tbthdrom over the face of her son, he arose
and ate with the peopl&®

Among them is his healing the sick and those witmfirmities. A blind man came and
complained to him, may Allah bless him and gramh lpieace, and Allah restored his sight to
him.°” He, may Allah bless him and grant him peace, sptte eyes of Fudayk who could not
see anything. He thus was able to see. Fudayk'$iabib said, “I saw him threading a needle
when he was eighty’®

Khultham ibn al-Husayn® was shofin the chest in the battle or Uhud. The Messenger
of Allah spat on his wound and it healed immediafél He, may Allah bless him and grant him

%9 This prophetic tradition was related by Muslim attl Dawud on the authority of Abu Hurayra.

¢ This prophetic tradition was mentioned by al-séitini.

®1 Here ends folio 8 of manuscript A.

®2 This prophetic tradition was narrated by Ibn Wahb.

% Jmamal-Qurtubi said in his at-Tadhkiré&_ ikewise our Prophet, may Allah ta'ala bless himd grant him peace,
by his hands Allah revived many people from-dead.”

® This prophetic tradition was related be al-Bayhamthe authority of al-Hassan.

% Here ends folio 6 of manuscript B.

® This prophetic tradition was related by Ibn “Adgl:Bayhagqi, Ibn Abi ad-Dunya, and Abu Nu'aym or th
authority of Anas ibn Malik.

%7 In the narration of al-Bayhagi on the authorityuihman ibn Hunayf who said that the Prophet, mAghbless
him and grant him peace said to the man: “Go awalyraake ritual ablution. Then pray twaka atsand then say:
‘O Allah verily | ask you and turn to You by thentaof Prophet Muhammad, the Prophet of Mercy. O &umad
verily | turn myself by means of you to your Loftat He may uncover my eyes. O Allah accept higdetsion on
my behalf.” The man then returned and Allah hadoweced his vision.” In this prophetic traditiondsidence for
some of the scholars regarding the permissibilittaking the Prophet, may Allah bless him and glant peace as
mediation to Allah.

®8 This prophetic tradition was related by Ibn Abia$ba, al-Bayhagi, at-Tabarani and Abu Nu*aym orgtitaority
of Habib ibn Fudayk.

%9 He was Abu Dharr Kulthuum ibn al-Hissein one & tbompanions who gave the Oath of Fealty beneatiréle
and who also was present at the Battle of Uhud..

" Here ends folio 9 of manuscript A.

™ This prophetic tradition was related by at-Tabardihe occasion of this miracles was that the Megse of
Allah, may Allah bless him and grant him peace disped Abdallah ibn Rawaha with a group of his Canipns,
among whom was Abdallah ibn Unays, against al-YémsirRizam who was in Khaybar gathering the peayle
Ghatfan in order to fight against the MessengeAltdh, may Allah bless him and grant him peace..eWlhhey
reached him they drew close to him and spoke togaping: ‘If you go the Messenger of Allah, mayakilbless
him and grant him peace he will honor you and apipgdu as an official.” They continued to talk torhin this
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peace, spat in the eye of Abdallah ibn Unays addlinot go septicHe spat in the eyes or Ali
ibn Abi Taalib, may Allah be pleased with him, & tday of Khaybar. He had a pain in his eyes
and they were healéd. He spat on the thigh-woundof Salama ibn al-Akwa’' during the Battle
of Khaybar and he was heal€d.He spat on the footof Zayd ibn Mu'adf when the sword
meant for Ka'b struck him when Ka 'b ibn al-Ashsafs killed, and it heale@.

He spat on the brokenthigh of ‘Ali ibn al-Hakam during the Battle of@hDitch and it
healed immediately while he was in his pldteAbu Jahl cut off the hand of Mu'awwidh ibn
'‘Afra who came back carrying it to the Prophet, mdlgh bless him and grant him peace. He
spat on it and replaced it and it remaifeéd<hubayb ibn Yasaf was struck in his neck in the
Battle of Badr So that half of it was hanging laoskhe Messenger of Alldfput it back® and
spat on it and it healed &p.

A woman brought her sonwho was possessed. The Prophet stroked his ahddhe
child vomited up something that looked like a blacippy and was heal&ld.A boiling pot was
overturned on the arm of Muhammad ibn Haaffb.The Prophet spat on it and it was healed
immediately®® Shurahbil had a cuton his hand, which prevented him from gripping $visrd
and holding the reins of his animal. The Messelkggt pressing it with his hand until he had
removed i* He, may Allah bless and grant him peace, had jabba which he used to wear.
After he passed away upon him, be peace, it usbd twashed and the water from it was used as
a remedy for those who were sftk.

manner until he eventually left with them. Abdaliah - Unays let him ride behind him on his mountiluthiey came
to a place called Qargara about nine miles fromylha Then al-Yasir ibn Rizam regretted going vtftam to the
Messenger of Allah, may Allah bless him and grant peace. Abdallah ibn Unays realized this and eatited his
sword, rushed him and struck him with his sword aathis leg. Likewise, al-Yasir ibn Rizam struakt evith the
lance in his hand and stabbed Abdallah in the fa#®en Abdallah ibn Unays came to the MessengerlahAmay
Allah bless him and grant him peace he spat owbimd and it did not become septic or infected.

21t has been related by al-Bukhari on the autharft$ahl ibn Sad as-Sa'di that the Prophet, méghMbless him
and grant him peace said on during the Battle afyklar: “Where is Ali ibn Abi Talib?” The said: “O &senger of
Allah he has a physical complaint in his eyes.”ddé&l: “Send for him.” He came and the Messengéllah, may
Allah bless him and grant him peace spat-in-his eyel-then made supplication. He thus was curéfdrashing
ever happened.

3 This was related by al-Bukhari.

" This means he, may Allah bless him and grant reacp spat in the eyes of Sahl ibn Mu“adh, the braithSa’d
ibn Muadh.

™ This was Ka'b ibn al-Ashraf al-Yahudi. This profibdaradition was related by al-Bukhari on the aurtty of
Jaabir ibn Abdallah.

® He was the brother of the Companion, Mu awiyya abiakam as-Salami. This prophetic tradition welsted
by Abu’l-Qasim al-Baghwi in his Mu ajim

" This prophetic tradition was related by Ibn Wahb.

8 Here ends folio 10 of manuscript A.

" Here ends folio 7 of manuscript B.

8 He was from the Medinan clan of Khazraj who foughBadr, Uhud and many military encounters atet.tHe
lived in Medina and postponed accepting Islam uh&l Messenger of Allah, may Allah bless him anangjthim
peace was prepared to leave for the Battle of B&dbayb met him in the road and accepted Islamvda in this
battle that he was struck between his shouldeh#deck. This was related by Ibn Wahb.

8 This prophetic tradition was related by Ahmad Henbal on the authority of Ibn Abass.

82 He was from the al-Quraysh ethnicity of the clathe Banu Jamha. He was born in Abyssinia and &ethe fist
person in Islam to be given the name Muhammad.

% This prophetic tradition was related by an-Nisaat-Tayaalisi and al-Bayhaq;.

8 This means until the wound was completely remdvenh his palm. This prophetic tradition was relatsdat-
Tabarani and al-Bayhaqi.

% This prophetic tradition was related by Muslimtbe authority of Asma bin Abu Bakr.
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Among them is that he, may Allah bless him and grarhim peace poured his leftover
wudu' water into the well of Quba and it never diminidtafterward$® He spat in a well that
was in the house of Anas and afterwards there wasater in Madina sweeter tharf'it.

Once, he, may Allah bless him and grant him peacwas passing by some salty water,
and it became pleasdfit.He gave his tongue t@l-Hassan and al-Hussein to stlokhen they
were very thirsty, and they were able to quenchir tiirst®® He, may Allah bless him and
grant him peace,gave 'Ukasha a stick of wood when his sword biokibe Battle of Badr. It
became a sharp, gleaming swdtdHe gave 'Abdullah ibn Jahsha palm stick when he lost his
sword in the Battle of Uhud, which turned into aossh*?

He, may Allah bless him and grant him peacewiped” the blood from the face of
‘A'idh ibn ‘Amr® when he was wounded in the Battle of Hunayn, amdhis had a blaze of
hair® He wiped the head of Qays ibn Zayd al-Judh&mivhen he died at the age of a hundred,
all his hair was white except the place where tr@plet, may Allah bless him and grant him
peace had touched - it was bldékThis is also told about Amr ibn Tha'laba al-Juttn

He, may Allah bless him and grant him peacewiped the face of Qatada ibn Milhaan
and his face had a shine like a mirfor.He placed his palm on the head of Handhala ibn
Hudhaim and blessed hitf’® Whoever had a swell, and it was placed on the 8t the
Messenger of Allah's palm had touched, the swellingld vanish'®*

Whenever someone touched with madness or illnessnea to the Prophet and he
would touch them they would be healed The people were thirsty on the B%yof Hudaybiyya
and the Prophet, may Allah. bless him and grant gpeace, placed his hand in the water-vessel.

8 This prophetic tradition was related by al-Bayhamjithe authority of Anas ibn Malik.

8 This prophetic tradition was related by Abu Nu'a¥fthe traditionist Muhammad at-Tirmidhi said: “i& had spat
in the ocean which is salty, it would have turnethian ocean of pleasant sweet water.”

8 He, upon him be blessings and peace passed bgdahisduring the Battle of Dhu Fard. He asked alitoand it
was said to him: “Its name is the bitter.” He said, its name is ‘blessing’ and it is pleasant. S&gently, he, may
Allah bless him and grant him peace changed theerafthe pond and Allah ta'ala then changed itibates and
character. Talha then purchased it and used iv®its water out as charity.

8 Here ends folio 11 of manuscript A.

% This prophetic tradition was related by at-Tabammthe authority of Abu Hurayra.

91 Qadi "lyad said in his as-Shif4This means that the sword became extremely langtatue, gleaming bright,
strong and solid, which he used to fight with. Téwgord always remained with him in every subseqbetite until
he attained martyrdom in the fighting against th@lese became apostates in the time of Abu Bale .stWord was
calledal-Awn (the Helper).” This was related by al-Bayhaqi.

2 This prophetic tradition was related by al-Bayhaqi

% Here ends folio 8 of manuscript B.

% He was the son of Hilal Abu al-Mazini, who gave tBath of Fealty underneath the tree. He was artivmg
righteous.

% This means that the spot where he, may Allah Higssand grant him peace wiped became white likevihite
blaze of a horse or brighter. This was relatedtbladarani.

% And also supplicated that he would attharaka

" This prophetic tradition was related by al-Bayhaqi

% And it was said that his face always remainedvilhated as a result.

% This prophetic tradition was related by Ahmad iHenbal.

199 This means that he, may Allah bless him and dnantpeace made supplication for him to attaémaka

191 This prophetic tradition was related by al-Bayhauil others.

192 Here ends manuscript 12 of manuscript A.

20



At the time, there was very little water in it. dhwater flowed from between his fingers. The
people quenched their thirst and madelu Their numbers were fifteen hundréd.

A Bedouin came to the Prophgtmay Allah bless him and grant him peace, and, said
“By what can | know that you are a prophet?” Higlsd will call that cluster of dates from that
palm tree to testify that | am the Messenger ofl&ll So the Messenger of Allah, may Allah
bless and him and grant him peace, called it aacthirster descended uftflit came near the
Prophet, may Allah bless him and grant him pedde.said to it, “Return!” It then returned and
the Bedouin became Muslitf?

Among the signs of the miracles of the Messenger Aflah, may Allah bless him and
grant him peace, is his foretelling of unseen evenfal-ghuyuub).}’® He foretold about what
harm would befall théhl Al-Baytand about their slaughter and other thanfHatle said, "The
most wretched of people would be the one who walytel the beard of Ali with blood*®® He
said that Ali would be the apportioner of the Fit@s friends &wliya) would go the Garden and
his enemies to the Firgde, may Allah bless and grant him peace, foretolthat Uthman, may
Allah be pleased with him, would be killed whileadéng the Qur'an. And his blood would fall
on the words of Allah; Allah is enough for you against th&fh He is the Hearing, the
Knowing”**® He, may Allah bless him and grant him peace, foretd that trials and sedition
would not appear as long as Umar was aliveHe foretold of the war that az-Zubair would
wage against 'Ali, may Allah be pleased with bottihem!!? He, may Allah bless him and

193 Hudaybiya is a watering well-located between Meand Jedda. This prophetic tradition was relatechlby
Bukhari on the authority of Jaabir ibn Abdallah.

104 Here ends folio 9 of manuscript B.

195 This prophetic tradition was related by at-Tirmidh the authority of Ibn Abass.

1% This means the matters of the unseen and thesetrattwould occur in the future.

1971t was narrated in what was related by al-Hakiomfrthe prophetic tradition of Abu Sa'id al-Khudrhevsaid
that the Prophet, upon him be blessings and peade“¥erily after me the people of my householdl\whcounter
fighting and expulsion from mymma” However, ad-Dhahabi said this tradition was weak

198 This prophetic tradition was related by Ahmad anbal on the authority of “Amaar ibn Yasir. Thesno
wretched person referred to in the tradition-is-Atithhman ibn Muljam.

199 Here ends folio 13 of manuscript A.

110 Quran 2:137. This prophetic tradition was relabgdal-Hakim on the authority of Ibn Abass, tranged from
Hudhayfa who said that the Prophet, may Allah blessand grant him peace said: “The first tribudativill be the
killing of Uthman and the last will be the appearamf theDajjal. | swear by the One in whose hand is my soul
there is no one in whose heart is even a mustadisseeight of love for the killing of Uthman excdpat he will
follow the Dajjal, when he meets him, and if he doesn’'t meet hinwhkebelieve in him in his grave.” This
prophetic tradition was related by the traditioistSalami.

11 As related by al-Bayhaqi and narrated from Hudhaifat he, may Allah bless him and grant him pesaie:
“He (Umar) is the barrier to the door of tribulatid

12 This prophetic tradition was related by al-Bayhiadjhis Dalaa’il an-Nubawwa'Ali reminded az-Zubayr of this
prophetic tradition during the Battle of the Canagld az-Zubayr said to him: ‘Indeed! By Allah, tdot it from the
time that | heard it from him, may Allah ta’ala $8ehim and grant him peace until when you just maet it now!
By Allah, | will not fight you’. He then returnedding back to his line of defense among his forddis. son,
Abdallah came and presented himself before himsaidt ‘What is wrong with you?’ He said: ‘Ali justminded
me of a prophetic tradition which | myself heardrfr the Messenger of Allah, may Allah bless him graht him
peace who said: ‘“You will fight against him, ancuywill be the one unjust’. His son then said to hisou have
only come out in order to bring truce between thege, not to fight him!” He then said: ‘I haveeddy sworn that
I would not fight against him.” Then his son sdiflyou have sworn, then free your male servant] eemain here
until you bring about a truce between them.’ He ttid, but when the affair turned into disagreentemteft the
battlefield.” Hussein ibn Abd’r-Rahman narratedtbe authority of "Amr ibn Jawaan: “Az-Zubayr theent to a
place called Safwaan and a man by the name of an-AlaMujashi’y met him and said: ‘O disciple dfet
Messenger of Allah! Where are you going? Come far will be under my protection’. So az-Zubayr wexrith
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grant him peace, foretoldthat the dogs of al-Haw'ab would bark at one efvhives and many
would be killed around her. It became true of #éi®n the Day of the Camef

He, may Allah bless him and grant him peace, foretd that, ‘Amaar would be killed
by an unjust group** It was the companions of Mu’awiya, which killeira**> He said about a
group that included Abu Hurayra, Samura ibn Jundunl, Hudhayfa, “The last of you will die in
a fire”.**® Samura was accidentally burned by fire in whietdred*’

He, may Allah bless him and grant him peace, sajdThe Caliphate will remain with
the Quraysh as long as they establish the d&&nHe foretold saying, “There will be from
Thagif a liar and a destroyer”. They were al-Halja Yusuf and al-Mukhtar ibn 'Ubayd? He

him. Then a man came to al-Ahnaf and said: ‘VesityZubayr is in Safwaan. What do you order to beedohen
he comes? Do you think he will cause incitementvbet the Muslims until they strike one another wvittle
swords? Or do you think he wants to meet up withdan?’ Three men named “Umayr ibn Jarmuuz, Fadaala
Habis and a man named Nufay™ heard this conversaitd they went out seeking az-Zubayr until thegoeintered
him accompanying Na’'ir. Then "Umayr came from bdhag-Zubayr and stabbed him but only slightly. Tlaan
Zubayr turned and assailed him until he thoughh&e killed him. But "Umayr suddenly shouted: ‘O &ald! O
Nufay'!” They both then attacked az-Zubayr untiéytkilled him.” Qurra ibn Habib related on the awrity of Abu
Nadara who said: “When the head of az-Zubayr wasiditt to Ali ibn Abi Talib, Ali then said: ‘O Bedon you
have just prepared a place for yourself in the Hekks! The Messenger of Allah, may Allah bless tdnd grant
him peace narrated to me: ‘Verily the killer of Zzbayr will be in the Hell Fires’.”

13 Al-Hawa'ib is a place located between Basra andddewhere A'isha alighted when she proceededibg br
about a truce between Ali and Mu awiyya, but shes waable to bring about an accord between thens Thi
encounter was what became known as the Battleeo€t#mel. It is said that on that day more tharnythirousand
Muslims died. This prophecy of the Prophet, mayllbless him and grant him peace proved true regpAdisha

as she was on her way between Mecca and Basrawas itelated by Ahmad and al-Bayhagi where A’isdid:s
“When | reached al-Hawa'ib | heard the barking ofjd. Subsequently, | only had the desire to rebemause |
heard the Messenger of Allah, may Allah bless hird grant him peace say to us (the wives of the rp
‘Which of you will be the one whom the dogs of awg’ib will bark at? Return so that Allah will makeu the
cause of peace occurring between the people’.”

12 This is *Amaar ibn Yasir. It has been related byshim in a prophetic tradition going back to thejhet, may
Allah bless him and grant him peace who said toaAm“You will be killed by and unjust party.”

15 This was at the Battle of Sifeen and he was buiridds clothing by Ali, may Allah be pleased wiibth of them.
116 This means that he will die as a result of a iiirehis world’s life not that he would enter therd=iof Divine
Punishment.

117 samura ibn Jundub was the last to survive fromrapbe three mentioned. He died when he was aldsanile.
He tried to warm himself over a fire and burned $@ih in it, testifying to the truthfulness of theowds of the
Messenger of Allah, may Allah bless him and grant peace.

118 ShehuJthman ibn Fuduye™ said in his Bayaan Wujuub atddijThe khilaafais the general leadership over the
religious and worldly affairs of the Muslims asepresentative of the Prophet, may Allah bless hichgrant him
peace.” Thus, what is meant here is that the nigistipremekhilaafawill be in the hands of a group from among
the Qurayshlmam an-Nawwawi said: “It is the unanimous agreementh&f consensus during the time of the
Companions and those after them that khgaafa is singled out specifically for the Quraysh andtth is not
permissible to others; and no consideration sha@djiven to the ideas of the heretical innovator® wliffer
regarding this.” TheShehualso mentioned in his_Bayaan Wujuub al-Hijia chapter seven regarding the
prerequisites of themam “It is a prerequisite regarding the Suprelmamthat he be Quraysh, if he can be found
with the proper preconditions; if not then a mamnirthe clan of Kinaan; if not then a descenderswofa'il. If a
person of this description cannot be found themmm Arab should be appointed.” Thus, the above ditadition
means if and when the Quraysh fail to establishrétigion as it should be established then theiraffaleadership
will be taken from them and transferred to othéusd this has occurred just as he, may Allah bléssdnd grant
him peace said.

19 The Thagif are a clan from among the ethnicityhef Hawazin. The first of the men from Thaqif whs$iajaaj
who was Kulayb ibn Yusef, the one referred to i pinophetic tradition as ‘the destroyer’. The secparson was
al-Mukhtar ibn Abi "Ubayd, who was ‘the liar’ refarced in the above prophetic tradition, becausddimed that
the Angel Jibril came to him and revealed a Book.
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foretold that Allah would destroy Musaylima and tHatFatima would be the first of his family
to follow him to the gravé®

He, may Allah bless him and grant him peace, foretd of the existence of 'Uwais al-
Qarni?? and that there would come Amirs who would delay payer beyond its timé® He
foretold of the appearance of the Qadatfjaand theRaafidd?® and that the Ansaars would
diminish until they became like the salt in foodAnd that the Ansaars would meet with
despotism after him, may Allah bless him and gtainmt peacé?® He said concerning al-
Hassan “This son of mine is a mastesayyid and AllaH?’ will make peace between two
mighty groups from among the Muslims through hit#¥".

120 Here ends folio 10 of manuscript B.

121 This prophetic tradition was related by al-Bukhamithe authority of A'isha who said: “Fatima renea about
six months after the death of the Messenger oftAllaay Allah bless him and grant him peace.” She Waam al-
HasanaynFatima az-Zahra bint Rasulillahi Abu’l-Qasim Muhammad ibn Abdallah ibn Abd’l-Muttalib ibn
Hashim ibn Abdumanaaf al-Qurayshiya al-Hashimiyaymllah bless them and grant them peace. Sheeis th
master of the women of Paradise after Maryum bBimtaan, the mother of Jesus upon them be pecew&sdorn
slightly before her father received revelation aves appointed as the Seal of the Prophets at e wihen the
Quraysh were rebuilding tH€a aba She marriedmamAli ibn Abi Talib in the month oDhu’l-Qa’ida two years
after the battle of Badr. The marriage was consutadhafter the battle of Uhud. She gave birth télassan, al-
Husayn, Muhsin, Umm Kulthun and Zaynab. The Meseewnd Allah, may Allah bless him and grant him pzac
loved her, used to show her the greatest respecofen pointed to her virtues, which were innunusro She was
forebearant, very religious, spiritually excellengretaking, content and grateful to Allah ta’@ae died on a
Tuesday night on the $6f Ramadarin the year 11 A.H., six months after the deathaffather, may Allah bless
them and grant them peace. She was 27 years old.

122 e was Uways ibn “Aamir al-Qarni the best of tiee@d Generation.

1231t has been related by Muslim on the authorityAbfi Dharr that the Messenger of Allah, may Allakds him
and grant him peace said: “How will you be wherr¢hie placed over yoAmirs who postpone the prayer beyond
its proper time?” | said: “What do you order medw?” He said: “Pray the prayer at its proper timuggd when you
catch the prayer with them pray it with them, floe postponed prayer will be like a superogatoryeréor you.”

1241t was related by at-Tirmidhi, Abi Dawud, and ad#im in a tradition from the Prophet, upon him beskings
and peace who said: “The Qadariya are the Magidnthis Umma”. He made them ‘magians’ due to the
resemblance of their school of thought to thahefdchool of thought of the Magians concerningrttezgichings on
the two original foundations; which are light aratkhess. They claim that all good is from the pmeaon of light
while all evil is from the phenomenon of darkndskewise, theQadiriya attribute all good to Allah and attribute
all evil to mankind and Satan. However the reatitthat Allah ta’ala creates both of these andingtirom them is
outside His Divine Volition. He ta’ala saysvérily Allah has power over all thingsHe ta'ala also says:Ahd
Allah created you and your actiohS hus, the sect of the Qadiriya, are those assediwith those who deny that
Allah decrees and has power over all things. H@wethey are not to be confused with taadiriyya spiritual
order among theufiswho follow the teachings ddhaykhAbd al-Qaadir al-Jaylaani (may Allah be pleasethwi
him). The author of this book was one of the leaddthis prominent brotherhood in Africa.

125 | inguistically theRawaafidare military forces who leave their leader angéise abandoning him. Thus, each
group among them are consideradfida and have the attributiarafidi. Technically, they are people from among
the Shi'awho were name@Rawaafidabecause they abandoned their leader Zayd ibnAMAsmai” said: “In the
beginning they gave their oath of allegiance to,Ht then demanded of him: ‘Free yourself of twe shaykhs
(Abu Bakr and Umar) and we will fight along withydHe refused this demand saying: ‘They were thewazirs

of my grandfather, so it is not possible for mdrae myself of them.’” Thus, they abandoned hiafgduuhy and
left him (arfaduu “anhl. For this reason they were callRdafidg or some saiRawaafid’

126 This prophetic tradition related by al-Bukharithe authority of Ibn Abass.

127 Here ends folio 14 of manuscript A.

128 He was al-Hassan ibn Ali ibn Abi Talib, may Allale pleased with him. This prophetic tradition walsted by
the twoShaykhsal-Bukhari and Muslim.
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He, may Allah bless him and grant him peace, foretd of the killing of al-Husayr*®
He foretold saying, “A city will be built between the Tigrisxd Dujayl and Qutrubull and as-
Siraat. The treasures of the earth will be brought which the earth will then swallow up.”
clearly meaning by that Baghd4t.

The miracles of the Messenger of Allah, may Alldésb him and grant him peace, are
like a sea without a shorbdghrun laa saahila lahu They have been recorded in many books.
Whoever desires to examine them, let him studKilteab ‘as-Shifeof 'lyad.

129 He was al-Husayn ibn Ali ibn Abi Talib, may Alldfe pleased with him.

130 This prophetic tradition was related by Abu Nu“ayntis ad-Dalaa’ilbn the authority of Jaabir ibn Abdallah; as
well as al-Khateeb on the authority of Ali ibn ABalib and Anas ibn Malik, that the Messenger oBAllmay Allah
bless him and grant him peace said: “A city willthgélt between the Tigris river, Dujayl, Qutrabaldeas-Sirat. The
treasures of the world’s metropoles will be broughit, as well as tyrants of the world’s metromlall which will
be swallowed up. For these tyrants and wealth digbppear in the earth faster than an iron pillgrssinto
quicksand.” | say: the reason that the author, Allgh be merciful to him cited the prophecy regagiihe city of
Baghdad as the last citation regarding the miraai¢be Prophet, may Allah bless him and grant paace, was in
order to indicate the last of the signs which wootdur just before the appearance of the greasaf§the End of
Time. As the prophetic tradition foretold, todaytire city of Baghdad are gathered the tyrannicétany forces of
the United States, Britian and their allies alonghwtheir tyrannical collaborators and the tyranwfyforeign
terrorists forces; all bent on slaughter, tyranng ¢he control of the rich natural resources of ¢bantry. Along
with this, the United States, Britian and theiiesllhave made heavy investment into Iraq in oroduartther exploit
the wealth of the country. This has been the keypatve factor which has led to the present wortldwinflation,
increase in the cost of food around the world, r@dacrease in the price of petroleum and an urgztected
international economic depression. Thus, untoldithe@nvestment, military expenditure and lives aditerally
disappeared and have been swallowed up in the quagfrBaghdad, faster than a heavy iron pillat $iaks into
quicksand.
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Chapter Three
On the Rights Which People Owe the Prophet, may Adh bless him and grant him peace

It is obligatory (yajibu) upon us to believe in him, to obey him and todallhis Sunna
and to leave what contradicts it in words and dgedsvlin wa fi'ilin).**' Allah ta'ala says
"Say: If you love Allah, then follow me. Allah willre you and forgive you your siti§? And
He ta'ala says "But no! By your Lord! They will never truly beliewmtil they make you
(Muhammad)the judge of what is in dispute between them amtviithin themselves no dislike
of that which you decide, and they submit with $ulbmissiori'** And He ta'ala says "You

131 Belief means acceptance of him and everything draecwith from his Lord, as it has been narratedhin
prophetic tradition: “None of you will truly believuntil his passions are in conformity with whatame with.”
Obedience to the Prophet, may Allah bless him aadtchim peace means obeying him in his judgmentaliah
ta’ala says:Whoever obeys the Messenger has obeyed.Allah

132 Qur'an 3:31 This verse means thityou’, claim “love’ for “Allah” and if you desire His affectionttfen follow
me' in what has manifested from me from slyari*a my spiritual pathtéreeqg, and my spiritual realities* Allah
will love you, i.e. He will be pleased and content with you diftdthe veils from your hearts; “.and forgive you
your sing, i.e. all of your faults. This verse is an answethose from among the Jews, Christians and stewell
as from those who resemble them from among theiMasivho neglect th&unnaof the Messenger of Allah, may
Allah bless him and grant him peace outwardly awebirdly, who claim that they are the lovers of Alend are the
sole recipients of His love. However, Muhammad, rAligh bless him and grant him peace is the Re#b\Bal of
Allah. Therefore whoever desires to experiencesthgion of Divine Love it is necessary for thermetadicate their
lower souls, their will, character and customs kacimg these in their back pocket and imitating $umnaof the
Beloved, inwardly and outwardly.

133 Qur'an 4:65 This meansBtt no! By your Lordt this affair is not like they assume that theyy@nnect to
Allah without the necessity of following His Mesgmm. “They will never truly believein Me and in you O
Muhammad, “..until they make you the judge.e. make you the criterion of judgment, ‘©f.what is in dispute
between thetni.e. those disagreements-in-their affairs-are @ntent-with your judgment regarding their rights
“...and find within themselves no dislike of that whydu decidg, i.e. that they find within themselves no
constraint or distress in what you have judgedgiur judgment; “.and they submit with full submissiare. that
they confine themselves completely and perfecthaltoof your judgments thoroughly, and be guidedtheir
outward and in their inward by your decisions a®e@enant between you and them. This verse is amearie those
who claim that it is sufficient for them in theieligion to follow the Book of Allah only, withoutoflowing the
Sunnaof His Messenger. They claim that tBennaand the prophetic traditions have weaknesses,ualiss,
matters which are renounced and other than thim ftbeir faulty ideas. Whoever believes these idases
disbelievers as the above verse clarifies. Thisevés also an answer to some of thefis who claim that it is not
necessary to adhere to t8annaof the Prophet, may Allah bless him and grant pemace in their spiritual path to
Allah ta’ala. ShehuUthman ibn Fuduye® said in his Usuul'l-Wilaaydfbu’l-Qasim al-Junayd, may Allah be
pleased with him said: ‘All of the spiritual pathave been closed except those that follow the fodtpof the
Messenger of Allah, may Allah bless him and grant peace’...Abu Hamza al-Baghdadi, may Allah be peas
with him said: ‘There is no guide on the Spiritlath to Allah ta’ala, except in following the Bedoly may Allah
bless him and grant him peace, in his command®rastwords, and character’. As-Shaybani, may Allatpleased
with him was asked about spiritual purificatidagawwuf. He said: ‘It is imitation of the Messenger ofla#i, may
Allah bless him and grant him peace’.” | say: Thewe cited verse is a conclusive proof that the ddager of
Allah, may Allah bless him and grant him peacehis teal spiritual guide and the absolute teackhaykhon the
Spiritual Path to Allah ta’ala.
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have %r; excellent exempt&tin the Messenger of Allah, for he who hopes ftatAand the Last
Day’.

It has been relatedthat the Messenger of Allah, may Allah bless himd grant him
peace, said, "Whoever hears my worfsthen learns them by hekt and behaves in
accordance with them - will come on the Day of Jodgt with theQur'an"**® He, may Allah
bless him and grant him peacgsaid**® "Doing little of something which iSunna* is better

134 The meaning of ‘exemplar’ is ‘a formative exampteparadigm’, thus the verse means: O believerns tisefor
you an excellent paradigm or prototype that youusthdollow in the character of the Messenger ofahll may
Allah bless him and grant him peace, in his coigtesis manner, and hBunna Here ends folio 15 of manuscript
A, and also folio 11 of manuscript B.

135 Quran 33:21 This means that in the Messenger lhAmay Allah bless him and grant him peace aee t
praiseworthy and noble traits essential for thoke desire the Divine Reward of Allah and to meenHas well as
for the one who desires the blessings of the Herealr it means for those who fear the Divine Bhnient of Allah
of being veiled from Him. The expression ‘exampliswaf) means imitating him and following hBunna and
avoiding what contradicts him in his words and deédamat-Tabari said: “This verse means that you hawéén
Messenger of Allah an excellent example by takimg &s your foundation, be with him wherever heais] do not
conflict with him.” His words: for he who hopes for Allah and the Last Dayeans for whoever desires the Divine
Reward of Allah, and His mercy in the HereafteridHmot crave after the desires of his soul. Rathershould
make him, may Allah bless him and grant him peasertodel and example and be with him wherever he is

136 This means whoever listens to them directly fréva Messenger of Allah, may Allah bless him and gram
peace; or hears them from his Companions or framsetwho came after them up until our present daly his
chains of transmission. It has been related by AhmAdu Dawud, and al-Hakim on the authority of IBdbass that
the Messenger of Allah,. May Allah bless ' him andmjrhim peace said: “Listen to my traditions, aod will be
listened to, and those who listened to them fromwdl be listened to.”

137 This means that they memorize it accurately jssth@y heard it without adding or subtracting frianit has
been related by Ibn Habaan on the authority ofMas ud who said that the Messenger of Allah, mdgtAbless
him and grant him peace said: “Allah is mercifuthe one who hears a tradition from me, and dediitehe way he
heard it, because perhaps the one to whom it igsedetl will be more protecting of it than the onbonheard it
originally.”

138 This prophetic tradition was related in the alpdgeon the authority of al-Hakam ibn “Umayr at-Thima@he
full text of the prophetic traditions is: “VerilypweQur'an-is-very difficult-for those who dislike it and gefor those
who follow it. My prophetic traditions are very lfior those who dislike them and easy for those fetiow them.
Whoever hears my words, then learns them by hedrbahaves in accordance with them - will comehenDay of
Judgment with th&®Qur'an. Whoever neglects my prophetic traditions hasewgh theQur'an. Whoever neglects
the Qur'an has forfeited this world’s life and Hereafter.” &prophetic tradition is a refutation against thaswm
turn away from the prophetic traditions of the Magger of Allah, may Allah bless him and grant hieagpe
claiming that they are the ‘people of tQer'an’ or that they are those who are with Qar’an. For the people of
the prophetic traditions are the People of @ua’an in reality and they are with th@ur'an in this life and the
Hereafter, because the people of prophetic tratitare the most knowledgeable above all otherbetausative
factors behind the descent of revelation, the atexfjand abrogating verses, as well the legal jedgsnof the
Qur'an.

139 This prophetic tradition was related by ar-Raafi'the authority of Abu Hurayra; ad-Daylami in Msisnad’l-
Firdauson the authority of Ibn Mas ud; and Abd'r-Razaactloe authority of al-Hassan al-Basri.

140 shehuUthman ibn Fuduye" said in his lhya as-Suriddmad ibn Ali ibn Abd’r-Rahman al-Manjuri said iis
Sharh Minhaj’l-Muntakhib ‘The Sunnalinguistically means a wayaf-tareeqd and a customa(- aadaj). The
Sunnatechnically is a word which is a combination ofcam of worship &l-"ibaada) and a form of proofa(-
adaala). TheSunnawith regard to worship are the supererogatoryabish the Prophet, may Allah bless him and
grant him peace, practiced constantly, or it wadenstood by it that it was to be done continuousien when its
cause was not recurrent - like the eclipse prasaaét 'lI-khusuyf And some of the Companions added: and it was
publicly demonstrated to be done in congregatimm@& a). The Sunnawith regard to proof is meant here
everything which proceeded from the Prophet, mdghAbless him and grant him peace, (other tharQuean)
pertaining to words, deeds or decisions. It isagtordance with this meaning that the realized dlaés

(1]

muhagqgiqgeenexplained it'.
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than doing a lot of something which is an innovatfoid'a)”.**' He also said"Whoever brings
to life any of mySunnawhich has died after me will have the reward oéftladse who act by it
without decreasing their reward in any way. Whoentoduces a misguiding innovation which
does not please Allah and His Messenger will haeesin of all those who act by it without that
decreasing their burdef*?

141 What is meant here is that being frugal and maderafollowing theSunnais better than making strenuous
effort in heretical innovation, even when the inaton is considered good. This is a proof thatgpieitual path to
Allah ta’ala revolves around ti8innaof the Messenger of Allah, may Allah bless him gnaht him peace, even if
it is a little from it; and that every act of woighact of remembrance of Allah and litany whichi@ established
within the Sunnaof the Messenger of Allah, may Allah bless him gnant him peace, either literally or through
legal extraction, will draw the person far from @il and bar him from having direct knowledge of Alta ala.
ShehuJthman ibn Fuduye® said in his "Umdat’l-"Ulanf#/hoever possesses two traits will not have aimgirom
this knowledge (of Allah) opened to him: heretigahovation and arrogance.” For this reason Abu'ki@aal-
Junayd said: “We learnt this (knowledge of Allaly)being chained to the Book and tBenna For whoever does
not listen to the prophetic traditions, sits witte furist and take his spiritual courtesies from people of spiritual
courtesy, then the one who follows him has commiitiesin and giving a spiritual oath to him is faldén.” The
reason that a little of thBunnais superior to much heretical innovation is beeatlee Sunnaeven when it is
significant has much advantages, while hereticabuation, even when it is insignificant has muchinhaAl-
Khataabi said: “There is no good in action donéwigretical innovation, which means that when @ase with the
Sunna a few actions are advantageous, while those @otieheretical innovations have no advantage inmthe
Realize that the key to spiritual joyis in follawg theSunnaand in‘imitating the Chosen One, may Allah blass h
and grant him peace in his coming, going movememid,stillness and even in the habitual mannerhichvhe ate,
stood, sat, and spokdrhamal-Ghazaali said: “It is essential not to be lehihen it comes to that (i.e. following
the customary manners of tBeinng, by saying that these things are connected ttoomsonly and they are not
meant to be followed; because this false assumptibhlock an immense door from the doors of spiait
happiness.”

142 This prophetic tradition was related by ‘Amr ibAwf al-Mazani on the authority of Bilal ibn al-Haéni The
meaning of this prophetic tradition is: “Whoeveings to life any of mySunnd, i.e. from mysunnanpractices,
either by circulating them through acting in ac@rde with them or through making them widely knoln
transmitting them; “...which has died after-me”, by-femembrance-being neglected or by neglectingctan
accordance with it; “...will have the reward of dlbse who act by it”, means that his reward forgnaitting it will
be like the reward of others who act in accordamitk it; “...without decreasing their reward in anyaw, i.e. that
reward which is for him because he will attain teeard for spreading it and transmitting it, andythwill gain a
reward for acting in accordance with it. “Whoevetroduces an innovation”, means a misguided andl evi
innovation; “...which does not please Allah and Hisddenger”, means which is not in accordance witBibok,
theSunnathe consensus of the scholars of $limnaand is not taken from sound analoglqiyaas al-jall) from a
sound source; “...will have the sin of all those vaub by it without that decreasing their burden, frem the sins
of those who act in accordance with it by followihgn.” In this prophetic tradition is an indicatiasf the
methodology of the spiritual path of the PeopleAd&h, because it is impossible rationally and baw Ifor two
entities to be alive in a single body. When onaétgudies in the body its opposite comes to lifehat same body.
Thus, when the&sunnadies, heretical innovation is given life, and whegretical innovations are destroyed, the
Sunnais revived. For this reason, the spiritual Pathhef People of Allah is built upon the sacrificiofgthe lower
soul, its desires and passions and reviving it ibing life to the Sunnain it, outwardly and inwardly, until the
physical body, the soul, the intellect, the s@nt the secret are completely filled with the lggbt theSunnaof the
Messenger of Allah, may Allah bless him and grant peace, and the lower soul, its desires and passiave all
died. That is the meaning of the prophetic tradititPrepare for death before the encounter of death die to
your lower soul, its desires and passions befoueeymounter physical death.
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Umar ibn Abd 'l-Azeez® said, "The Messenger of Allah, may Allah bless kind
grant him peace, madeSainnaand the people in command after him madenas Taking hold
of them is to believe in the Book of Allah and t an them is to obey Allah and strength in the
religion of Allah. It is not for anyone to change Sunna alter it, or look into the opinion of
those who oppose it. Whoever follow$*itis guided. Whoever seeks help by it will have
victory. Whoever opposes it and follows other ttia® way of the believers, Allah will entrust
him to what he turns to and will roast himJahannamwhich is an evil ending-*°

The Messenger of Allah may Allah bless him and grant him peace, $&iThe mercy
of Allah is with mykhalifs’.**’ It was said, "Who are yolhalifs?" He said, “Those who give

143 He wasAmir'l-Mu’mineen Abu HafsUmar ibn Abd'I'Aziz ibn Marwan ibn Abi’l-'‘Aas ibn Umayya ibn Abd
Shams ibn Abd Manaf ibn Qusay ibn Kilab al-QurayakrUmmawi al-Medini, then al-Misri. He was ascetic
righteous, arimam in knowledge, a traditionist, a person dedicatdvorship, a spiritual master and the most
compassionate of the Banu Umayya. He was amon{mamsof independent judgment and among the righteous
Khalifs. He was a just leader, may Allah be merciful tmhHe was born in the year 36 A.H.. He was reliable
trustworthy, knowledgeable, jurisprudential, sciapis in his piety and had transmitted many proghietiditions.
Isma’il al-Khutabi said: “I saw some of his destiops in one of the texts, which described him amd pale
skinned, with a delicate face, handsome with adgebuild and beautiful beard; with deeply set eyesl on his
forehead was the trace that looked like the hodd oiding animal. It is for this reason he was ndritbe most
compassionate of the Banu Umayya.” It has beenegtlan the authority of Abu Ja'far Muhammad al-Badm

Ali Zayn al-"Aabideen ibn al-Husayn ibn Ali ibn ABialib who said: “For every people there is a sainsuperior
qualities; and the saint of superior qualities lo¢ BBanu Umayya is Umar ibn Abd’l-Aziz. Verily he livbe
resurrected as a single community.” It has beested| by at-Thawri on the authority of "Amr ibn Maymwho
said: “The scholars were like disciples to Umar Aisd’l-Aziz.” Umar ibn Abd’-Aziz died on a Fridagn the 2§

of Rajabin the year 101 A.H.. His mother was Layla bint S&ka ibn Umar ibn al-Khattaab.

144 Here ends folio 16 of manuscript A.

145 This prophetic tradition was related by al-Alkaiai’his as-Sunnarhe meaning of his words: “The Messenger of
Allah, may Allah bless him and grant him peace, ema8unnd, means that he, may Allah bless him and grant him
peace established a pleasing spiritual p&gheéga mardiyyp “...and the people in command after him made
sunnas, i.e. that the Righteoushalifs establishedunnapractices which were in harmony with the principbd the
Qur'an and the prophetiGSunna Or it means-the right-acting scholars from amdmg Companions and the
Following generation establishednnan “Taking hold of them”, i.e. acting in accordang#h his Sunnaand the
Sunnaof those after him, may Allah bless him and gtant peace; “.is to believe in the Book of Allah”, as Allah
ta'ala says: What the Messenger gives you take it and what ted®you avoid it The meaning of his words:
“...and to act on them is to obey Allah”, is as Altghala says:\Whoever obeys the Messenger has obeyed”Allah
The meaning of his words: “...and strength in thegreh of Allah”, means strength in the perfectidrh@ religion
and beautification in hishari’a “It is not for anyone to change tlBinnd by adding anything to it or subtracting
anything from it; “...alter it”, i.e. change it thiirkg that the alteration is better than it; tr. ook into the opinion of
those who oppose it”; i.e. it is not permissibleexamine their opinions without sound legal proafni the
consensus, or sound analogy taken from a soundesoilihe meaning of his words: “Whoever followssiguided”,
i.e. the one that is persistent in following Bisnnaand theirSunnais the one truly guided aright. The meaning of
his words: “Whoever seeks help by it will have wigf, means that whoever is persistent in seeksgistance by
means of these, is firmly established with theinszdive factors and seeks proofs for what he deéicen their
legal precedence will be victorious. The meanihdiie words: “Whoever opposes it”, means whoevezsdnot
adhere to hiSunnaand theirSunnaand acts contrary to them; “.and follows other than the way of the believers,
Allah will entrust him to what he turns to and wiblast him in Jahannam, which is an evil ending

148 This prophetic tradition was related by al-Isbadtiarhis Targheeb; as well as by al-Alkaai’ in leis-Sunnan
the authority of Anas.

147 Here the Messenger of Allah, may Allah bless hinl grant him peace mentions the expressbulafa
(‘vicegerents) indicating that the office of viceget includes in its meanings knowledge, piety, s@nding the
good and forbidding evil as it has been relatedlidaami” Li'l-Ahkaam al-Qur'arof Imam al-Qurtubi that al-
Hassan said that the Prophet, may Allah bless midhgrant him peace said: “Whoever commands the gmeod
forbids evil is thekhalifa of Allah and His Messenger on His earth ari¢halifa of His Book.”
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life to my Sunnd*® and teaches it to the peopfé. Whoever gives life to mgunna>° has given

life to meX** Whoever gives life to me, will be with féin the Garden®

148 The meaning of his words, may Allah bless him graht him peace: ‘m$unna means ‘my Way or spiritual
Path’, asShaykhMuhammad ibn Abd’r-Rahman said in his Tuhfat alaahi This is a proof that the real spiritual
path is in adherence to tl&nnaof the Messenger of Allah, may Allah bless him ament him peace, in his
character, deeds, words, and courtesies, outwardlynwardly. This means that those who cause ¢hehdf their
repulsive character and sacrifice their rebellidasires, while giving life to th8unnaof the Messenger of Allah,
may Allah bless him and grant him peace in thegrts intellects, conducts, desires, movementbnets and
spiritual indications; until nothing remains foretn except their outer forms and names. They thuaken from
their ‘death’ upon the Livinggunnatake care of all of their needs based upon thingiSunna eat in accordance
with the Living Sunna and carry themselves with the people based upemtethodology of the LivinGunna
Thus, they are with the Livin§unnain every circumstance and cause their own habitiscastoms to die in every
circumstance. It is for this reason that $wmnnais called a Spiritual Path, because it is the deanhspiritual path to
Allah ta’ala upon which every path must rely. Ratliteis the Spiritual Path in its totality and alths are closed
except imitation of the traditions of the Messengery Allah bless him and grant him peacénaamAbu’l-Qasim
al-Junayd said, may Allah be pleased with him s&idaykhAbu Muhammad ibn Abi Hamza, may Allah be
merciful to him said: “TheSunnaof the lovers is one.Shaykhibn al-Hajj said: “This statement means that the
drinking place of the lovers of Allah is one, whishadherence and avoidance of heretical innovatidmese words
establish that the soundest prerequisite of thehteg shaykh in which there is no disagreement, is that hetmus
know theSunnaof the Messenger of Allah, may Allah bless him gnant him peace and teach it to all the people,
by his states, behavior, and words. This is thenimgeof the words o8hehuJthman ibn Fuduye®, may Allah ta’ala
be pleased with him when he said in his Usuul ae@aga “The prerequisites of th8haykhto whom the spiritual
disciple entrust his soul are: sound knowledgendaspiritual experience; elevated spiritual redohut pleasing
spiritual states and penetrating insight.” The nwgrof ‘sound knowledge’ is that his knowledge benfy
established in the Book and tBeinna The meaning of ‘sound spiritual experience’ iatthe has knowledge of
‘tasting’ of the Lights of Muhammad. The meaning'@gvated spiritual resolution’ is that his spiiad resolution
follows in the footprints of the Messenger of Aljahay Allah bless him and grant him peace untkitves at what
he arrived at. The meaning of ‘pleasing spiritiates’ is that his spiritual states are pleasingltah because they
emanate from the spiritual states of thennaof His Prophet, may Allah bless him and grant hieace. The
meaning of ‘penetrating insight’ is that tBéaykhexamines the outer meanings of Ger’an and theSunnaand
pierces the inner meanings of the Two, and extrastsecrets by means of the illumination of hisuelt also
means that by means of his insight he can-exarhim@titward circumstances and actions of the splrdisciples
and be acquainted with their faults, sicknessessancets in order to correct them on their spitijoarney to their
Lord. For gnosis which takes its benefits from theealed Law is the most precious and invaluahie fof gnosis,
and is the most superior form of spiritual unvejlibecause its source is from what Allah and His ddager
transmitted, for there can be no clear explanatiter Their explanation.

149 This means he who teaches 8imnaof the Messenger of Allah, may Allah bless him gnant him peace with
his state before his words; and by his words coetbiwvith his behavior. Thus, he knows and acts bgnaef it
until he inherits its lights and secrets. For hthis vicegerent of the Messenger of Allah, may Alldess him and
grant him peace in reality and he is among the hedt perfected of the teachispaykhs ShehuUthman ibn
Fuduye™ said in his Ihya as-Sunri#&ealize that all of the disciplines of knowledggists with the scholars,
however what is absent in these times is the kndgdeof theSunnaand heretical innovation, except with a few
among them. If you come upon one from among thaem hold firmly to him because he is as rare asutfdr.”

150 That is whoever makes tf8unnamanifest and disseminates it by word and deedydnement and stillness;
outwardly and inwardly. There is no doubt that dne who gives life to th8unnaof the Messenger of Allah, may
Allah bless him and grant him peace by his word$ deeds, it is necessary for him to cause the d#dits lower
soul, his desires and actions which are contradicaad in opposition to th8unna because the cure for every
ailment is in its opposite. It is inconceivabledive life to theSunnaexcept by causing its opposite to die; for the
revival of the LivingSunnais the Real Spiritual Path to Allah ta’ala.

151 This expression “has given life to me” is an immersecret from the secrets of the Muhammadan Realit
because it entails the divestment of the attribaféke self and investiture with the attributeshsf LivingSunna It
comprises the removal of the blameworthy traits addrning the praiseworthy traits. It is the anlaitidn of your
inner personality and outer appearance and youintoty upon theSunnaof the Messenger of Allah, may Allah
bless him and grant him peace in you and upon¥bus, the highest degree in the Path to Allah gashrrival at
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Imam Malik , may Allah be pleased with hiffi! said, "TheSunnais the ship of Noah,
whoever boards it is saved, and whoever leave#l ibevdrowned™>°

It has beenrelated™® that the Messenger of Allah, may Allah bless himd grant him
peace, said, "Some men will be driven alvafrom my Basin®® as a stray camel is driven off. |

the Light of Muhammad, may Allah bless him and gfaim peace, in dreams, in waking states, in attgooship,
social behavior and transactions; in objectivesyemtents and stillness; in spiritual indicationsogjs and
unveilings. For the person of this station is thamplete Inheritor of the Lights of Muhammad and Rightly
Guided Vicegerent of the traditions of Ahmad, mdialA bless him and grant him peace; because heclaabed
what he, upon him be blessings and peace said: ‘hasegiven life to me’; and subsequently he dieévery
heretical innovation, heedlessness and disobediéh@dlah send blessings and peace with the varietfegour
perfections in all of Your Self Manifestations upoar master and chief Muhammad, the first of tights to
emanate from the immense seas of the Divine Essdmcés the one most acquainted with the worldghef
inwardly unseen and the outwardly seen in accomlanth the meanings of the Divine Names and Atteksuhe is
the first to give praise and superabundant worsliip all the varieties of worshipping You and draginear to
You; and he is the helper of the world of spiritelaappearances to all existing things; and uporfamsly and
Companions with a blessing that will remove for the veil from his generous face in dream visiond an
wakefulness; and acquaint us with You and him lisg@ititual grades and presences; and be kind © asr Master
by means of his rank in movements, stillness, masiand thoughts — O Lord of the worlds..

152 Here ends folio 12 of manuscript B.

153 The meaning of ‘with’ in this context is the ‘witlof nearness, not the ‘with’ of sameness of rarik o
prophethood, because he upon him be blessingseate [is the Seal of the Prophets and Messengers.

4 He was Abu AbdallaMalik ibn Anas ibn Malik ibn Abi *Amr ibn *Amribn al-Harith in thman ibn Khunbal
ibn "Amr ibn al-Harith Dhu Asbah-ibn “Awf ibn Malilbbn Zayd ibn-Shadad ibn Zur'at al-Asfari al-Humaglr
Asbahi al-Medini. He was th8haykh al-Islamthe proof of thddmma the Imam Daar’l-Hijra . His mother was
Aliya bint Shareek al-Azadi. His paternal unclegevAbu Suhayl, Naafi*, Uways, ar-Rabi’, an-Nadr grmesons of
Abu “Aamir. Az-Zuhri related that he took transndssfrom his father Anas, and two of his uncles:dys&and Abu
Suhayl. Abu Uways Abdallah said on the authorityhizf paternal uncle ar-Rabi" that their father ()naas from
among the leading notables of the Second Generatiom took transmission from Uthman and many othdedik,
himself was born in the year 93 of thigra, the year of the death of Anas, the servant ofMlessenger of Allah,
may Allah bless him and grant him peace. He wasethiwith safeguarding, ease and distinction. Heglsiou
knowledge when he was still very young just after deaths of al-Qasim and Saalim. "Ubaydullah ibratirelated
on Sa’id ibn Abi Hind, on Abu Musa al-Ash-ari whaid that the Messenger of Allah, may Allah bless ind
grant him peace said: “There will appear peoplenftbe east and the west seeking knowledge andatileyot find

a scholar more knowledgeable than the scholar afihde” Verily this scholar was Malik because he hadequal
in Medina.Qadi ‘lyad said: “This statement is true on the autlyoof as-Sufyan; for Ahmad ibn Abi Khutayma
said, that Mus'ab narrated to us saying that Suifiyformed us: ‘| myself saw this prophetic traditiand it was
referring to Malik.” Sufyan used to ask me abouwd trews of Malik. | said: ‘That man of the peoplelWhar had
knowledge, excellent jurisprudence and spirituatidction. He was always speaking the truth, condiranthe
good and keeping apart from people. Malik usede@émonished for going off in asceticism, being affitfrom
people and solitude. May Allah be merciful to those (Malik and Sufyan)’.” Ibn “Uyayna said: “Maliwas the
scholar of the people of thdijaz. He was the proof of his time.” As-Shafi® said:€'hvas truthful and upright.
When the scholars are mentioned, then Malik isstae” He died on the morning of Wednesday, th® df4Rabi'l-
Awwalin the year 179 A.H.. He lived 86 yea@adi "lyad narrated that Asad ibn Musa said: “| sawiklafter he
died (in a dream) and upon him was a |guigba and green garments; and he was mounted on a sied wadich
was flying between the heavens and the earth.n siaégd: ‘O Abu Abdallah! didn’'t you die?’ He safthdeed! |
then said: ‘Where are you going?’ He said: ‘| joatme from being presented before my Lord; and té&espo me
face to face and said: ‘Ask Me and | will give yadMish from Me anything, for | am content with ydu’.

5% He also said as it was cited BjrehuUthman ibn Fuduye’ in his Ihya’s-Sunri@he best of the religion is that
which is apart of th&unnaand the most evil of matters are invented hereiiceovations.”

156 This prophetic tradition was related by Muslim;uAbawud; and an-Nisaai’ on the authority of Abu &jyra.

157 This means they will be held back and hinderedigels appointed for that purpose.

158 The Basin here is th€awthar referred in in Allahs words:Verily We have given you the KawthaFhe belief
in the existence of the Basin is obligatory and geh of the Messengers has their own Basin tohwthie obedient
of their communities will go to. It is also obligay to believe that the Basin of the Prophet, mégtAbless him
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will call to them®® ‘Come here! Come heré It will be said*®* ‘They made changes after

you.”™®? Then | will say, ‘Get away! Get away*®®

and grant him peace is the most extensive and ireenehall of them. For this reason it is nankedvthar. It is the
custom of the Arabs to name anything which is inatous in number, capacity or sikawthartaking from the
etymological root ‘innumerous’. The scholarsQ@iiranic exegesis differ regarding the interpolation of Kesvthar
which the Prophet, may Allah bless him and gram peace was given and divide its interpolation isitdeen
meanings. The first is that It is a river in Pas&dias related by at-Tirmidhi on the authoritylmf Umar who said
the Messenger of Allah, may Allah bless him andhgit@am peace said: “ThKawthar is a river in Paradise. Its
edges are surrounded with sand made of pure gdldws over a watercourse made of pearls and sulie sands
are more fragrant than musk and Its water is swéledm honey and whiter than milk.” The seconchit the Basin
of the Prophet, may Allah bless him and grant héage is located at the Stopping Place on the Dayagment; as
related by "Ataa that he, upon him be blessingspmate said as it is related in the Sah&fauslim: “Do you all
know what theKawtharis?” We said: “Allah and His Messenger know bebte’ said: “It is a river which my Lord
promised me in which is abundant good.” The thgdhat theKawthar is prophethood and the Book; as it was
related by "Akrama. The fourth is that It is Qar’an; as it was related by al-Hassan. The fifth is th& Islam; as
it was related by al-Mughira. The sixth is thaidtthe ease of th@ur'an and lightening of the Divine Law; as
related by al-Husayn ibn al-Fadl. The seventh & this innumerous Companions, an immebsemaand many
partisans; as related by Abu Bakr ibn “lyaash agth@n ibn Raa’ib. The eighth is that It is the ntors and
traditions; as related by Ibn Kaysaan. The nintiihé It is the elevation of his remembrance; agi$ related by al-
Maawrudi. The tenth is that It is the illuminationhis heart by which people are guided and fronctviothers are
cut off from. The eleventh is that It is the intession. The twelth is that It is miracles grantéd by the Lord
which guides the people who answered his invitatisnit was related by at-Tha'labi. The thirtedstthat It is the
expression: ‘There is no deity except Allah and Bmimad is the Messenger of Allah’; as it was reldtgdHilaal
ibn Yisaaf. The fourteenth is that It is having gehension in the religion. The fifteenth is thaisl the five
prescribed prayers. And finally, the sixteenthhattlt is immensity of his affair; as it was relatey Ibn Is’hag.
However, the soundest of the above views are ftisé tfivo interpolations because they were estaldisire the
authority of the Prophet, may Allah bless him anahg him peace regarding the textual evidence®gttistence of
theKawthar. It has been related by Muslim on the authoritpbflallah ibn “Amr ibn al-"Aas that the Messenggr o
Allah, may Allah bless him and grant him peace s&yy Basin is the length of one months travel. bieadth is
the same. Its water is as white as paper. Itsdragy is'more fragrant than musk. Its treasureblaréhe stars of the
heavens. Whoever drinks from It will never theregafie thirsty.”

159 He will do so assuming that they are from-amorsg@ompanions or hismma

150\Which means: ‘Come and accept it’ in the languafithe Quraysh.

81 That is to say, the Angels appointed to keep tfrem the Basin.

182 This means that they altered their religion. le tiarration of Ahmad, al-Bukhari and Muslim on ghehority of
Sahl ibn Sa'd and Abu Sa’id: “It will be said: “Mgryou do not know what they invented after yourlhe scholars
differ regarding those who are addressed here esetmarrations. Some of the scholars say that thes¢he
hypocrites and the apostates. It is conceivablethiey will be gathered initially with the rest thfe people and then
driven away. Then the Prophet, may Allah bless & grant him peace will call out to them, andilt e said to
him: “These people were not really among those Wiy were promised. These were the ones who dltbiegs
after you.” That is to say, they did not die in @@ance with what is apparently apart of Islam. M/Bbme of the
scholars say that the ones intended are thosegdthientime of the Prophet, may Allah bless him graht him
peace who then apostatized after him. The Propiegt,Allah bless him and grant him peace will cait to them,
even though the traces of ritual ablution will & on them, as it was during his life when theyeMduslims. It
will be said: “They apostatized after you.” Sometloé scholars say that the ones intended hereharpeople of
disobedience and major sins who died in a statacoéptance of the Divine Unity, and the people erfetical
innovations who did not abandon their heresiesrdigg Islam. It is this opinion which is decisivegarding those
who will be driven to the Fire. Rather, their beprgvented and driven away will be among the ththgs$ increase
their punishment; then subsequently, Allah glorydeélim the Exalted will show His mercy to them arder them
into Paradise without additional punishmemam al-Haafidh Abu "Amr ibn Abd’l-Barr said: “Everyone who
invents something in this religion will be among@sk who are driven away from the Basin, like thearij, the
Rawaafid and the rest of the people of capricewike those who were oppressive, those who triedadicate the
Truth and those accursed with major sins.” The wofderily you do not know what they invented afyeu” is not
a contradiction of what we will mention in chapfare of his words, may Allah bless him and granntpeace:
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He, may Allah bless him and grant him peace, saitf* "Whoever dislikes mpunna®
then he is not from mée® He also said*®” "Anyone who invents something in our aftéfr
which is not apart of it°is a renegadadddun."*® He, may Allah bless him and grant him

“Whoever sends blessings upon me at my grave, i ihend whoever sends blessings upon me by proky i
conveyed to me”; his words: “His sending blessingsn me is presented to me when he finishes”; @mlards:
“Verily your sending blessings upon me is convet@dne wherever you are”. For each of these expyessare
evidence that those addressed in the words: “Vemly do not know what they invented after you”; &ne
hypocrites, the apostates, the people of heretimabvation, disobedience and major sins who diethauit
repenting. As for those among them who repent aedrést of the believers, then their actions amwvshto our
Prophet, upon him blessings and peace every daypariridays as well as to the rest of the Propletsvell as
their fathers and mothers, as it has been narmtda sound prophetic traditions.

183 This means get far away, and is made in the atiaganse because it carries the meaning of: tAltmke them
far away”.

1641t was related by al-Bukhari and Muslim on thehauity of Anas ibn Malik, and Ibn *Asaakir on thethority of
Abu Ayyub al-Ansari.

185 This means that those who are unwilling to actiepSunnaor who avoid theSunnaof the Messenger of Allah,
may Allah bless him and grant him peace, showisguit or repulsion of it, without believing in & & is; as it is
addressed in the prophetic tradition also from Alyyub from Muslim: “Verily the one who holds firmli what
was commanded will enter Paradisberiam al-Qurtubi said: “In this prophetic tradition isear evidence of the
permissibility of leaving the voluntary acts of wbip, however whoever persistently neglectsShenais deficient
in his religion; especially if he leaves it beiregmiss and showing disgust for it, then in that dagea sin; which
means what was related in the above mentioned ptipinadition will befall him where he, may Alldiless him
and grant him peace said: ‘Whoever turns away frajnSunnais not from among me’. It has been related
regarding the Companions and those who came &iften that they were persistent in following ®Bennain the
same manner that they were persistent in perforthiegbligations; and they did not make any distomchetween
them regarding their desire for the Divine rewarditiis was even to the point of adhering to his @uonstry
practices. It has been cited 8ehuUthman ibn Fuduye’ in his lhya’s-SunrfAbdallah ibn Umar was seen riding
his camel in a circle. When he was asked abouthkisaid: ‘| don’t know, for | simply saw the Mesger of Allah,
may Allah bless him and grant him peace do it sidlit’.” This is an answer to those who objectthmse who
adhere to the mere customary practices of the Mgssef Allah, may Allah bless him and grant hinape. It is
true that his customary practices are not-an-otiigaipon-us, however-objecting to them and tugriltom them in
distaste is showing evil courtesy towards him, ufm be blessings and peace; and it is a deficieauy
imperfection in the spiritual states with Allahata.

1% This means that whoever turns away from$sina showing dislike for it, is not among those whalyrfollow
the Messenger of Allah, may Allah bless him ancdhgham peace. Or it means that he is not amongethoanected
to me; or he is not among my true followers andipans. This is clear proof against some of thesecated with
the path of spiritual purificationgsawwuf who claim that they are the special elite ofpkeple of Allah, however
along with this claim they turn away from some bé Sunnapractices of the Beloved of Allah, upon him be
blessings and peace. For spiritual purificati@sgwwuy in reality is imitation of the traditions of tligeloved in his
character, actions, words, spiritual states, movesnand stillness and even in his ordinary custgrhabits.

57 This prophetic tradition was related in the Sahefedi-Bukhari on the authority of A'isha, may Allale pleased
with her.

158 This means this clear and perfected affair whichdt in need of additional invented matters.

189 This means anything which is not from the Book #miSunnasupported clearly by Them, or is not extracted
from any of Their implicit expressionShehuJthman ibn Fuduye™ said in his Ihya’'s-Sunt¥ss for the branches of
the roots of jurisprudence which are extracted fitbiem; these cannot be included among the thingshwdre
rejected in the above cited prophetic traditiorkel.ifor example the transcription of tQ@eir'an in textual form; the
schools of thought which have been developed frioenbiest investigation of the jurists of independadgment
whose legal opinions trace their legal branche& bathe words of the Messenger of Allah, may Alldbss him
and grant him peace; the books composed regardiagid grammar, arithmetic and mathematical calonat
needed for the division of inheritance, and othantthese from the sciences which are traced batkanstructed
upon the words and commands of the Messenger ahAthay Allah bless him and grant him peace; faorenof
these can be included among those things whicteggeted in the above cited prophetic tradition.”
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peace, said"Every Ummahas a destructive quality and the destructiveityuaf my Ummais
false whims™"*

It is related that the Prophet, may Allah bless himand grant him peace, said’
“Whoever averts his face away from the companioinnévation bid’a),*’® Allah will fill his

heart up with safety and belieinhan wa imaanan'*’* He also said'”® "Whoever shows

170 This means that those invented matters will bectefd and will not be accepted. This propheticiti@tlis one

of the foundational traditions regarding the obliga of clinging to the Book and ti&unnaand it is a refutation of
caprice and heretical innovations. The linguists $8he expression ‘rejected’ here in this conteéans that it is
inadmissible, which means that it is false and &howt be relied upon.” This prophetic traditionamong the
greatest of the principles of the precepts of Isld@his prophetic tradition is among the miraculeaosprehensive
speech of the Messenger of Allah, may Allah bléssdnd grant him peace; and is explicit in its céfgn of every
form of heretical innovation and religious contrica. This prophetic tradition is among those whichessential to
memorize, and act in accordance with in showingf#igty of the rejecters and utilizing it as evide should be
made widespread. In the narration of Muslim onatthority of A'isha who said that the Messengehltdh, may
Allah bless him and grant him peace said: “Whog@gforms and action which is not in accordance withaffair,
then it is rejected.’ShehuUthman ibn Fuduye™ said in his lhya‘'s-Sunfi@erhaps the one who does a heretical
innovation which existed prior to him says: ‘I wast the one who invented anything’; then the abiadition
should be cited, because it is explicit in its tafion of every heretical invented matter regamlléghe person
invented it himself or if it existed prior to himHere ends folio 17 of manuscript A.

"1 This means the false whims or notions or caprigfethe soul and its desires. In the above citeglpetic
tradition it is used in the plural tense. The lirggsl say: “False whims are the love that mankinslfoa something
which overcomes the heart.” Allah the Mighty thejé&ic says: And they prohibit their souls from following false
whims” This means that they prohibit themselves from ébrrupt passions, and from what incites them to
disobedience of Allah the Mighy the Majestic. Alltala says: Mave you not seen those who have taken their
false whims as a dei?y False whims in the above cited prophetic traditare any impulses or notions which are
diametrically opposed to knowledge and research&dht. Researched insight means taking the mattetaffairs
of the religion from the evidences of tQeir'an, theSunnathe consensusiijma’) and the sound analogies of the
scholars; while false whims means taking matterthefreligion from one’s own opinion without anyusa and
credible evidence.

172 This prophetic tradition was related by al-Khateebthe authority of Umar, however using a sligitifferent
variant as that cited in the above prophetic-tiraditThe-complete text-of the prophetic traditisn“Whoever turns
away from the person of heretical innovation sh@uémmity towards him, Allah will fill his heart wittrust and
faith. Whoever reproaches the person of heretiwadvation, Allah will protect him on the Day of t&reat Terror.
Whoever affronts the person of heretical innovatisilah will elevate him one hundred levels in Riisa. However
whoever gives the greetings of peace to the peséberetical innovation, meets him with a smiliragé, or meets
him with what facilitates his heresy, has belittigdat Allah revealed to Muhammad.”

173 The meaning of companion here is someone completaialized in a thing; or one who gives assistatuc
heretical innovation. Any one who adheres to aghprotects it, assists it, disseminates it an@éas it has in
effect accompanied it, and subsequently is its @rigm. Thus, the companion of heretical innovat®ithe one
who protects, adheres to, assists it and spreaatadhg the people. This does not, however, reféhéacommon
people and ignorant ones among the people whaaamtdordance with it; for our courtesy with thesead guide
them with kindness, sound advice and spiritual kswcee, asShehuUthman indicated this in the beginning of his
Ihya’s-Sunna

171t has been related by al-Khateeb in his at-Tasi&hwell as ad-Daylami in his Musnad’l-Firdaarsthe authority
of Anas ibn Malik who said that the Messenger daA] may Allah bless him and grant him peace s&ithen the
companion of heretical innovation dies, then Islaas attained a great victory.” This means a docspifitual
danger has been closed and locked from the peapdeirg it; especially if this person was the omeéting people
to it. This is because his death is a source #frahd peace of mind for the servants from beiflyénced by his
tribulation upon them, the land, the trees and rotineatures; since the appearance and manifestatibaretical
innovation is the causative factor for the lackah and drought. Subsequently, when he dies & gpmning has
come for mankind and creatures, while the one vaavds adherence to the Livigginna gives precedence to
heretical innovations, deviates from the methodplof the Jama’atof the People of th&unna prefers being
persistent in arbitrariness, completely engrossessdif in error, and isolating themselves from teople of
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reverence for the companion of heretical innovatiGrhe has helped in the destruction of al-
Islam” "

Sufyaan at-Thawri said*"® "Heretical innovationdl-bid’a) is more beloved to Iblis than
disobedienceal-ma'siyd. This is because disobedience can be repentéd®ofayth ibn Sa'd

said*® "Even if | see the companion of heretical innomativalking on top of water, | will not

Perfection; then the reality is that his death vsctory from among the great victories and a méroyn the Divine
Mercies. Thus, his death with the people of Islaraqual to the victory that Muslims have over agreetropolis.
75 This prophetic tradition was related by at-Tabaraa his al-Kabeeon the authority of Abdallah ibn Bisr, as
well as Ibn “Adiy from the prophetic tradition ofisha.

7% |n another narration it states: “Whoever showsrence for the people of heretical innovation...”.

7 This is because the innovator acts contrary td_thi@g Sunna leans away from true uprightness, thus whoever
shows reverence towards him transforms crookedimesuprightness, because giving assistance toirgggh
opposite is giving assistance to elevating theghiopposite. Thus the meaning of the prophetidtteedis whoever
shows reverence to an innovator has actually kelithe LivingSunnaand thus helps in the destruction of Islam. If
this is the case with the one who shows reverethes, what do you think is the state of the actoabvator? No
doubt, the innovator is the point guard in the degion of the precepts of the religion, and in teeruption of the
beliefs of the Muslims. Thus, his harm is like tierm of a disbeliever, rather his harm is more ebecause he
conceals his enmity and his fighting of the peagfiéslam, which is contrary to the disbeliever winanifests it.
Consequently, what is understood from the abovedcgrophetic tradition is whoever shows reverermcehe
companion of the Livinggunnahas assisted in the construction of Islam andaleng up of its edifice. The Proof
of Islam al-Ghazaali said: “The culprit guilty ofeating heretical innovations against the religidrich contradicts
the Sunnain comparison to the one who merely commit sigsinithe same degree of one who openly revolts
against a ruler in trying to overthrow his govermi& one who merely acts contrary to the ordera diler in a
specific service. The later person can be forgieanfor the one who revolted — No! No! No!” Abu’la@m said:
“We have never found an innovator except that n@rdshes the Messenger, although he claims that slsowing
esteem to him through his heretical innovation sTikibecause he claims that what he is doing e tfteSunna
this is if he is an ignorant follower; but if heasperson capable of researched insight into tlhgior, then he is
actually troublesome to Allah and His Messenger.”

178 He was Abu AbdallalSufyan at-Thawri al-Kufi ibn Sa’id ibn Masruuq ibn Habeeb ibn Rain Abdallah ibn
Mawhiba ibn Ubay. He was and absolmejtahid the Shaykh al-Islanof his time, andmam in knowledge, a
traditionist, and the master of right acting schelaf his time. He was the author of the Kitab’&da'. It is agreed
that he was born in the year 97 A.H. He -began sgekiowledge while very young by being service imfather,
the reliable traditionist, Sa’id ibn Masruq at-Thawle died in the year 120 A.H.

9 This is in accordance with what was related byMmja and Ibn Abi *Aasim in his as-Sunaoa the authority of
Ibn Abass who said that the Messenger of Allah, Alégh bless him and grant him peace said: “Allafuses to
accept the actions of the companion of heretiaabwation until he leaves his innovation.” Howewde innovator
believes that his actions are good and a causeashass to Allah. For this reason he never refrtsthem. Allah
ta'ala says: And they consider that they are doing good d&eatsd His words: Does he whose evil is made fair
seeming to him not see his actions as ¢olbdhas been related by at-Tabaraani, al-BayhadiiDiya in a prophetic
tradition which clarifies this explicitly on the tority of Anas ibn Malik who said that the Messengf Allah,
may Allah bless him and grant him peace said: “Mehillah bars from making repentance every comparod
heretical innovation.” This means that his repecgeis prevented and hampered because a barriemistising that
prevents something from happening. In the narradfosl-Bayhaqi he said: “He veils” them, while inather of his
narrations he said: “veiled” them; all of which meathat He bars and prevents the companion of ibaret
innovation from making repentance, even if the pens an ascetic, steeped in worship, and a pi@otit of the
science of spiritual purificatiom{uttasawwuf for his end will be extremely perilous. For, whiis death nears,
and the Angel of death makes his summons, his leadmes deranged due to what is in it, and hézesathe
falsity of some of his beliefs and actions, althoing was at first decisive about them. Thus thekse foeliefs and
actions become the cause of the corruption oféh@mder of his beliefs and actions; or he is cwae with doubt
about them. Thus, when his spirit is extracted flom before the correct precepts are establishddsiheart, then
these false concepts revert and find their way timofoundation of his heart. Subsequently, he epdseing among
the people of the Hell Fires, we seek refuge witlat#

180 e was Abu’l-Harithal-Layth ibn Sa’d ibn Abd'r-Rahman al-Fahimi, the freedman of Khailh Thabit ibn
Dha’an. He was amamin knowledge, a traditionist ar&haykh’l-IslamHe was the premiere scholar of the people
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accept him™®" Imam as-Shaafi’ said*®* "Even if | see the companion of heretical innowmati
flying through the air | will not accept hint®?

Bishr al-Hafi said: "Looking at the people of false whimah{ 'I-hawa’i)*®* causes a
hard heart® Looking at the sinfuldl-faasig*®® extinguishes the light dfnan"*%’

of Egypt. He was born in Egypt in the monthSifa’baann the year 94 A.H.. Ahmad ibn Hanbal said: “Layths

a person of vast knowledge and sound prophetidtivad.” He also said: “al-Layth was reliable anidmly
established.” Ibn Bukayr said: “I never saw anyaie® was as perfect as al-Layth.” He also said: LAjth was
jurisprudential in his physic, Arabic in his tongexcellent in th&ur’an, grammar, the memorization of prophetic
traditions and in poetry he had excellent recoitect Ibn Wahb said: “If it were not for Malik anal-Layth, the
people would have gone astray.” He also said: t‘Mvére not for Malik and al-Layth, then | would leabeen
destroyed, because | initially believed that ew@ng which came from the Prophet, may Allah bleiss &and grant
him peace was to be acted upon.” Al-Layth died ofharsday night in the middle &ha’baanin the year 175
AH..

181 This was related by Abu Hatim on the authorityYafnis. Imam ad-Dhahabi said: “False whims and heretical
innovations were languid during the time of Maliéd-Layth, al-Awzaai and th&unnanwere apparent and
influential. As for the time of Ahmad ibn Hanbad;Hag and Abu “Ubayd, there appeared hereticaMatians, the
Imamsof the traditions were tried and tested, and #mapfe of false whims were elevated and their leadatered
into chambers of the government. Thus, the scholem®e required to dispute with them by the Book &mel
Sunna’

182 He was Abu AbdallaMuhammad ibn Idris ibn al-'Abass ibn Uthman ibn Shaafi* ibn as-Sa#ib Ubayd ibn
Abduyazid ibn Hisham ibn al-Muttalib. He was knoasas-Shaafi' al-Makki. He was raised in the upkeep of his
mother because his father died when he was youadghéh began to study Arabic language and theitawhich

he became extremely proficient and became unpratedleHe then was give fondness for jurisprudeimceshich
he became the master of the people of his age ohgased many texts, authored treatise of knowled@eated
from the scholars, adhered to the traditions amdpmsed original text on the foundations of jurigfence, as well
as in its branches. He eventually came to have readents. Abu "Ubayd said: “| have never seenragmewho
was as intelligent as as-Shaafi™” Yunus ibn Abdlaa said: “If you gathered the entittmmatogether, it would
hardly equal his intellect.” The scholars agreeat &s-Shaafi’ was the reformenujaddid of the second century of
the hijra. As-Shaafi’ said: “If the jurists who act by th&itowledge are not thawliyya of Allah, then Allah does
not have anyAwliyyd'. He also said: “Those who invent matters in affare two types: those who invent that
which is contrary to the Book, ttf&unna the-narrated-traditions or the consensus. Thig &f heretical innovation
is error. And those that invent something good tmcl there is no contradiction in any of these.sTtyipe of
invention is not blameworthy. Umar said regardihg standing in the night dkamadhan ‘This is a blessed
innovation’, meaning by that that it was an inventthat did not exist before.” As-Shaafi® died dmiisday in the
year 104 A.H. at the fifty and some odd years.

183 |mamas-Shaafi* said this when he heard the above oretistatement of al-Layth. The statements of gtH.a
and as-Shaafi’ clarify that sensory miracles arssictered insignificant things in the eyes of thtiacting scholars
and the perfecteAwliyya Sensory miracles are the breaking of normatives laf nature, like speaking about the
thoughts in peoples minds; being informed of theeem matters of the past, the present and theefutking from
the cosmos; waking upon water; passing throughitheutting across the earth; being concealed fsmht; having
supplications answered immediately and other theesd. For, in all of these there is the possibibtysubtle
deceptions, even when they result from the trditsppightness. This is because Iblis has the ghiditcut across
from east to west in an instant, yet this doesmmease him in the least in station with Allateta’ Likewise birds
pass through the air, yet birds are not better thanleast of the Muslims. Real authentic miraeléh the right
acting scholars and the perfect&gliyyainclude: preserving the correct courtesies of@heéne Law; and acting in
accordance with noble character and avoiding lowratter; preserving the performance of the oblgeti
especially during their correct times; the purifioa of the heart from every blameworthy trait asehutifying it
with attentive watchfulness in every breadth; beingipulous regarding the rights of Allah in hinfiseid towards
the rest of creation. However, the most superipe tyf these miracles is in following t&ainnaof the Messenger of
Allah, may Allah bless him and grant him peaceimwords, deeds, states; and in what emanatestfrese from
sciences, gnosis and spiritual unveiling of Allafata in His Divine Actions, Names, Attributes dgbkence. All of
these types of miracles are the result of trutkfoterity in following theSunnaof the Messenger of Allah, may
Allah bless him and grant him peace.
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Abu Hafs was asked'® "What is heretical innovatioral-bid'a)?" He said, "Obstructing
justice, neglecting th&unna following one's own opinion and one's passions] &aving
imitation and following”.

184 This means looking upon them with the eye of esteespect and awe; or it means examining theahieas,
methodologies, and beliefs. The people of falsenvghare the companions of heretical innovationdyresn al-
Minowi explained it. They are those who vilify sorakthe Divine Attributes of the Lord and His Pettien; they
belittle what the Messenger came with; and cutpibeple off from the Path of the Hereafter; like Merjia, the
Qadariya theRawaafid theMu atazilg theKhawaarijand-those who resemble them in these times froongrthe
Muslims.

185 This is because examining t@eiran theSunnathe teachings of the right acting scholars, dedbeliefs of the
righteous causes the heart to inherit the illuniamast of certainty, and direct gnosis of the feaths Inestimable
Divine Essence of Allah; while examining other ththese causes the heart to inherit spiritual dakneardness,
hypocrisy and eventual disbelief.

1% This is because looking at them with the eye tdem, respect and awe or it means examining tisbddience
and their positions in this world. Sinfulness isabedience, neglecting the commands of Allah thghii the
Majestic; and going away from the Path of Truthislsaid that it is leaving the religion. Likewiges said that
sinfulness is inclining towards disobedience inghee manner that Iblis committed a sin by leatfreggcommand
of his Lord. Thus, the sinful person is a persorsigéent in sin. The foundation of sin is departuoen the traits of
uprightness and every act of injustice. It is fustreason the disobedient person is called s{fdakiq.

%7 This is because the people of spiritual realizatigree that the faith of humanity increases witérg act of
obedience; which means doing the commands and iagotble prohibitions. They also agree that faitteWwise
decreases with the deficiency in acts of obedie@ue.proof for this is the words of Allah ta’alaArfd when His
signs are recited to them it increases them irhfaénd by His words: Ih order to increase those who believe in
faith”. And there are the words of the Prophet, upon herblessings and peace to Ibn Umar when he asked h
“Faith, does it increase and decrease?” He saids:} increases until it enters its companion theoParadise; and
it decreases until it eventually enters its comparin the Hell.” This is because everything whioctperiences
increase also out of necessity experiences decrBasehis reason looking on the sinful with the ef esteem,
respect and awe or examining their disobediencesaralextinguishes the light of faith from the heafrthe one
looking.

188 Here ends folio 13 of manuscript B.
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Chapter Four
On the Necessity of Loving the Prophet may Allah lelss him and grant him peact®

Allah ta’'ala says "Say: If your fathers, your sons, your brotHé¥syour spouses, your
tribe and your wealth you have earned, commercefgaumay slacken, and the homes you love
- are dearer to you than Allah and His Messenget finaad in His way, then wait until Allah
brings His commant:®* This verse is sufficient encouragement of the ssitg of loving him,
may Allah bless him and grant him peace.

The Messenger of Allah said®? "None of you will truly believe until | am deargr him
than his children, his father, and all peopf&.”

Among the signs of love for himis love for his traditionsh@deeth and preferring to
follow him in everything by obeying his commantfsand avoiding his prohibition'S® taking on
his adab®® in ease and hardship, joy and despait®® and preferring what the Prophet has laid
down as law over one's own passions and appelmever is described with what was
mentioned is perfect in his love for the Prophathoever opposes that then his love is deficient.

Among the signs of love for the Prophets to mention him ofte®’® “Whoever loves
something, mentions it a 10t®® Among the sign&®*is great yearning to meet hif: showing

189 This means the chapter is concerned with the atitig of adhering to the love of the Messenger ldA may
Allah bless him and grant him peace, for every oesfble person from hidmmaas a necessity in his religion.

190 Here ends folio 18 of manuscript A.

191 The meaning of His wordsSay: If your fathers, your sons” means those from whom you originate and those
who branch off from you. His words: “.your brother$, means those like you and your peers. His wordsyour
spouses means the like partners from women and menwdisls: “...your trib€’, means all of your nearest of kin,
or all of those you live with and socialize witlts koot is taken from the expression ‘fellowshidis words: “...
and your wealth you have earriedneans the actual currency and the many varietieseadth which you have
earned. His words: “.commerce you fear may slackemeans that which you fear shortage in its demand,
circulation and marketability; or that which yowafedeficiency in distribution due to over consuraptiHis words:
“... and the homes you Idyaneans private homes and gardens which you dightied to reside in. His words:
“...are dearer to yoly means with an affection-which-you choose: Higdgo “...than Allah and His Messenger
and jihaad in His way means that if you love these more than your loveAitah, His Messenger and making
strenuous effort in obedience to Him and worshigpitim. His words: “..then wait until Allah brings His
command, means then wait until Allah brings about an intiae catastrophe in this life or manifest His Divi
Wrath in the Next. Qur'an 9:25

92|t was related by al-Bukhari and Muslim on thehauity of Anas ibn Malik.

193 The meaning of his words, may Allah bless him graht him peace: “None of you will truly believeheans
that no person’s belief will be perfected or the servant cannot attain the reality of true fdithuntil | am dearer
to him”, means with a stronger affection or lovee;.than his parents, his children”, specifically; ‘and all people,
means by showing love by choice for the rest oitoa generally. This verse necessitates showisygea for him,
upon him be blessings and peace, with esteem whftdtts his high honoShehuUthman ibn Fuduye™ said in his
Qasidat'd-Daaliyya“l swear by the All Compassionate One that | passno merits * Except that | am completely
engrossed with the love of the Prophet Muhammad.”

19%1n what he, may Allah bless him and grant him pemade obligatory as well as highly recommended.

1950 what he, may Allah bless him and grant him peaade prohibited and reprehensible.

19 This means taking on his courtesies in every sneh as taking on his noble traits and his exceligtues.

197 This means during times of danger; being gratefutiim for the difficulties and ease of his affaiedflictions
and blessings; in times of sedateness and hungedships and ease; constrictions and expansiomstuap
obliteration and clarity; and times of spiritualnémilation and continuity.

198 This means that he should take on his courtesiag,Allah bless him and grant him peace during i@ of
vastness of wealth and restriction; in circumstarafeemotional contentment or malcontent; in mormefhpersonal
joy or sadness; in times of open heartedness on Wwiseaffairs have become complicated.

199 This also means extending his reflection and thiglabout him the majority of time.
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esteem and respect for hifff;and manifesting humility when hearing his n&ife. Among
them is having love for theAhl 'I-Bayt and his Companions - both tihduhajirun and the
Ansaar?® and being hostile to those who hate them.

He, may Allah bless him and grant him peacgesaid concerning al-Hassan and al-
Hussayr?®® "O Allah! | love them, so love them® He also saicf®® "Whoever loves them
loves me&®® Whoever loves me loves Allah. Whoever hates tHeates mé*° Whoever hates
me, hates Allah?*! He also saic?*?"Allah! Allah!?*®* My Companionst* Do not make them
targets after mé*> Whoever loves them loves them by loving e Whoever hates them hates
them by hating mé&'’ Whoever does something hurtful to th€fhdoes something hurtful to

200 1t was related by ad-Daylami in his Musnad'l-Fiudas well as in the al-Jaami -Sagheer the authority of
A'isha, may Allah ta'ala be pleased with her.

201 Here ends folio 19 of manuscript A; as well asafdlé of manuscript B.

202 This means yearning to have direct witnessing efdimergence of his essence, may Allah bless hingeard
him peace in the Abode of Continuity, because el@rgr seeks to meet his beloved. In this respbethuJthman
ibn Fuduye’ said: “The desire of my heart is tatviss house * My tears overflow from the losstioht Master. My
tears pour forth when | remember his demise * Famlconsumed in the love of Prophet Muhammad.i¢f$taid to
me 'Who fills you with longing among mankind?' *&@hl will say, 'l am passionately in love with Muthiaad.”

203 This means showing esteem and respect for higeekaksence, upon him be blessings and peace bisfor
commands.

24 This means manifesting submissiveness, humblemessumility outwardly and inwardly.

295 This is based upon what was related by Ibn "Asaakithe authority of Jaabir ibn Abdallah who stidt he,
upon him be blessings and peace said: “Love foAtheaar is apart of faith, and hatred of them sbdiief.”

208 This was related by at-Tirmidhi and others onahthority of al-Bara’.

27 This means increase them in guidance and suacebisilife, and elevate them in ranks in the Figad. It has
been related by at-Tirmidhi on the authority of Arlan Malik who said: “Once the Messenger of Alleday Allah
bless him and grant him peace was asked: ‘Whitchepeople of your household is the most belove@dt®’ And
he said: ‘al-Hassan and al-Hussayn’.” He once &aleatima: “Call my two sons”, and then he begasrt®Il them
and hold them close to him.

208 This prophetic tradition was related by Ahmad is Musnad al-Hakim in his al-Mustadraland Ibn Maja on the
authority of Abu Hurayra.

2 Thjs is because whoever loves a thing loves wHaves.

219 This is because they are from his secret, mayhAless him and grant him peace, and apart offavaim is
love of the people of his household, as it was imeetl previously.

21 This means that whoever hates Allah has actuélyefieved in Allah.

212 Thjs prophetic tradition was related by at-Tirmidh the authority of Abdallah ibn Mughafal.

#3The pronouncement of the two Majestic Names o&lhls made in the accusative case making thembjeetaf
the verb, which means: ‘fear Him’ and ‘be on youagd with Him’; or it means: ‘fear Allah and thegef Allah’.
2% This means regarding their rights; and do not inarthem in an evil manner because they are myvbelones.
This means that their rights should not be beldtiel do not denounce them. Or the implicationshefprophetic
tradition are as at-Tayyibi said: | remind you dfa, then | hold you accountable to Allah regagdihe rights of
my Companions, to elevate them and show esteenrdewhem, just as a compassionate father may sdlah!
Allah! Regarding the rights of my children.”

215 The expression ‘target’ means that they becomeatuet that you caste your aspersion or words fwaie not
befitting them, or foul speech, in the same way ¢htarget is shot at with arrows.

218 This means that do to the fact that love is shtoume then love should be shown to them; or it redsnreason
of my love for them you should love them.

27 This means that reason that hatred is shown &nftis because the person actually hates me.

28 This means anything which causes harm or evikfalbthem.
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me. Whoever does something hurtful to me does sonwehurtful to Allah?'® Whoever does
something hurtful to Allah is about to be seizétf!"

The way of theSala?! was to love everything that they heard the Profhetd eveff?
in the permitted thingsa(-mubaahagt Among this is the love for the Qur'an by much
recitation??® behaving according to it, and understandirfgit.

Among the signs of love for theSunnais love for the Hereafter and hatred for this,life
except in what is needed to arrive safely in theelter’” Among the signs of love for the
Prophet, may Allah bless and grant him peace, is showmgpassion ghafagd and mercy
(rahma for his Umma giving sincere advice to thefff striving for their best interest;

removing what is harmftd® from them??® and preferring® the poor among therover the

219 This means that he is acting contrary to Allah hizdactions is something that Allah detest. Higdso “does
something hurtful to Allah”, is a metaphor becaddah ta'ala says:Allah can never be harmed by anytHing

220 The meaning of his words, may Allah bless him graht him peace: “...is about to be...” means thashgdse
to being seized or he will be swiftly seized. Hipression: ‘seized’ means that he will be punisinethis life or in
the Hereafterlmamlbn Hajr said: “There is disagreement regardingutkeiation of the Companion®adi "lyad
said: ‘Some hold the view that the person shoulghigished, and on the authority of some of those feliow
Malik, he is to be killed’. Some of those who fallaas-Shaafi® specifically apply this judgment tonr®mne who
denounces the twBhaykhs(Abu Bakr and Umar) and the twdassangal-Hassan ibn Ali ibn Abi Talib and al-
Hussayn ibn Ali ibn Abi Talib)Qadi Hussayn narrates two legal perspectives regattimgwhich was verified by
as-Subki regarding anyone who declares that theStwaykhs(Abu Bakr and Umar) were disbelievers; and this i
similar to someone who declares as disbelievermamydhom the Prophet, may Allah bless him and dgnantpeace
explicitly declared was a believer or gave him @eod News of Paradise, especially if the narratif¢hat is
related authoritatively and frequently, becauss tinbuld comprise of declaring the Messenger ofAllaay Allah
bless him and grant him peace to be a liEmdman-Nawwawi said in his commentary upon the Saloéétuslim:
Realize that denunciation of a Companion is a fiibn act from the most detestable prohibited aetmrdless if
the Companion was among those who were involvel sittife or not because all of them wen@jtahiduunin
those wars.'Qadi "lyad said: “The denunciation of anyone of thenamsact of major disobedience. The school of
the thought olmamas-Shaafi’ and that of the majority of the schmiarthat the person who does so should be
severely punished and not killed, while some of Muadiki scholars say he should be killed.” The arttShaykh
Abdullahi ibn Fuduye® will explain the legal-judgmnteof-those who denounce the Companions of the &fegs of
Allah, may Allah bless him and grant him peaceliager six of this book.

221 This means the characteristic feature of the Caonopa, theTaabi uunand theTaabi'u ‘t-Taabi eemwas to love
whatever he, may Allah bless him and grant him pdaeed in all circumstances.

222 Here ends folio 20 in manuscript A.

223 This means to be persistent in reciting It in @estof ablution, facing thgibla, lowering the head, reciting
melodiously, reflecting on Its warnings and Itsmpises, and weeping over the deficiency of the sgrvaacting in
accordance with Its commands and reproaches.

2% This means seeking to understand and comprehsnadionitions, Its narrative stories, Its warnimgs
promises; the explanation of the states of His Ipetg andawliyya in It as well as the final reckoning of His
enemies in It. Subsumed in this meaning also ispzehension of the causative factor of Its desdengbrogated
and abrogating verses; Its fundamentals, Its appan®anings, Its understood and implicit meaniritss/)egal
rulings; Its exegesis along with the varietiestsfrecitation.

225 As Sahl ibn Abdallah said: “The sign of love follah is having love for th@ur'an. The sign of having love for
theQur’an is love for the Prophet, may Allah bless him anahg him peace. The sign of love for the Prophety m
Allah bless him and grant him peace is love for$ls@na The sign of love for th8unnais love for the Hereafter.
The sign of love for the Hereafter is dislike ofsthvorld’s life. The sign of dislike of this world'life is that one
only takes from it what is sufficient as provisiand as a means to help him reach the Hereafter.”

226 This means by commanding them, forbidding themgimihg them admonition.

227 This means in the religion and in the necessanjdhyoaffairs.

228 Here ends folio 15 of manuscript B.

229 This means removing harm from them after it oceurd preempting harm from reaching them.

#9This means giving preference to the poor and pEessed among them.
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wealthy in gatherings and other than that; andnigwaf poverty kubbu al-fagy. This is because
the Prophet said to a maft:"If indeed you love mé®* then prepare for poverty quickly®?

Among themis guarding his sanctity and showing esteem for &fter his death just as
one would when he was ali?& Abu Ibrahim at-Tujeebi saif> "It is obligatory for every
believer to be humbleyékhda’y, fearful (yakhsha'ud*® and be still yaskun when they mention
the Prophét’ or the Prophet is mentioned in their presericdhey should be &% respectful
andé)olite as they would have been if they hadadgtibeen in his presence taking on the
adalf*® which Allah ta'ala taught us by His wordsDd not raise your voices above the
Prophet.?*

21t was related by Ahmad in his Musnadd at-Tirmidhi on the authority of Abdallah ibrulyhafal, who said that
the name of the man mentioned was Abu’l-Waazi' ildlab "Amr ar-Raasi, who said: “l swear by Allatmat | love
you.” He meant by that with an intense love, beeaggery believer out of necessity loves the Praphet he,
upon him be blessings and peace said: “Examineelgloshat you are saying.” Which means: you have jus
expressed an immense affair and made an extreragbus claim, so think carefully about what you aaging.
Because by making such utterance you will actub#ythrowing yourself into a grave and perhaps (e
situation; for what can be more hazardous than ngakiheself the target of the arrows of afflictiomdehardship.
Yet the man then said: “I swear by Allah, that ¥doyou”; and he repeated it three times. Then tophret, upon
him be peace said what will follow.

22 This means if you love me as you claim with aemsie love.

233 The expression: “then prepare for poverty quickiy#ans then without delay prepare; which is an matpe
verb addressed to the second person urging himake preparations. It means be prepared to be patitnregard
to poverty. Or rather, it means make preparatignbding in a state of gratitude for poverty andntdine towards
it. The entire text of the prophetic tradition 1#: indeed you love me, then prepare for povertycgly, because
truly poverty comes more swiftly to the one whodswme than a torrential flood reaches its end.” ffileaning of
the prophetic tradition is that: if you are sincémethis claim and have really comprehended the nimggaof
preparation, then your preparation and realizatidhbe an instrument that will benefit you whervadsities befall
you. This is because adversities and friendshifh Wilah are two inseparable pairs in every circuanse. The
summation of this prophetic tradition is that prepin for poverty with patience with the strengttyour certainty
is specifically required in order to protect yoatigion and banish anxieties, apprehensions, ifgefit satisfaction
and the absence of contentment with one’s allotmiEmé people who are afflicted the severest arePtiophets,
then those similar to them and then those simildahém.-This is especially so regarding the Mast¢he Prophets,
because his afflictions were the most severe, had those who follow him and those who truly lowe have a
portion of his affliction based upon the extenttadir affection for him.

%34 This is because is because he, may Allah blessanichgrant him peace is now alive being providedirio
highest of his spiritual ranks and the elevatiohki® spiritual states.

%% He was Abu Ibrahim Is’haq ibn Ibrahim ibn MisraTatjeebi at-Talaytali. He was extremely ascetic ara
counted among the most learned of the scholarsoaddba, where he had a business there selling.liderwas
from among those who combined erudition with acteomd among those who did not give any concermiticism
regarding the rights of Allah. He was a jurist waa@®uncil was sought after, but who was withdravemf people
and awe inspiring. He died in the year 354 A.HAmdalusia where his grave is visited often.

28 This means inwardly and outwardly.

%7 This means when they mention or remember himem#elves.

28 This means when the Prophet is mentioned on thgues of others.

29 Here ends folio 21 of manuscript A.

%49 This means with the courtesies which are incumbeshowing esteem to him, honoring and by loweong’s
voice.

241 Quran 49:2; It has been related by al-Bukhari andirmidhi on the authority of lbn Abi Malayka wtsaid:
Abdallah ibn az-Zubayr informed me that when al-#dbn Haabis led a delegation to the Prophet, Allah bless
him and grant him peace; Abu Bakr said: “O Messemdellah appoint him over his people.” Umar theaid:
“No! Do not appoint him O Messenger of Allah.” Thérey began to argue in the presence of the Prppiest
Allah bless him and grant him peace until both weiising their voices. Abu Bakr then said to Umour only
desire is to contradict me!” And then Umar saiddéin’t desire to contradict you !” Then the verseswevealed:O
you who believe! Do not raise your voices abovePtophet” After that whenever Umar spoke to the Prophetym
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When the Amir al-Mu’mineen Abu Ja'far?*? raised his voice in thenasjid of the
Messenger of Allah, may Allah bless him and graim peace,Imam Malik**® said to him,
"Whenever the Prophet, may Allah bless him andtgnan peace, was mentioned to Ayyub as-
Sakhtiyant** he would weep until the people had pit on hift."Hamaad ibn Zaid®*® said:
"Raising one's voice while reciting his traditioms just like raising one's voice in his
presence®’

Imam Malik , may Allah be merciful to him, used to never relatprophetic tradition of
the Messenger of Allah, may Allah bless him anchglam peace, except when he was in a state
of ablution out of awe for him. And whenever th@phet may Allah bless him and grant him
peace, was mentioned his color would change andidwed lower his back until it caused

distress for those who were in his lectures. Cneh® was asked about that and he said, "l used

Allah bless him and grant him peace, he could matr lhis words, until he would ask him to make himerstand
what he was saying. The meaning of the verse @raand to show esteem for the Messenger of Allaty, Allah
bless him and grant him peace as well as respadticalower the voice in his presence, and whemessihg him.
This means that when he speaks and you are spedkemgit is incumbent that your voices not go lmelyohe
boundaries of the sound of his voice; and thatlgaer voices until his speech overcomes your ownd;, lsis voice
overwhelms your own. Some of the scholars dislésing the voices at his grave upon him be peahéewome of
the scholars dislike the raising of the voice ie issemblies of the scholars, out of respect andrho them,
because they are the inheritors of the Prophets.

242 He wasal-Mansuur Abu Ja'far Abdallah ibn Muhammad ibn Ali ibn Abtdd ibn “Abass al-Haashimi al-
“Abassi. His mother was Salaama al-Barbariyya. lde torn-in the year 95 A.H.. He was brown and gwart
complexion, tall of slender build and awe inspirikte was extremely brave, of concrete opinion, rieit@ation,
astuteness, and was sometimes, despotic. He avaidadement and entertainment, and had excellentiatsa
with the people of jurisprudence, literature andwledge. He died iDhu’l-Hijja in the year 158 A.H..

#3This is thedmamof Daar’l-Hijra Abu Abdallah Malik ibn Anas. See his brief biogngmbove in the footnote of
chapter three.

%44 He was Abu Bakr Ayyub ibn Abi Tamima Kaysaan akBaknown as ‘the dark skinned man’. He was the
freedman of the people of al-Anziy. He wasliewamin knowledge, traditionist, and the master ofghkolars of his
time. He used to stand the whole of the night Bypr and made the pilgrimage forty times. Hamaadzidyd said:

“I have never seen a man who smiled-in-the-facpeafple more than Ayyub.” He also said about himyydb
never stopped at anQur’anic verse except the verseVerily Allah and His Angels send blessings upon the
Prophet; where he would stop and remain silent.” He aaa about him: “Ayyub with me was the most superio
of all those | sat with, and was the severest llofong the Sunna” Ayyub died in the year 131 A.H. at the age of
63 in the city of Basra. Hamaad ibn Zayd said: “ltay Abu Hamza once came to me early in the moroing
Friday before the prayer, and said: ‘Yesterdayw #dbu Bakr and Umar, may Allah be pleased with thianmy
sleep. | said to them: ‘What has brought you hefld®y both said: ‘We came in order to pray over @yyas-
Sakhtiyani.” He said: ‘I did not know he had dielf’'was said to him: ‘Ayyub died yesterday’.”

245 Here ends folio 16 of manuscript B.

246 He was Abu Isma’il Hamaad ibn Zayd al-Azraq ade@ar He was a learned reliable traditionist who was
considered the premier scholar of prophetic tradgiof his time. He was the freedman of the peopliareer ibn
Haazim al-Basri, whose origin was from Sijistan. ttas born in the year 98 A.H.. Ahmad ibn Hanbabsai
“Hamaad ibn Zayd is among th@amsof the Muslims from the people of the religion.b&r-Rahman ibn Mahdi
said: “l never saw anyone more knowledgeable ofSthena and of the prophetic traditions which are apéithe
Sunnathan Hamaad ibn Zayd.” Ahmad ibn Abdallah al-ijsiaid: “Hamaad ibn Zayd is reliable and his prdjghe
traditions numbers four thousand, all which he meped by heart, for he did not compose a book."y&ufat-
Thawri said: “The premier man of Basra after Shuwas al-Azrag, meaning Hamaad.” He sat in therabbeof
Ayyub as-Sakhtiyaani for twenty years. Hamaad ilaydZdied on a Friday, the 1®f Ramadharin the year 179
A.H.

%7 This was related by Sulayman ibn Harb who saicheard Hamaad ibn Zayd say regarding the wordsllahA
ta’ala: Do not raise your voices above the voice of thepRed; ‘My opinion is that raising the voice after higath

is just like raising the voice during his lifetim&nd when his prophetic traditions are recitedsitobligatory to
remain silent in the same way that you are requiveg@main silent when th@ur'an is being recited’.”
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to see Muhammad ibn al-Munkaifft almost every time be was asked about a prophetic
tradition, he would weép® until the people had pity on him. And | saw Jaitsn Muhammatf®

who joked and smiled a 16t} but whenever the Prophet, may Allah bless him graoht him
peace, was mentioned in his presence, he grew pdé.never related a prophetic tradition
except in a state of purification.

Whenever Abdu'r-Rahman ibn al-Qaasinf>? mentioned the Prophet, may Allah bless
him and grant him peace, his color would changel g face seemed as if the blood had
drained from it and his tongue went dry out of axf¢he Messenger of Allah, may Allah bless
him and grant him peace. Whenever the Prophetmeasgioned in the presence of ‘Amir ibn
Abdullah ibn az-Zubait>? he would weep until he had no more tears in hésgy

Imam Malik also said, "I saw az-Zulirf and he was the friendliest of people. However,
when the Prophet, may Allah bless him and grant p@ce, was mentioned in his presence, it
was as if he did not recognize you and you didkmotv him. Whenever the Prophet, may Allah

%8 He was Abu Abdallah Muhammad ibn al-Munkadir ibbdallah ibn al-Hudayr ibn Abdl-"Uzza ibn “Aamir ibn
al-Haarith al-Qurayshi, at-Taymiy al-Medini. He wagraditionist, aimamand exemplar in knowledge. He was
Shaykh al-Islanin his time. He was born in the year 30 A.H. aachs odd years. He was among the virtuous of this
Umma its worshippers, jurists, and people of spiritecatellence. He used to weep much during the temitaf the
prophetic traditions. When he would weep he wouidenhis face and his beard with the tears and weald “It
has reached me that the Fire will not consume ldeeprvhich has been touched by tears.” He usedrfor many
prayers at night, feed food to others and woulthgrairound himself the destitute. Ibn al-Munkadi&ddn the year
130 AH..

249 Here ends folio 22 of manuscript A.

#%He was Abu Abdallah Ja'afar ibn Muhammad al-BaiirAli Zayn al-"Aabideen ibn al-Husayn ibn AlinbAbi
Talib al-Qurayshi al-Hashimi al-Alawi an-NabawwiMedini. He was known as as-Saadiq. His mother khaasva
bint al-Qaasim ibn Muhammad ibn Abi Bakr as-Siddde.was born in the year 80 A.H. He was a man ofgamd
spiritual virtues, reliable and scrupulous in histy Of all people he possessed the most abunditiect and was
the least of them in forgetfulnedmamMalik said: “| never saw him except in three ssateither praying; silent or
reciting theQuran He only spoke regarding what concerned him. He avaong the scholars and worshippers who
fear Allah.” It has been related by ad-Daarqutnilos authority of Abd’r-Rahman ibn al-"Abass al-Hiami: “Once
Ja’far ibn Muhammad came to them, and they desireelocate from Medina. He said: ‘Allah willingoy all are
among the most righteous of the people of your, gtyinform them from me: that whoever claims thatn an
infallible Imamwhom it is obligatory to follow, then | am free loim. Whoever claims that | freed myself from Abu
Bakr and Umar, then | am free of him’.” He alsodsé&Whoever sends blessings upon Muhammad, mayAlless
him and grant him peace and upon the people diithBousehold one hundred times, Allah will fulthe hundred
of his needs.” Ja afar ibn Muhammad as-Sadiq digbte year 148 A.H..

%1 This was form the perfection of his character dredattraction of his physical appearance.

%2 He was Abu Muhammad Abd’r-Rahman ibn al-QaasimNhrhammad ibrkhalifa of the Messenger of Allah,
may Allah bless him and grant him peace, Abu BakBaleeq al-Qurayshi at-Tayyimi al-Bakri al-MediHie was a
firmly establishedmamin knowledge and jurist; who constituted a legalgs, was scrupulous in his piety and was
immense in his affair. He was among the best ofpaple of his time. He was the maternal unclead@far as-
Saadiqg ibn Muhammad al-Baagqir. He was born duriregreign of Mu awiyya and died in the year 126 Ackbse

to 80 years old.

%3 He was Abu’l-Haarith “Aamir ibn Abdallah ibn az&ayr ibn al-'Awaam as-Asadi al-Medini. He was alpr
Imam one of the sincere worshippers. He was a traddtpa person of spiritual excellence and bouasgetic
along with being openhanded. He died in a few yaftes the year 120 A.H..

%4 He was Abu Bakr Muhammad ibn Muslim ibn “Ubaydalian Abdallah ibn Shihaab ibn Abdallah ibn al-Héar
ibn Zuhra al-Qurayshi az-Zuhri al-Medina. He wadraamin knowledge and the foremost traditionist of tiise.
He was the most learned of the scholars of al-Medite was born in the year 56 A.H.. He was an méitg short
man with a small beard. Al-Layth ibn Sa'd saidné&ver saw a scholar who had gathered as much kdge/kes lbn
Shihaab.” Az-Zuhri once said: “Holding firmly toel$unnais redemption.” Az-Zuhri died on the 1 bf Ramadhan
in the year 124 A.H..
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bless him and grant him peace, was mentioned irptesence of Safwaan ibn Sula§he
would weep until the people would get up and |daive”

Abdullah ibn Mubarak %® said, "I was once with Malik while he was relatippphetic
traditions, when a scorpion stung him sixteen tftfamtil his color changed and became pale.
Yet he did not break off thieadeethof the Messenger of Allah, may Allah bless him gnant
him peace. When the people in his lecture hadediggl, | asked him about that. He informed
me saying, "I was patient out of awe for the prdjghteaditons of the Messenger of Allah, and
may Allah bless him and grant him peace”.

Among the signs of esteem and regard for hinis showing esteem for all things
connected to him and having honor for his placeBl@tca and Madina. For this readomam
Malik never rode an animal in Madina. He useddg, S| am too ashamed before Allah to
trample with an animal's hoof on the earth wheeeNfessenger of Allah, may Allah bless him
and grant him peace, is buried"

Apart of respect to him, may Allah bless him and grant him peace, is estaed
devotion to his family>® descendent?’ and the Mothers of the believéf8. The Prophet, upon
him be peace, safd” "I implore you by Allah regarding the People of ipuse!®®* He once

2% He was Abu’l-Haarith Safwaan ibn Abu Abdallah Smieal-Qurayshi az-Zuhri al-Medini. He was Bnamin
knowledge, a reliable traditionist and jurist. Hasathe freedman of Humayd ibn Abd’r-Rahman ibn "AMé was
black and was from among those dedicated worshépplee notables and best of the people of al-Medind the
most fearful of them to Allah. He used the fastidigithe day and stand in prayer the whole of tightiHe used to
pray on the roof during cold nights so that sleeyuld not overtake him. He didn’t mix with peoplermid he speak
with people. Ahmad ibn Hanbal said: “Safwaan ibrda@m was reliable and was among best of the rigigeo
servants of Allah.” He died in the year 132 A.H..

%% He was Abu Abd'r-Rahma Abdallah ibn al-Mubaarak Waadih at-Turki al-Marwazi. He was the freedmén o
the al-Handhali, may Allah be merciful to him. Hagher was Turkish and his mother was Khuwarizne. whs
born in the year 118 A.H.. He was white skinnetldaatl very brave. He was a traditionist as welaagarrior. Al-
Musayyib ibn Waadih said: “I once heard Ibn al-Matak say when a man asked him: ‘Should a man wéksse
the prophetic traditions for the sake of Allah ect when it comes to the chains of authority?’ s&d: ‘If it is
done for the sake of Allah, then the foremost thimghat he must-be strict when it comes to theinshaf
authority’.” Abu Usama said: “I have not seen a ndadicated to seeking knowledge like Ibn al-Mubkakte is
like the Amir'l-Mu’mineen of the people of prophetic traditions.” Al-"Abais Mus'ab said: Abdallah gathered
prophetic traditions, jurisprudence, Arabic langeidgstiography, bravery, generosity, commerce,gerdiine love
when departing from friends. He was a scholar/waiin truth. He died in the month 8amadharin the year 181
AH..

%7 Here ends folio 23 of manuscript A.

28 This means by showing kindness towards the pemfphés household and his family. These include Bagu
Hashim and the Banu’l-Muttalib. Here ends foliodf8nanuscript B.

29 This means his children and descendents whichdedhose from his daughters, al-Hassan, al-Hussayitheir
descendents.

%0 They are Khadija bint Khuwaylid, A'isha bint asi&eq, Hafsa bint al-Farug, Umm Habiba bint Abi Bafy,
Sawdat bint Zum™at, Umm Salama bint Abi Umayya, Mapa bint al-Haarith, Zaynab bint Jahsh, Juwaybiya
Daraar and Safiyya bint Hayy.

%11t was related by Muslim and “lyad with his chairauthority going back to Zayd ibn Argam.

%2 This means that | ask you by Allah regarding figlits of the people of my household, that you beheadly
towards them, and show compassion for them; oreiaims | swear by Allah that you should be scrupujopi®us
towards me with regard the people of my ho®®mykhAbd’l-Haqq said in his al-Lam aatRealize that what has
come to us regarding the People of the House insmd@se whom it is forbidden to give charity they are the
Banu Haashim, which include the family of al-Abats® family of Ali, the family of Ja afar, the falpi'Aqil, and
the family of al-Haarith. Charity is forbidden te iven to all of these based upon what was relaydtn Sa'd on
the authority of al-Hassan ibn Ali ibn Abi Talib wisaid that the Messenger of Allah, may Allah bless and
grant him peace said: “Verily Allah has forbiddemadty for me and for the people of my householtifias also
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summoned Fatima, al-Hasan, al-Hussayn, and ‘Ali and enfdldeem in his garment and
said?®® "0 Allah! These are the People of my Ho&¥eVerily Allah desires to remove from
you all impurities O People of the House and puyify completely?®°

He, may Allah bless him and grant him peacgesaid: "Recognition of the family of
Muhammad is freedom from the Fire”. The scholasgehsaid, “The expression ‘recognition’
(ma’arifa) here means recognizing their place in relatioth&éProphet, may Allah bless him and
grant him peace. It ima arifawhich brings knowledge of the rights and respbkat aire due to
them because of it."

He, may Allah bless him and grant him peacesaid®®® "Whoever has me as a master
(mawlag, then Ali is his master. O Allah! Befriend tleogvho befriend him, and hate those
who hate him!®®’ He also saidabout Ali?®® "Only a believer can love y8% and only a

hypocrite can hate yod*®

come regarding the meaning of his family, may Altdésss him and grant him peace to include his btkssid pure
wives”; as the author will explain.

231t was related by at-Tirmidhi on the authorityldihar ibn Abi Salama.

264 Here ends folio 24 of manuscript A.

6% |mamar-Raazi said: “This verse also includes in itdrads the women of the Prophet, may Allah blessarith
grant him peace because the context of the versersvaaled regarding them; thus to exclude them fitwose
addressed in the verse or to specify that thisevapplied exclusively to others is not sound.” Bl¢hor will give
evidence of this when citing the prophetic traditregarding al-Abass.

256 This prophetic tradition was related by Ahmad Hanbal in his Musnadnd Ibn Maja on the authority of al-
Bara’; Ahmad ibn Hanbal in his Musnaah the authority of Burayda; and at-Tirmidhi, ais&ai’ and ad-Diya’ on
the authority of Zayd ibn Argam.

%7 1n the narration of Abu Muawiyya on the authoritiyBurayda who said the Messenger of Allah, makatAl
bless him and grant him peace sent us out on gamilexpedition (in the end of the prophetic trewtj He, upon
him be peace said: “Whoever | am the protectingnfili of then Ali is his protecting friend.” Ttshia take this
statement to mean that Ali, may Allah be pleaseiti Wim was to be appointed as #iwlif after the Messenger of
Allah, may Allah bless him and grant him peace.yrtlaim that the meaning of the prophetic traditisthat Ali,
may Allah be pleased with him was deserving of dhathority to dispose of everything that the Messengay
Allah bless him and grant him peace had power $patie of; which'included the affairs of the belisy¢hus he
was theinmam Imamat-Tayyibi said: “It is not correct to interpolatee meaning of protected friendshipilaaya)

to mean leadershignjama whose responsibilities include power to dispolsthe affairs of the believers, because
the ruler who was independent and had free reidiggfosal during his life, may Allah bless him arrdrg him
peace was he and no other. It is thus obligatomttrpolate the meaning of protected friendshipaaya) to mean
love (mahabba and the affection of Islam and what is similarthat.” The causative factor behind the cited
prophetic tradition is that Usama ibn Zayd oncel dai Ali: “You are not my master, verily my master the
Messenger of Allah, may Allah bless him and grant peace.” Then he upon him be blessings and psaice
“Whoever | am the master of, then Ali is his mas@rAllah, befriend those who befriend him and shewnity to
those who show enmity to him.”

%8 This prophetic tradition was related by Muslim aatdTirmidhi on the authority of Zarra ibn Hubaysh the
authority of Ali ibn Abi Talib.

269 This means with a love which is appropriate andamoexcessive love. For love which exceeds thidiof what
is intended is not among the signs of true faith.te contrary, this type of love can lead to diglbein the same
manner that the people who left true faith throtighir excessive love for Jesus. For Ali was so qurfn his
following and adherence to the Messenger of Allaly Allah bless him and grant him peace, that hmaife
described with the attribute of the love of Allair him. It is for this reason that love for Ali é&ssign of true faith
and hatred for him is the sign of hypocrisy.

2% mamIn Hajr said: “As for the wars which took placetween some of the Companions and Ali, where thagwe
fighting one another, that cannot be included meémbrace of this prophetic tradition. On the camytrthese wars
were based upon contingent matters resulting fl@rdtfferences in legal judgment. It is for thiagsen that none of
them passed judgment on the others as being hypscitheir legal circumstance was that of two satsobf
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He may Allah bless him and grant him peagesaid’* concerning his uncle al-Aba$%;
"Whoever harms my uncle has harmed Afé”.He once summoned al-Abass and his children,
gathered them together and wrapped them in his aoHesaid®’* “O Allah these are the People
of my House so veil them from the Fire as | amimgitthem.” The lintel of the door and the
walls said, Ament Amen"

The Prophet, may Allah bless him and grant him peae said?’® "Allah chose my
Companions over everything else in existéfitexcept for the Prophets and the Messengers.
And He chose four of them for me from among therouBakr; Umar; Uthman; and ‘Ali. He
made them the best of all my CompaniéffsAnd in all of my Companions, there is goote
also said*’® "Whoever preserves me with regard to my Companieiiscome to me at the

independent judgmentjtahiduun who passed judgment on a single issue where @secarrect and the other
was mistaken; and Allah knows best.”

211t was related by Ahmad, at-Tirmidhi, and Ibn Maja the authority of Abd’l-Muttalib ibn Rabi" ibr-&laarith
ibn Abd’l-Muttalib ibn Haashim.

2’2 He was al-Abass ibn Abd'l-Muttalib ibn HaashimQiwayshi al-Hashimi. He was the paternal unclehef t
Messenger of Allah, may Allah bless him and grant peace; born three years before the Year of thghant. It is
said that he accepted Islam beforehhe but kept his Islam concealed; he subsequentlyeaaum with his people
in the Battle of Badr, was eventually captured #meh declared that he was already Muslim. He waseely
handsome, noble, awe inspiring, intelligent; hauwiedjcate skin that was very bright; and was amibregtallest of
men. Along with being forbearing and dignified, e the most sonorous voice. He was the one wherRrbphet,
may Allah bless him and grant him peace orderechtbout on the Day of Hunayn: “O People of the élteal-
Asmai’ said: “Al-Abass had a shepherd that useew this livestock by taking them out as far as dhmgles.
Whenever al-Abass wanted something from him he @voall out to him, and he could hear what he wantéetias
been related by Muhammad ibn Abdallah on the aitthof Anas ibn Malik: “Umar once went out to priyr rain,
and al-Abass accompanied him to pray as well. htd &2 Allah whenever rain was withheld from us thg the
time of our Prophet, may Allah bless him and griam peace we used take as intermediary to You with
Prophet, may Allah bless him and grant him peacall&h verily we take as intermediary to You withetpaternal
uncle of Your Prophet’.” Al-Abass died in the y&& A.H. and Uthman prayed over him and had himezlim the
al-Bagi’.

2’3 This means it is as if he harmed me. The proplitiition continues: “...for verily the paternal l@of a man
is a duplicate of his father”. This means he ig jie him, and is his origin since two branchesaopalm tree
emerge from a single stock. Thus, each of the Ivess a duplicate of one another, meaning thgpalernal uncle
of a man and his father are no more than twins fasingle root. Thus, the prophetic traditions nseuat he is just
like my father or he is just like me.

7% This prophetic tradition was related by Thawr be futhority of Makhul on the authority of Kareeb ihe
authority of Ibn Abass.

275 This prophetic tradition was related by ad-Daylaftiu Nu'aym in his al-Hilyatas well as by al-Khateeb in his
at-Tarikhon the authority of Jaabir ibn Abdallah.

27® This means that Allah ta'ala chose them in theldvof the Unseen before He created creation, astitieor,
may Allah be merciful to him indicated this in timtroduction from the words of the Prophet, mayahilbless him
and grant him peace: “The spirit of the Prophets lflessengers then exhaled and Allah created frein ktneath
the light of the obedienn(r 'I-muti’eeng from among the believers until the Day of Stagdir-or He chose the
Companions of the Prophet, may Allah bless himgnadit him peace while Adam was still between watet clay;
and they were:the best community brought out of manKihdfore they were given physical existence. Thésju
Dawud ibn Ali said: “The best of mankind after tReophets, are the Companions of the Messengerlali Ainay
Allah bless him and grant him peace. The best®fQbmpanions are the foremost amongMiudaajirun; then the
foremost among thénsaar then those who came after them; then after themmgamions come th&aabi un
followed by theTaabi u ‘t-Taabi eenand after them thEmmaof Muhammad, may Allah bless him and grant him
peace are the best of the human communities.”

%" Here ends folio 19 of manuscript B.

2’8 This prophetic tradition was related by al-Hakintat-Tabarani in his al-Kabim the authority of Abdallah ibn
Umar.
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Basin.27¥Vhoever does not preserve me with regamhyoCompanions will not come to my
Basin.'

It is obligatory upon every Muslim to respect his @mpanions to follow them, to
praise them, to refrain from discussing their d#éfeces, to shun the reports of any historians or
ignorant transmitters who detract from anyone efth If there was something uncertain which
is reported about them regarding the trials thak tplace between them, then adopt the best
interpretation. It is foremost to desist from ewartering into that by mentioning their good
deeds, and by being silent about anything elsey Miah provide us with that and make us die
while?® loving and following them. Amen!

2% In the narration of al-Hakim he said: “Preserve regarding my Companions; for whoever preserves me
regarding my Companions will accompany me to myiBa&/'hoever does not preserve me regarding thethnet

be presented to my Basin; and will only see me fifar.” In the narration of at-Tabarani he said:H¥®ver
preserves me with my Companions will be presentethy Basin. Whoever does not preserve me regantiyng
Companions will only see me from afar.”

209 Here ends folio 26 of manuscript A.
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Chapter Five
On Sending Blessings Upon the Prophet, may Allah &@s him and grant him peac&"

Sending blessings upon the Prophet at least oncearlifetime is an obligation(fard) -
like bearing witness to his Prophet-hoah-fiubuww®®®> This is in accordance with Allah
ta*ala’s words, © you who believe send blessings upon him andhjinepeace abundantly®®

21 This chapter is concerned with the legal judgnurgending blessings upon him. This chapter isstieet, the
axis and pivot of this blessed book. The autBtraykhAbdullahi ibn Fuduye™ said in his Diya'l-Qawa’itAhmong
the most important affairs is sending blessingsnuih@ master of all spiritual masters in all tinfiesthose who
desire to draw near to the Lord of the multiplelesand heavens. This is because the sendingssibis upon the
Prophet draws down spiritual secrets, divine opgiend purifies the inner nature from the remaimdeurbidity
and spiritual cloudiness. This is the case forltbginners, the ones of yearning and those who tavpleted the
spiritual journey. The spiritual travelesdalik is advanced by means of it. The spiritual disifhureed is
disciplined and trained by means of it. And the wap of Allah (aarif) is given continuity by means of it after
being eradicated by means of it. The sending afddhgs upon the Prophet increases the spiritualgacaalik) in
spiritual strength; it increases the spiritual gite (mureed in chivalrous generosity; and increases the kmafe
Allah ("aarif) in dignified reverence. The sending of blessingsn the Prophet causes the spiritual travekzal{k

to love good deeds; it causes the spiritual dieciplureed to earn spiritual states; and causes the knofvalah
(Caarif) to be established in stations of divine inspatiThe spiritual traveleséalik) has his faith strengthened by
means of the sending of blessings upon the Protiregpiritual disciplerqiureed has his certainty made abundant
by means of it; and the knower of Allataérif) has his eye witnessing increased by means dhi. spiritual
traveler gaalik has his illumination magnified due to the sendaigblessings upon the Prophet; the spiritual
disciple f(mureed has his secrets magnified due to it; and the lataf Allah (aarif) sits firmly upon it. By means
of the sending of blessings upon the Prophet thetisd traveler §aalil gains spiritual energy; the spiritual
disciple (nureed is protected from spiritual decadence; and thaner of Allah (aarif) is disciplined on the Carpet
of Nearness; and other than this from their s@tigxpressions. There is no doubt that the serdfibtessings upon
the Prophet is among the most noble of the riteh@freligion, under which emerges the remaindehefstations
of certainty.”

22 That is to say that sending blessings upon thpHtoonce is a conclusive obligation by consensasise it is
connected intrinsically to the obligation and nettysof messengership. Thus, whoever sends blessipgn the
Prophet once in his lifetime has the decisive-@ian-removed from him. The least that one shoalg when
sending blessings upon him, may Allah bless him graht him peace is: “O Allah send blessings upon
Muhammad.” And the most perfect form of sendingsbiegs upon him is: “O Allah send blessings upon
Muhammad and upon the family of Muhammad, just as ¥ent blessings upon Ibrahim and upon the faafily
Ibrahim; givebarakato Muhammad and to the family of Muhammad, jus¥as gavebarakato Ibrahim and the
family of Ibrahim. Verily You are Praised and Mdjes' Imam Malik said: “The sending of blessings upon the
Prophet, may Allah bless him and grant him peacgean a lifetime is an obligation, it is Sunnaduring the
prescribed prayers and is highly recommended imahmainder of times.”

%3 Quran 33:56; Allah ta'ala saysVeérily Allah and His Angels send blessings uponRhephet; O you who
believe! Send blessings and peace upon him abtgtia@adi Abu Bakr ibn Arabi said: “When this verse was
revealed to the Prophet, may Allah bless him amdhtghim peace, Allah ta'ala ordered his Companiorgve the
greetings of peace upon him, and likewise thoseimgrafter them, were commanded to send peace up®mn t
Prophet, may Allah bless him and grant him peacenmhey are present at his grave and when his name
mentioned."ShaykhYusef ibn Isma’il an-Nabhaani said that Ibn Absagl: “The Lord of Truth glory be to Him
intends by His words that Allah ta’ala send Hiseypempon the Prophet and that His Angels supplit@téim. For
the blessing from Allah is mercy, while the blegmirirom the Angels include asking for forgivenegshu al-"Aliya
said: “The blessings of Allah ta'ala is His praifehim with the Angels, and the blessings of thegdls is
supplication.” The autho§haykhAbdullahi ibn Fuduye™ said in his Diya'l-Qawa’itiVhen Allah revealed:Verily
Allah and His Angels send blessings upon the Prbptihe Messenger of Allah, may Allah bless him amant him
peace said to his Companions: ‘Allah has made mependent of your sending blessings upon me, hawsliah
the Mighty the Majestic has ordered you to do saragnnobling miracle for you'.” It is related dretauthority of
al-Hassan ibn Ali ibn Abi Talib who said, it wasaensaid: “O Messenger of Allah, do you have an iopiron the
Words of Allah, the Mighty the MajesticVerily Allah and His Angels send blessings uponRtaphet? He said:
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Doing it more than once is highly recommendetduub in the Sunnaof Islanf®* and among
the customs of its peopf€ It is a confirmedSunnaand recommended to do it in the last
tashahhudof the prayer gs-salaa},?®® during the night hours before daff{,at the mentioning
of his namé&® when his name is mentioned in a book, and durivey dall to prayer &-
adhar).?®

The Prophet, may Allah bless him and grant him peag, said®®® "Dust in the face of
the man who when | am mentioned in his preséhbe does not send the blessings upontie.”
It is confirmed and recommended do it upon the rergeand leaving the mosqu&$,and in
letters after thé@asmalla®®

The Messenger of Allah may Allah bless him and grant him peace, SaidWhoever
sends blessings upon me in a letter or book, trgelnwill continue to ask forgiveness for him

‘Verily that verse is among those matters whichladelen, and if you had not asked my Lord aboutwbuld not
disclose it to you. Verily Allah, the Mighty the Nsstic has appointed to me two Angels that whenévam
mentioned to a Muslim and he then sends blessing upe that these two Angels say: ‘May Allah forgyeel, and
Allah and His Angels say in answer to these twodisgAmen’.”

24 This means that it is highly recommended, desérabid something sought after.

285 Ahmad ibn Hanbal said: “It is obligatory to sendmy blessings upon the Prophet, as long as it doesause
hardship to the one doing it.”

8¢ That is with those who folloimam Malik. It has been narrated from Malik and Sufyhattthe sending of
blessings upon him in the fintdshahhudof the prayers is highly recommended, and those méglect it in the
final tashahhudchas committed a sin and has blame for neglectis@tinna Imamas-Shafi'said: “It is obligatory
in every prayer.” And this was the came opinionthait of lbn al-Mawwaz.

%7 This means during the last part of the night hefore dawn, because this is the time of isolasiod seclusion
from other than Allah and it is a time of reliebfn disturbances.

88 This prophetic tradition was related by an-Nawwawhis al-Adhkaaon the authority of Anas ibn Malik; that
the Messenger of Allah, may Allah bless him anchgham peace said: “Whenever | am mentioned to sorade
should send the blessings upon m&amamAbu Hanifa said: “It is obligatory to send the $dengs upon him when
one hears his name mentioned, may Allah bless hiorgeant him peace.”

29 As it has been narrated also by an-Nawwawi irahisdhkaaron the authority of Abdallah ibn *Amr ibn al-'Aas
that the Prophet, may Allah bless him and grant p@ace said: “When you hear the caller to prayen gay what
he says, then send blessings upon me. Forever sesigle blessing upon me, Allah sends ten blgssipon
him.”

299 Thjs prophetic tradition was related by at-Tirniidh the authority of Abu Hurayra.

2! Here ends folio 20 of manuscript B.

292 His expression: “Dust in the face of a man” mearay his face be stuck in the dust. This expresisoa
metaphor for the recompense of humiliation andrdisg for the one who fails to send blessings uperProphet,
may Allah bless him and grant him peace, when Ineeistioned in his presence.

293 As Ibn as-Sunni related on the authority of Aras Malik who said: “The Messenger of Allah, mayakilbless
him and grant him peace used to say when he eneeadasjid ‘In the name of Allah. O Allah send blessing upon
Muhammad’; and when he left it he would say: ‘le theame of Allah. O Allah send blessings upon Muhautti
Abu Is’haq ibn Sha’baan said: “It is necessarytii@ one entering themasjidto say: ‘In the name of Allah’; then
send blessings upon the Prophet, may Allah blessamid grant him peace, and then say: ‘O Allah f@ghe my
sins and open for me the doors of Your mercy’; andeaving it he should say: ‘In the name of Allathien send
blessings upon the Prophet, may Allah bless himgradt him peace, and then say: ‘O Allah forgive mesins
and open for me the doors of Your bounty’.”

294 Basmalla means saying or writin@ismillahi ‘r-rahmaani ‘r-raheem — (‘In the Name of Allah, the
Beneficent, the Merciful’).

2% This prophetic tradition was narrated by at-Tabaran his_al-Awsat Abu’s-Shaykh in his_at-Thawaahl-
Mustaghfiri in his_ad-Da’awaawith a weak chain of authority, and lbn Abi Shaytma the authority of Abu
Hurayra, may Allah be pleased with him. In its ¢chaf authority there is Bishr ibn "Ubayd ad-Daavi$io al-Azidi
and others considered a liar.
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as long a8° my name is in that book." It is also confirmed aedommended to do a lot of
prayers on the Prophet evelymu'a(Friday)?®’

As for the manner of sending blessings upon the Ppbet, there have been many
narrations concerning that. So, examine that mesof the composed books concerning that like
Dalaa'il al-Khairagf®® Kunuuz al-Asragrand other$®

29 Here ends folio 28 of manuscript A.

27 As it has been narrated by an-Nisaai’ on the aitthof Aws ibn Aws that the Prophet, may Allah §sehim and
grant him peace said: “Verily the best of your dmsythe day ofluma’a so send abundant blessings upon me during
it, for your blessings are shown to me.” This wk® deen narrated by Ahmad, Ibn Ubay, "Aasim, alFBai, at-
Tabaraani and Ibn Khuzayma. The autt&@maykhAbdullahi ibn Fuduye® said in his Diya’l-Qawa’itlt has been
related that whoever says during the daywha’aone thousand times: ‘O Allah send blessings upamhahmad
the Unlettered Prophet’; then he will see that highsleep either his Lord, His Prophet, or hiscplén Paradise. If
he doesn't see these in that night, then he waéltkem during the secoddma’a or the third or the fifth. However,
this cannot happen except after the purificationhisf intention, the presence of the heart alond wibrrect
courtesy.”

28 This is the_Dalaa'il'l-Khayraat wa Mashaariq alvaar fi Dhikr as-Salaat “Ala an-Nabiyyi'l-Mukhtaaf the
knower of Allah,ShaykhAbu Abdullah Muhammad ibn Sulayman ibn Abi BakiJakuli as-Samlaani as-Shareef al-
Hassani [d. 854 A.H.]. This book is one of the midaus signs from the signs of Allah regarding sleading of
blessings upon the Prophet, may Allah bless himgradt him peace. It is persistently recited in ¢astern lands
and western lands and even in the lands of thegearts. In it is abundabtraka The authorShaykhAbdullahi
ibn Fuduye™ mentions his chain of authority in thiessed text in his Diya's-Sanaahd likewise his brotheghehu
Uthman ibn Fuduye™ mentioned it in his Asaanid’gEarand other works. I, myself took their chains offewities

in it from my masterShaykhMuhammad al-Amin ibn-Adam, and he from his fatBaaykhAdam Kari*angha, and
he from ShaykhMusa al-Muhajir, and he frorBhaykhAli ibn Abu Bakr and he from bot&hehuUthman ibn
Fuduye™ an&haykhAbdullahi ibn Fuduye'..

299 Also examine the as-Shifaf Qadi "lyad. Further,Shaykhlbn Hajr al-'Asgalaani clarified this in the cleat
manner in his Fat'h al-Baait the chapter on the sending of blessings uperPtiophet, may Allah bless him and
grant him peace. One of the best works on the mdetbgy of sending blessings upon the Prophet, miahfless
him and grant him peace is the ad-Durr'n-Nade&afifiyat as-Salaat "Ala as-Shafee™'|-Bashbgrthe knower of
Allah, majestic jurist, reformer, th@uth, ShaykhAhmadu Baba ibn Ahmad ibn Ahmad ibn Umar Agit atbukti
al-Maliki. | translated this blessed text into Bsbl so refer to it if you desire to learn what heeen related
regarding the best manner of sending-blessings tip@iiProphet, may Allah bless him and grant himcpeéhe
sound prophetic traditions related on the methaglplof sending blessings upon him, what has beestee|
regarding the narratives from the Companions, tighteous ancestors and those after them regarding t
methodology of sending blessings upon him, and wizs mentioned in that regarding the best mann#rese as
well as other matters. However, one of the bestpamitions on the methodology of sending blessirmmanuhim,
may Allah bless him and grant him peace is_the ®#lay ShehuUthman ibn Fuduye’ in which he chose twenty
blessings which the scholars agree are the bes$tohalbgies of sending blessings upon the Masténetpiritual
masters, may Allah bless him and grant him peacg.nMster,ShaykhMuhammad al-Amin ibn Adam said:
“Whoever recites the Dalaa'dnce is like the one who recites the Dalaa'il'ld¢haat800 times. This text has an
immense secret in gaining the respect and awe e@fAthliyya and it has tremendousaraka The one who
persistently recites it will achievearaka mercy and redemption from the evils of the land ¢he sea and from
those who are in them.” Th&mir ‘[-Mu’mineenUthman ibn Fuduye said in his Kitab ‘|-WiriThe sending of
blessings upon the Messenger of Allah, may Allasslhim and grant him peace is an incumbent act uppwith

an obligation which is perpetual without limit... Teoof for the obligation of the sending of blessingpon him is
His words: Verily Allah and His Angels send blessings uponRhephet. O you who believe! Send blessings upon
him and give him much peaceHe also said that his method in the manneresfding blessings upon the Generous
Prophet was the following: “Whoever sends blessingsn the Prophet, may Allah bless him and gramt péace
five thousand times daily, Allah will confer upoimhten things: five in this world and five in thesk¢after. As for
the five in things in this life: [1] Allah will edly provide what he and his family consumes; [2]ahl will make
difficulties lightened for him as well as his fagmi[3] Allah will facilitate for him those who wilprovide service to
him and assist him in difficult matters; [4] Wheeg\he resides, Allah will provide him withJama atwho will
revolve around him; and [5] when he speaks in tlesgnce of people, his words will be accepted, evithm the
Sultanof the world. As for the five in the Hereafter] [Allah will protect him from being persistent ifins; [2]
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As for the excellence of sending blessings upon tReophet, may Allah bless him and
grant him peace; it is like a sea whose bottom etiha reachet® Among themis the saying
of the Prophet, may Allah bless him and grant himage*** "Whoever send blessings upon
me®*? oncé® Allah will send blessings upon him ten tint@Sremoves from him ten wrong

actions®® and elevate him ten rank¥®® He also said®®” "The foremost people with & on

When he dies he will discover that all of his sigations are answered; [3] When his appointed tiormes, Allah
will strengthen his faith and Satan will have nfiiance upon him; [4] When his spirit is raisediof the heavens,
the spirits of the believers will surround it duethe Contentment of Allah with it; and [5] whenisgesurrected on
the Day of Judgment he will be resurrected unde¢mtiee Banner of the Prophet, may Allah bless hid grant
him peace.” And | swear by Allah the Tremendousave tested it and found it to be sound in thisldy@and | hope
that it will also be sound in the Hereafter. Justl dook the license for this magnificent litanyprim my master
ShaykhMuhammad al-Amin ibn Adam Kari‘angha on Thursdhg, 12" of Sha'baarin the year 1405 A.H. (2 of
May, 1985); | also give the license for it to evesrson who comes across this text. You can ttaaghain back to
me, since giving license in this manner is sountbeting to some of the scholars as it is repeatddhe in the
science of prophetic traditions; Asir'l-Mu’mineen Muhammad Bello ibrEhehuUthman ibn Fuduye™ said in his
Tarjuma "An Kayfiyat ‘I-Wa adh

309 The authorShaykhAbdullahi ibn Fuduye® said in his Diya’l-Qawa’itin the sending of blessings upon him
there are ten benefits: [1] the attainment of tlesdings of the Omnipotent; [2] the attainmenthaf intercession of
the Chosen One; [3] imitation of the Blessed Anggl$acting contrary to the hypocrites and thebdigevers; [5]
the wiping away of sins; [6] the fulfillment of dess; [7] the illumination of the outward and thmér secrets; [8]
redemption from Hell; [9] entrance into Paradise ltland of Divine Awards; and [10] and Visionary Wétsing of
the Forgiving King.”

301 This prophetic tradition was related by Ahmad i Musnad al-Bukhari in his al-Adapan-Nisaai’, al-Hakim in
his al-Mustadrakand al-Bayhagqi in his Shu”ab’l-lmaam the authority of Anas ibn Malik.

302 That is requesting for me from Allah eternal estemd elevation.

303 That is to say, a single blessing, as it has meentioned explicitly in the narration of Ahmad,Bakkhari, Abu
Dawud, at-Tirmidhi and an-Nisaai’ on the authodfyAnas: “Whoever sends upon me a single blessiiigsh will
send blessings upon him ten times, wipe away &) sind elevate him ten spiritual ranks.” In therat#on of Abu
Nu“aym in his_al-Hiliyaton the authority of Sa'id ibn “Umayr al-Ansaariesh the perquisite to sending blessings
upon him includes sincerity and truthfulness: “Tehé& no servant from mymmawho sends blessings upon me
truthfully from his soul except that Allah-sendsoaphim-ten blessings; records for him ten good sleedd wipes
away ten evil deeds.” This is stated more explidgiilthe narration of an-Nisaai’ where he saidntgrely from his
heart”. In the narration of at-Tabarani also itegiva prerequisite for the sending of blessings uponas it is
related on the authority of Abu Barda ibn Niyad{o“servant from mymmasends a blessing upon me truthfully
from his heart except that Allah sends upon himhkssings, records for him ten good deeds, els\ata ten
spiritual ranks and wipes away ten evil deeds.”segbently, the meaning of “truthfully from his sbaind
“truthfully from his heart” is that he says it withs tongue, with the intellect being attentivétsfmeanings and the
heart tranquil in its acceptance. Or it means béingting and accepting of the words of the Prophety Allah
bless him and grant him peace regarding the refvand Allah; and Allah knows best. In the narratiefated by al-
Bizaar on the authority of Abu Hurayra: “Whoevends a blessing upon me from the recesses of his Alhah
will send upon him ten blessings, wipe away teih @seds, and elevate him ten spiritual ranks.” Tass narration
establishes the permissibility of sending blessimgsn him from the heart without the expressiorihef tongue.
However, the expression of the tongue accompartjiegresence of the heart is foremost.

304 This means that He will send mercy upon him wheseard will be equal to th@uranic testimony: ¥Whoever
comes with a good deed, he will have the rewarttioflike it” Imamat-Taybi said: “Sending blessings from the
servant means seeking esteem and honor with régané Chosen One; while sending blessings fromabAtb His
servant means forgiveness. This is somewhat pralerfrom the perspective of the expression butfrarn the
perspective of its implied meaning; because if ¢ixpression of ‘forgiveness’ means ‘esteem’ thes ghows
accord between the expression and its implied meariihat is the correct perspective in order fa dpparent
meaning of forgiveness not to be repetitive.” I tharration of Ahmad on the authority of Ibn Umakhoever
sends a blessings upon me, Allah and His Angellsseitd upon him seventy blessings, regardlessisflittle or
abundant.”

305 The plural expression of ‘wrong actions’ here neesims.
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the Day of Rising will be those who have sent thesinblessings upon mé&” He also saic?*®
"Some people will come to me whom | will not knowcept by the abundance of the blessings
they sent upon me*! He has also saiff*? "Whoever sends blessings upon me at my grave, |
will hear it. Whoever sends blessings upon meroyy it is conveyed to me*® He also said

"No one sends blessings upon me, except that éssibigs are shown to Méwhen he finishes
it.”315

306 The expression “spiritual ranks” means exaltectle in Paradise. Spiritual ranks means levels umit’s
etymological root is from climbing stairs and ladsleSubsequently it is utilized metaphorically tean the
elevation of station and ranks. Al-Hirali said: ‘Mg Allah sending blessings upon His servant messteptance of
him by His immensity, taking them out of the stafetheir darkness into the elevation of illuminatias Allah
ta'ala says:He is the One who sends blessings upon you, asasedlhe Angels, in order to bring you out of
darkness into the LightThus, His sending blessings upon them, meandatisg them out of the darkness of the
deep afflictions which they were caught up in.” Tineaning of spiritual ranks is spiritual degreesspiritual
stations with Allah ta’ala; or spiritual virtueofn Him; or levels from the various levels of natyilior Islam; or
emigration; ofiihaad; or the honor of being killed in His Way; as Qataid: “Islam is a spiritual rank; emigration
is a spiritual rank within Islamjihad after the emigration is a spiritual rank; and lyekilled during thelihadis a
spiritual rank.” Or it means exalted actions; faclke of the foregoing meanings in the expressiospoftual ranks
can be attained for the one who is persistentmadisg blessings upon the Generous Prophet, uporbhithe best
blessings and most pure peace.

071t was related by at-Tirmidhi and Ibn Maja on thehority of Ibn Mas’ud.

%% That is to say, the nearest of people to me aosktivho will have a greater right for my intercessi

309 It has been related by Ahmad on the authority béyibn Ka'b who said once a man said: “O Messenger
Allah, verily | perform many prayers how much of mpsayers should | dedicate to you?” He said: “Whete/ou
like.” He said: “A third?” He said: “Whatever youké, but if you increase it will be better.” Untihe man
eventually said: “Should | dedicate all of my prs® He said: “In that case, it will suffice all gbur concerns.”

319 This prophetic tradition was related by al-Isbahiehis_Targheelbn the authority of Anas ibn Malik.

311 Abu Bakr ibn al-Arabi said: “The benefits of semgliblessings upon him, returns back to the one ades it as
evidenced by the clarity of his beliefs, the sititgesf his intention, the manifestation of his lo¥es persistence in
obedience and the respect and esteem he has fgettgous intermediary, may Allah bless him andigham
peace.”

312 This prophetic tradition was related by Abu-Babm iAbi Shayba and al-Bayhagi in his Shu ab’l-Imaanthe
authority of Abu Hurayra.

313 The meaning of his expression: ‘by proxy’ mearat the is far from me’ and the stressed passiveevis used
here to indicate that the Angels are those whoeehis greetings of peace and blessings to mifsistead. In the
narration of ad-Daylami in his Musnad al-Firdaws the authority of Abu Bakr who said that the S&sger of
Allah, may Allah bless him and grant him peace sé&&nd much blessings upon me for verily Allah hapointed
with me an Angel at my grave, whenever a man froyrmmasends blessings upon me, that Angels says to me:
‘O Muhammad verily so-and-so, the son of so-andsends blessings upon you in this particular hourtie
meaning of his expression ‘is conveyed to me’, rsghat one of the Angels informs him of it, andsths because
his spirit is still connected to the locus of hizbte physical body, and it is forbidden for thetbdo consume the
bodies of the Prophets. Thus his state is likestlade one sleeping, whose spirit ascends based itpamate
strength to where Allah wills it to go. However, time case his spirit is singled out to reach théhést abilities
based upon his innate capacity with Allah in thghleist unseen kingdoms, while at the same time fiig &
innately connected to his physical form, thus harén his grave the information regarding the wm® sends
blessings upon him.

314 This alone is sufficient for the servant regardig nobility, magnanimity, honor, and exalted apesince his
name is mentioned with excellence in the presehteeoProphet, may Allah bless him and grant hiragee

3131t has been related by Abu Dawud, an-Nisaai’, wanfied its soundness, and Ibn Khuzayma and otberthe
authority of Aws ibn Aws who said that the MessangkeAllah, may Allah bless him and grant him peaeéd:
“Increase in sending much blessings upon me, becaus sending blessings are presented to me.astsaid: “O
Messenger of Allah, how will our sending blessinggon you be presented to you when your body has
decomposed?” He said: “Verily Allah and made itlpbited for the earth to devour the bodies of thepRets."
Having said that, one of the problematic issuew/iat was previously mentioned is in what was reldig Abu
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He, may Allah bless him and grant him peace, sait® "Wherever you are send
blessings upon m&’ For your blessing$® will reach me from wherever you ar&® The
Messenger of Allah, may Allah bless him and grant im peace, saic® "Send mani?*

Dawud from another perspective on the authoritjlod Hurayra who said that the Messenger of Allahyrallah
bless him and grant him peace said: “There is r@who sends the greetings of peace to me, excaptAtlah
returns my spirit to me until | return the greeingf peace to him.” The narrators of this prophetdition are all
reliable. The problematic issue here is in the amptameaning of the returning of the spirit to bHuely, because this
implies that it was cut off from it, suggesting tteaHowever, the scholars have given a decisivevan$o this in
the following: first what is intended by his wordallah returns my spirit to me’ is that He returhis spirit because
it was just after his burial where the spirit asteto heaven and then is returned. This does nah rtit it returns,
then is extracted then returns again. Secondlygites us the greetings of peace, but he is notstate of the
deprivation of death, rather he is in a state inctvithere is no discomfort for him to return theefings. Thirdly,
what is intended here by the ‘spirit’ is the Angéio has been appointed to deliver the blessingsgasetings of
peace. Fourthly, what is intended here by theitSjgrarticulation which is allowed in him so thiaé can address us
in a way that we can comprehend. Fifthly, he is plately engrossed in the matters of the HigheseAdsdy, thus
when the greetings of peace are given to him, cehmgrsion is returned to him so that he can repllgeamne who
gives him the greetings of peace. Another problamsgue which arises from another perspectivechvis that it is
almost essential that all of his time is complettgrossed due to the communication of the gregtifigeace and
blessings being sent to him from every region efehrth which are conceivably innumerous, and fieuis able to
return all these greetings, because the affaith@Mereafter cannot be completely comprehendecéson, and
the states of the intermediary lifleafzarkl) resembles the states of the Hereafter, and Adtalws best.

318 This prophetic tradition was related by Ibn Abiagba, Ibn Mansuur, ad-Diya and others on the aitshof al-
Hassan ibn al-Husayn ibn Ali ibn Abi Talib.

317 The meaning of this expression is do not be ptietes in visiting my grave, because your sendinglessings
upon me reaches me wherever you are. The onlymghgowas said is because sending blessings upomvhile
being present at his grave although burdensomenfist people is superior to being absent. Howevégtvis
prohibited here is the kind of visitation wherefdiént entourages are raised which are contrattye@erfection of
respect and esteem due to him, may Allah blessahidngrant him peace.

318 Here ends folio 28 of manuscript A.

31° The authorShaykhAbdullahi ibn Fuduye said in his Diyal-QawaitWhenever personal aspirations become
difficult for you, then increase in sending blegsupon him, for he is the intermediary betweeang our Exalted
Lord; he is the Guide for us to Him; and he is imforcement from Him to all of creation from tReophets and
the Awliyya For all of our actions are presented to him, Algh bless him and grant him peace, and thus by
means of sending blessings upon him illuminationeésned, and darkness cannot be removed except with
illumination. What is meant here by darkness isdickness connected to the soul and its contaroimadind to the
heart and its thirst for those distractions whicdvent spiritual good. Following his actions andretter cannot be
obtained except after attaining a magnified stdtéowe for him; and this cannot be attained exdipough the
abundance of sending blessings upon him. For wtieimg is loved, it is mentioned often. He may Allaless him
and grant him peace said: ‘Every supplication idedeuntil the blessings upon Muhammad and the fawi
Muhammad is sent.” This was related by at-Tabaremahis al-Awsat Moreover, the pillars of true supplication are
done with the presence, tenderness, submissidredfdart and its complete connection with Allah baihg cut of
from secondary factors. The wings of supplicatioa sincerity. The proper time of supplication i thredawn
hours. The causative factors of supplication arelisg blessings upon the Prophet, may Allah bléssamd grant
him peace. For when the pillars are constructeglggtions are strong. When the wings of supplaratare
obtained then it flies into the heavens. When taeyin conformity with the proper times, supplioas succeed.
When the causative factors of supplication areizedlthey flourish. It is for this reason that laédsin a prophetic
tradition: “The supplication placed between twaoslsiags upon me is never rejected.”

3201t was related by al-Bayhagi in his Shuab'l-lmaamd at-Tabaraani in his al-Awsah the authority of Abu
Hurayra; Ibn "Adiy in his al-Kaamibn the authority of Anas ibn Malik; and Sa’id iBlansuur in his as-Sunam
the authority of al-Hassan.

32! Here ends folio 21 of manuscript B.
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blesséiglsgs upon me during the radiant night andthiant day>*? For it will be conveyed from
you.'

The Prophet once saic®* "Jibril came and said to me, ‘Muhammad, wheneer gre
mentioned by name in the presence of son&oed he does not pray upon you and tfigs,
will enter the Fire’?” And Allah will put him far away from yotf® Say: Amen.' | then said,
Amen."*?° He also said®*°"The true miser is the one who when | am mentidnéds presence,
does not pray upon mé**

322 This means the night which precedes Friday and¢heal day of Friday. He mentioned the night bettie day
due to the fact that in reality the night precettesday. He described the night as radiant dubeé@bundance of
Angels present in it. The radiance is an illumioatwhich is specific for this night and appeargid@ly for it. He
described the day as brilliant because Fridayéasoist of the days of the week. It is called faniltibecause it will
be an illumination for its people so that they egaaik in its radiance on the Day of Standing. Thilemce for this
interpolation is what was related by al-Hakim oa #uthority of Musa in a tradition going back te trophet, may
Allah bless him and grant him peace: “Verily on &y of Standing Allah will resurrect the days loé week based
upon their appearances and He will resurrect Fragag brilliant luminous light for its people, anauwhich they
will gather like a bridegroom being ushered tdaitisle. This brilliant light will illuminate the wafor them to walk.
The light of their countenance will be as whitesasw and their fragrance will emanate like muskeyitvill then
be entered into a mountain of camphor. They wilgbeed upon by all the men ajih who will not blink due to
their amazement with them, until they enter Pamadi® one will be included with them except thderalto prayer
who were self reckoning.”

323 This means that the night and day of Friday wéllsowitness for you.

324 This prophetic tradition was related by at-Tabamnthe authority of Ibn Abass and Anas ibn Malgdallah
ibn al-Harith, Ka'b ibn “Ajza and al-Bizaar on thethority of Jaabir ibn Samra and Abu Hurayra.

325 This means the one to whom you are mentioned aeilis present listening.

326 This means that neglects or avoids sending blgssipon you and he dies without repenting.

32 This means by reason of neglecting or failing@éadsblessings upon him, may Allah bless him anatgnam
peace.

328 This means that He will make him far away from doenain of His mercy and remote from the courtyafréis
forgiveness.

32% The meaning oRamenor Amen is that it is an expression which is usually satidhe end of supplications. It
means: ‘O Allah answer me’. In it are two manndrexpression: [1JAamenwith the elongation of theamza or
[2] Amenwith the shortening of theamza The elongation of theamzais the expression which is used more often
and is more well known. It is said that it is a Nafrom the Divine Names of Allah ta'ala as it wasrated by
Abd’r-Razaaq on the authority of Abu Hurayra. I8y related in his al-Kaamidnd at-Tabarani related in his al-
Kabeeron the authority of Abu Hurayra that the Messergdekllah, may Allah bless him and grant him peaad:
“Amenis the Seal of the Lord of the worlds upon the teegyof His believing servants.” It has also beédated by
Ibn Mardawayhi on the authority of Anas ibn Malilat the Messenger of Allah, may Allah bless him graht him
peace said: “| have been given three special ctexistics: [1] | have been given the prayer perfednin lined
ranks; [2] | have been given the greetings of peateéch is the greetings of the People of Paradise;[3] | have
been given theAmen which no one before you was given, except thaaibave it to Harun. For when Musa made
supplication, Harun would sa\men.” It has been related by Ibn Maja on the authooit Abdallah ibn Abass that
the Messenger of Allah, may Allah bless him andchgtam peace said: “The Jews do not envy you irttdng
more than their envy of you becauseAifer); so increase in the recitation gimen.”

3% This prophetic tradition was related by Ahmad lo@ authority of Ali ibn Abi Talib; at-Tirmidhi orhie authority
of al-Hassan ibn Ali; an-Nisaai’, Ibn Maja and addkim in his_al-Mustadrakn the authority of al-Husayn ibn Ali;
and al-Bayhagi on the authority of Abu Hurayra.

31! The expression ‘miser’ means a person who is nitigao that his wealth doesn’t diminish. In anatharration
by al-Bayhaqi he, upon him be blessings and peaide ‘%/erily the most miserly of all misers is thae to whom |
am mentioned and he fails to send blessings upoh me
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The Prophet, may Allah bless him and grant him peas, said**? "Whoever forgets to
pray upon me, will forget the Path to Paradi§é."He also saic®* "A people do not sit in a
gathering in which they do not pray upon the Prophithout grief coming upon them. When
they enter Paradise they will not see some ogitgards.?*

332 This prophetic tradition was related by Ibn Majatbe authority of Ibn Abass, al-Bayhagqi in hisSis4 abon
the authority of Abu Hurayra, Ibn Abi Hatim fromettradition of Jaabir, as well as at-Tabarani ftbetradition of
Husayn ibn Ali.

333 This means by neglecting or avoiding being peesisin it. This prophetic tradition also clarifigsat whoever
desires to know the Path to Paradise in its fullrersd desires to travel its Path completely, iteésessary for him
then to perform much blessings upon the Prophainupm be the best blessings and most perfect pdume
author,ShaykhAbdullahi ibn Fuduye® said in his Diya'l-Qawa’itFor the sending of blessing upon the Prophet,
may Allah bless him and grant him peace is the méanspiritual ascension for the student who failencounter a
guidingshaykh The Prophet, may Allah bless him and grant himcpesaid: ‘The sending of blessings upon me is
illumination in the heart as well as illuminatiopan the Bridge of Hell’. For when this illuminati@mters the heart
then it drives out all darkness from-it and thesperbecomes guided.” My mast&haykhAbd'r-Rahim al-Burai’
as-Samaani said: “For the one who does not haleagkh then the sending of blessings upon the Prophleisis
Shaykhand by means of it he is guided to 8feaykhand through it hishaykhrecognizes him by his mark.” | say:
realize O you who are lovers of the Beloved of AJlapon him be the best blessings and most pepfsite, that
the foundation of thdaraka of this blessed book and its auth8haykhAbdullahi ibn Fuduye’, as well as the
causative factor for his brother, the Light of thge, ShehuUthman ibn Fuduye" arriving at the station of bimam
of the Awliyya was due solely to the sending of blessings upenPtfophet, may Allah bless him and grant him
peace. ThéAmir'l-Mu’'mineen Muhammad Bello ibrEhehuUthman ibn Fuduye’ said in his Infag’l-MaysutiHe
(the Shehy informed me of the time when he obtained therdiviattraction by means of tharakaof the sending
blessings upon the Prophet, may Allah bless-himgaadt-him peace. He was persistent with this withmmredom,
laziness nor laxity. As a result, Allah assisteah lwith the overflowing of illumination by means 8haykhAbd 'I-
Qaadir 'I-Jayli, may Allah be pleased with him, dnd grandfather the Messenger of Allah, may Alkédéss him
and grant him peace. He then witnessed the astogitiiings of the unseen kingdoms and realized tystaries of
the kingdom of power. He witnessed the phenomenthefDivine Attributes, Names and Essence. He becam
acquainted with the Guarded Tablet and unravetedeinarkable secrets. The Lord of Truth gave himriiok the
sweetness of inviting people to Him and crowned kiith the crown of direction and guidance to Hinheh a
voice from the divine presence called out oncem@nkind answer the call of the inviter to Allaht’then recited
the verse: (Turned aside from it is he who is turned asig@&hen the Lord of Truth returned him to the maaf
consciousness in order that the station of guidithggrs and inviting them could be given to him. 8times the
lights of majesty would overcome him and seize Hhometimes the lights of beauty would release hithset him
at ease. This was along with the fact that he wasng the people of firm establishment and permasimtions, not
among the people of transient states and thoseyraawiVed. He then established what the Lord aftircreated
him for. He made him deserving of inviting peopbeHim and of being a guide to Him. He thus begaliing
people to Allah and guiding them to Him. He wasrttseverely afflicted by those people whose charaatere
loathsome with denial and ridicule. However, hettared to speak to the people according to theélliects and
showed kindness towards them. He encountered fnein tepulsive characters that which | am unablédscribe,
until Allah gifted him with the permanence of susgeThen a group among the believers began tm listdim
attentively and he instructed them in the Truth eladified for them the spiritual path of Truth.”

334 This prophetic tradition was related by al-Bayhiadis Shu ab’l-Imaarn the authority of Sa'id al-Khudri.

3% This means that this assembly will have regred,when the people of this assembly enter Paralésevtill find
that they will deficient of a tremendous reward aasesult of neglecting sending blessings upon teegus
Prophet, may Allah bless him and grant him peace.
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Some of the scholars have said'When one person prays upon the Prophet in a
gathering, he is rewarded for whatever takes plateat gathering®*® May Allah provide us to
perform extensive blessings upon him until déatmen®

3¢ This has been narrated by Abu Isa at-Tirmidhitenauthority of at-Tahaawi. The auth8haykhAbdullahi ibn
Fuduye™ said in his Diya’l-Qawaa’idlt is necessary that when sending blessings upenMessenger of Allah,
may Allah bless him and grant him peace, that ydjectives should be to follow the command of Altafala; to
attest to the veracity of His Prophet; to demonety@ur yearning and love for him; to show esteemtis rank;
that you consider that he is deserving of it; amdhdpe for the reward in that. The meaning of sepdilessings
from Allah is Divine mercy connected to His ImmegsiFrom the Angels it means seeking forgiveness; faom
humans it means humble entreaty and supplicatiore €hould be wary of utilizing the expressidasliyyd in
exchange for the words-salaat(sending blessings) although this occurs oftemfsmme of the people associated
with tasawwufand some of the jurist. It is sound that whoewsisgor example: ‘O Allah send blessings upon our
master Muhammad to the number of the sand pebahessimilar expressions like that, he will obtdie teward of
that number that he mentioned. This is true bectrs@ta’illah said in his Taaj'l--UruusFor the person who has
come to the end of his lifespan and he desirestithovhat he had possibly missed, he should makermbrance
using the comprehensive forms of remembrance. Famvhe does this he will elongate his short ydédss;his
saying: ‘Glory be to Allah, and His praise to thember of His creation, to the contentment He hak Wimself, to
the beauty of His Throne, and to the-extent of Wds.” However, what is desired from the one weads
blessings with the comprehensive forms of blessirggthat he realize in his soul and is conscidas he does not
have the ability in reality to send blessings uplo® Prophet, may Allah bless him and grant him eeasith that
vast amount; thus his heart becomes resigned tdatiathat no one can send blessings upon him,Allaj bless
him and grant him peace to that extent except AtehKind and Aware; as a result he seeks to skssings upon
him to that vast extent by the power and mighthef All Hearing and All Seeing. It is based uporsthiofound
meaning that the Knower of Allah, Ahmad Zaruugeelupon in his Qawaa’idl say: It is for this reason that the
recitation of the ad-Dalaa’ibf ShehuUthman ibn Fuduye™ is the best methodology in senblessings upon the
Prophet, may Allah bless him and grant him, becausst of the blessings in it are comprehensive $ooh
blessings, as we mentioned previously.

%37 Here ends folio 29 of manuscript A.

338 The authorShaykhAbdullahi ibn Fuduye' said in his Diya’l-Qawaa’ithl-'lyaash was asked about sending
blessings upon the Prophet, may Allah bless himgradt him peace while in common places and oopea road;
and he answered that is contrary to what is foréniibkas been narrated from Malik that the nam¢hefProphet,
may Allah bless him and grant him peace is notearientioned except in a state of purification duesieem and
respect to him, may Allah bless him and grant heage. The wisdom in our asking Allah to send biegssiupon
the Prophet, may Allah bless him and grant him peatd not we ourselves sending blessings upon Itkenthe
servant saying: ‘l send blessings upon MuhammadeH)ysince we have been ordered to send blessings him’;
is that we can never really attain the capacityessary to fully send blessings upon him as he desethus we
disengage ourselves from the act and turn it aveut Lord, glory be to Him, because only He trikaiypws what is
befitting in the sending of blessings upon him. Aakr as-Sideeq may Allah be pleased with him @ad: ‘The
sending of blessings upon the Prophet, may All@sshim and grant him peace wipes away sins lile: water
extinguishes a fire; and sending him the greetiofgpeace is more superior to freeing a slave’.ds become
widespread among the people that sending blessjpgs the Prophet, may Allah bless him and grantpeace are
not to be done for inferior worldly matters. Howevesay that this is only valid if the prerequésie that by that
the person intends showing esteem and love for Ronin that case it is necessary for the persadiag blessings
upon him, may Allah bless him and grant him peacdd so for the pleasure of Allah, the cleanindisfsoul; the
purification of his spirit and the correction okHhieart until it is transformed into noble charaeted uprightness.
Thus is in order to enter into the Divine Holy Rmese of Allah; not in order to obtain some portfoom this
world’s life; like a person who recites His DivilNamesal-"Aleemin order to obtain unveiling; al-Jabaarand
as-Saree’un order to obtain subjugation and destructionr@reemies; oal-Ghaniyandal-Waasi' ufor wealth; for
in that case it would be bad courtesy.”

56



Chapter Six
On the Judgment Concerning Those Who Abuse Him Impie Faults to Him, or
Relates What is Untrue Concerning Him, His BrothersAmong the Prophets, the People of
His House, and His Companions

Allah ta’ala says>* “Those who revile Allah and His Messenger, Allatsearthem in
this world and the Hereaft&’ and recompense them with a lasting punishim&ht He ta’ala
also says: Those who revile Allah and His Messenger have afpbpunishmerit>*?

O brothers, may Allah give you succesm the properdabtowards the Messenger of
Allah, may Allah bless hiff* and grant him peace, in words, deeds and thoudRésilize that
the judgment is disbeliel-hukmu takfiruhjifor anyone who abuses the Proptétay Allah
bless him and grant him peace; imputes faults to ini his self faf9,>*° lineage hasab),
deen®*® or any characteristic of hf&’ who shows scorn towards hift likens him to anything
by way of showing contempt for hift? or speaks nonsense about Rith.The judgment is he is
to be killed like one who calls him a [fat or like one who calls out publicly or who insinest
the samé> This judgment applies irrespective if we know thistintention is to show contempt
towards him, or even when it is apparent from kasesthat he does not mean to abuse him; but

339 Quran 33:57.

340 This means that Allah curses them in this life #melHereafter; that is to say that He makes thanfrém His
mercy particular in the two worlds; as well as rigegithem with a severe punishment and clear veil.

3411t has been related by Ibn Jareer and Ibn AbirRlath the authority of Ibn Abass, may Allah be péghwith
them who said this verse was revealed regardingetinho defamed the Prophet, may Allah bless himgaadt
him peace when he took Safiyya bint Hay, may Abbatpleased with her as his wife.

342 Quran 9:63; Here Allah ta'ala explains that amtmghypocrites are those who allow their tongueEsme
loose by harming the Prophet, may Allah bless hiich grant him peace.

343 Here ends folio 22 of manuscript B.

344 This means those who insult him.

%4> This means in his essence or attributes.

348 This means in hishari‘a his way of life-or-in-his judgments.

347 This means in any circumstance that it conneciddrh; or in a word from his ideas, irrespectivendfether he
expressed it clearly.

348 This means that he belittles him.

349 This means that he shows scorn for him or depiesiaim regarding his rights.

%9 This means that he utters simultaneous words wirietoffensive regarding him.

%! mamMalik said: “Whoever insults the Prophet, may Allaless him and grant him peace among the Muskms i
to be killed without the acceptance of his repec¢arbu Hanifa and his companions, as well as atwfh the
people of Kufa, and al-Awzai® said the same thiagarding Muslims who do so, but added that theyivec
apostate by so doing.” The execution of this judgiand every similar judgment mentioned in thisptkafalls to
the Muslim magistrate or their government. It ig tive responsibility of the common Muslim to exexitihis
judgment. It is for this reason that it is forbidd®r Muslims to reside in a land in which our Pmep may Allah
bless him and grant him peace is insulted; ashieing done in the lands of Denmark, America ame st under the
guise of ‘freedom of speech’ and ‘freedom of opmidf the these governments permit its citizensdto that
without any legal protections for the religious andtural rights of the Muslims residing undernetitéir authority,
then this is a violation of social contract of madion between them and that government. It thecornes
obligatory upon the Muslims to emigration from tigmtvernment. However when a people of a governnmeodt
our Prophet, may Allah bless him and grant him peand that government officially and explicitlyjetts to that,
and establishes a legal conduit for the Muslimsai@ legal actions against those people who irmuitProphet,
then it becomes permissible for those Muslims &de in that land, if there exist a binding sodahtract of a
treaty and truce between the government and thdifdisisas is the case in China and other lands. Mewsf this
is not the case then no.

%2 Here ends folio 30 of manuscript A.
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rather said it out of discontef®t ignorance’>* carelessnes8® or as a result of hasty speech.
The judgment is the same since no one is excusedidbelief because of ignorarfiégor by
claiming a slip of tongue if his intellect is souftd The only exception is when someone is
forced to do it while his heart is at rest in befé

For instance he might ascribe a major or minor sinto the Prophet or say that he
failed to convey the message or had fallen shor jndgment between people, dismiss the
extent of his knowledge or his asceticism, or sgyirhe had been able to have good things - he
would have eaten them, or deny a famous mattertegpbdrom him which has come by many
paths of transmissiof. or he had a long nose, or he says be was Bf3dk, his saying: ‘If |
ask, so did the Prophet ask’, or his saying, dfn illiterate, so was the Prophet illiterate.'ter
insult him for his herding of sheep, for what ocedr to him from the outrages of the
disbelievers® being routed in battl&? or for his affection for his womeli® The judgment for
all the above if someone manifest these, his aim is\pute defectsaf-naqs to him, may Allah
bless him and grant him peace; he is to be declar@gbelievergt-takfir) and is to be killed
without being asked to make repentartidga istitaabg.

The judgment is the same for someonwho says that which is not true concerning
Allah, the Prophets, or the Angels. This is tryeathat was related on the authority of ‘Ali ibn

%3 This means that he becomes so perturbed as aoésué effects of some anguish which has afftidtém.

%4 This means that he is ighorant of the noble aiteb of the Prophet, may Allah bless him and ghimtpeace.
355 This means that he is careless regarding recagnthie immense affair of the Prophet, may Allatsbleim and
grant him peace.

%% This is because knowledge of Essence of AllaHaalis Attributes and what is connected to HisgPts is
knowledge which is apart of the individual obliguts.

%7 This means if he says it and he is not clinicalBane or suffering from senility.

%8 It has been related by Abd’r-Razaagq, Ibn Sa'd, Jareer, Ibn Abi Hatim, Ibn Mardawayhi, al-Hakim avh
verified it, and al-Bayhagi in his ad-Dalaaiy way of Abu *Ubayda ibn Muhammad ibn “Amaar ¥emasir; on the
authority of his father (Muhammad ibn “~Amaar) wlaids “The idolaters seized "Amaar ibn Yaasir amtur@d him
and did not leave him until he insulted the-Prophatl-mentioned their deities in a good light. Tty released
him. When he came to the Prophet, he said: “Whppéaed?” 'He said: ‘Evil! They did not release mélurhad
defamed you and mentioned their deities in a gagd’l He said: ‘How did you find your heart thduat time?’ He
said: ‘It was tranquil in faith’. He then said: ‘@h, if they repeat what they did to you, then répédsat you said.’
Then Allah ta’ala revealed the folowingWhoever disbelieves in Allah after his belief, gxadose who are
coerced and their hearts are tranquil with trueibéf [17:106].

359 Muhammad ibn Sahnuun said: “Whoever doubts a sitegter that Muhammad, may Allah bless him andhigra
him peace came with from Allah has become a defgdtisbeliever.”

360 Ahmad ibn Abi Sulayman, the companion of Sahnuaid:$Whoever says that the Prophet, may Allah tem
and grant him peace was black, he should be KillBuis means irrespective if he says it intendiagnisult him; or
if he says it out of ignorance, because the truesiphl attributes of the Messenger of Allah, majaAlbless him
and grant him peace are well known and famous antoedvuslims. Unbroken transmitted prophetic triais
have been narrated regarding the fact that his s@mplexion was bright, so whoever says that he mask
intentionally or out of ignorance has lied about ®rophet, and has denied what has come by unbuatian of
transmission; and has subsequently become disbeliev

%1 This means the wounds he received in battle vilken he, upon him be blessings and peace had drie fsbnt
teeth broken and his face was wounded.

%2 This means like what happened to his CompanionthénBattles of Uhud and Hunay®adi Abu Abdallah
Muhammad ibn Khalf al-Murabit said: “Whoever sagattthe Prophet, may Allah bless him and grant péace
was defeated should be asked to repent. If he tepkan it should be accepted. If he doesn’t ht iBe killed
because his statement amounts to belittling angadégiing him.” Here ends folio 31 of manuscriptas; well as
folio 23 of manuscript B.

363 As the Jews said about him during his time andhestians have said after his time.
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Abi Taalib, may Allah be pleased with hif#,that the Messenger of Allah, may Allah bless him
and grant him peace, said, "Whoever abuses a Rrdphéim."3*® For he ordered, that Ka'b
ibn al-Ashraf be killed®® He had harmed Allah and His Messenger. He semesne to kill
him by assassination without calling him to IsI&th.The cause of that was his causing harm to
the Prophet not by his disbelief. It was relatedt th woman abused the Propftaind the
Prophet, may Allah bless him and grant him peaail. $Who will deal with her for me?" A
man from her people got up, went, and killed i&rThen the Prophet, may Allah bless him and
grant him peace, safd’ "Two goats will not lock horns over het* Ibn Abaas said that a blind
man had a son who was the scion of his female sténceused to curse the Prophet, may Allah
bless him and grant him peace. Her blood was sfitadmpunity>"2

A man was rudé’® and talked back to Abu Bakr concerning what hel sdiout the
caliphate Abu Bakr became angry until one of the men preseanted to kill the man. Abu
Bakr said to them, "Sit down! That is not for angcexcept the Messenger of Allah, may Allah
bless him and grant him peace."

One of the governors(‘aamil) of Umar ibn Abd ‘1-‘Azeez wrote a letter to Hhiffy
asking his advice about killing a man who had alusmar ibn al-Khataab. He wrote back to
him, "It is not lawful to kill a Muslim for abusingnyone except the Messenger of Allah, may
Allah bless him’® and grant him peace. His blood is unlawful.”

As for the absence of killing the Jewwho said to him, may Allah bless him and grant
him peace, '‘Death be upon yas{saamu ‘alaikuy when this wa&® a sought of calling down

364 This prophetic tradition was transmitted®gdi ‘lyad with a sound chain of authority by way ofBdrqutni.

%% The full text of the prophetic tradition is: “Wheer abuses a Prophet, kill him; and whoever abasesof my
Companions, then beat him.”

36 He was originally from the Jewish tribe the Banay¥, then he became associated with the Banu Nabhan
However, his mother was from the Banu-‘n-Nadeeilss Is’haq mentioned. Al-Bukhari and al-Bayhaqicals
mentioned this when relating the narrative regaydhe Banu'n-Nadeer. Al-Bukhari said in his Sahe®@i ibn
Abdallah narrated to us, that Sufyaan narratedstadhat "Amr ibn Dinar said: ‘| heard Jaabir ibndaltlah say that
the Messenger of Allah, may Allah bless him anchgtam peace said: ‘Who will deal with Ka'b ibn A&shraf,
because he has harmed Allah and His Messenger?aMuiad ibn Maslama then stood and said: ‘O Messesfger
Allah do you want him to be killed?’ He said: ‘Yes$le then said: ‘Do you give me permission to sayathing
(that will assist me to do this)?’ He said: ‘Yede eventually killed him and came to the Prophety @llah bless
him and grant him peace and informed him.”

%7 As mentioned in the preceding footnote, he digpaidluhammad ibn Maslama, along with Salman ibargal
“Ibaad ibn Bashr, al-Harith ibn "Aws and Abu Isa ikubayr; all of whom were from tnsaarfrom the tribe of
Aws.

%8 She was “Ismaa’ bint Marwan ibn Abi Umayya ibn &éyn Khatma.

39 He was “Umayr ibn “Adiy al-Khatmi.

37 Here ends folio 32 of manuscript A.

311t has been related that “Umayr ibn Adiy prayesifgjr prayer in Medina after killing her; and the Propimeay
Allah bless him and grant him peace said: ‘Did ¥illthe daughter of Marwan?’ He said: ‘Yes, wilidére be
anything against me for doing that?' He, upon harblessings and peace said: “No, not even two gu#tdispute
over her.” This means that there was nothing regsible in killing her.

372 This prophetic tradition was related by Abu Davaundthe authority of Ibn Abaas.

373 This prophetic tradition was related by an-Nisaaid Abu Dawud.

374 At-Tilimsani said that the governor referred toswsbd’l-Hamid ibn Abd’r-Rahman ibn Zayd ibn al-Klaaib.

37 Here ends folio 24 of manuscript B.

37 Here ends folio 33 of manuscript A.
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a curse upon him’’ and the maf{® who said to him may Allah bless him and grant pieace:
"This is a dividing out by which the countenancéh is not intended’; and the hypocrita$ (
munafiqun who used to harm him often - that was all inlteginning of Islam. However, once
Islam was firmly established and it became victasigdhharuhy, any such detractors that the
Muslims had power over and whose affair was welbvn were put to death. As for the
hypocrites, they said what they said secretly antboge of their own sort. And when what they
said reached (the believers) they denied it ande\wg Allah that they had not said it. And in
most of what they said was only heard by childstayes, and women - and taking life is only
permitted when there are two just withessebdamaa'u laa tustabaahu illa bi ‘adlgin

As for 'Alisha’s saying that, he may Allah bless him and grant peace, never took
revenge on his own behdlf This was regarding those matters in which theae mo contempt
(izraa'u) and when its doer did not intend harm. Rathewas done out of roughness and
antipathy from him. Like the Bedouin while askifa@ wealth was pulling his cloak until it
made a mark on his nec®

As for he whoexpresses a general stateme@atrnlun mujmalih that can conceivably be
taken to mean the Prophet, may Allah bless himgradt him peace, while the Prophet was not
intended. Like the case when a man becomes &gvith another man who owes him money
so that he says to him, 'Bless Muhammad, may Allais him and grant him peace!' Then the
one seeking repayment says to him. ‘May Allahbiess the one who blesses him!" It is said
that he should be killé&f because his expression includes the Prophets agdl#\who bless
him.3®® And it is said that he should not be killed bessahe intended the one to whom he was
speaking, however he should be disciplingaw@addab®®** On the other hand, if he were to
say it when he was not angry, then he should bedkil And there is no difference of opinion
concerning thath laa khilaa).

Likewise, with the onewho says, 'The Prophets were doubted’, when scaneays to
him, 'Do you doubt me?' As for the one who desicedo an injustice to someone else and he
says to him, ‘Do you doubt the Prophet?', and spawrds, ‘I doubt’; or like the one who says,
‘If a Prophet or an Angel were to abuse me, | woahdse them'; or like the one who says to
someone else, 'O son of a thousand dogs!" andkdhe dbne should be disciplinegiuwaddabii
in accordance with the legal judgmeijtifaadan). Likewise, with the one who likets
himself or someone else to the Prophet, may Allassbhim and grant him peace, in order to
point out that the same mishap is connected to Hirke the saying, 'If | am called a liar, the
Prophets were called liars', or 'If | am harmeaytlwere harmed too', or 'l am safe from the
tongues of people while the Prophets of Allah wesesafe from them’, or 'If there is evil in me,

377 This prophetic tradition was related by al-Bukha@tie man was supplicating for death or wearinedzefall the
Messenger of Allah, may Allah bless him and graimh lpeace. Thus the meaning of the greetings was for
culmination of his death be with weariness.

378 The man was Abdallah ibn Dhu’l-Khuwaysira as iswalated by al-Bukhari.

37° This prophetic tradition was related by al-BukHarhis Saheelon the authority of A'isha. The full text of the
prophetic tradition is: “He never took revenge fomself for anything, except when the sanctity dlaA was
violated, then he woild take revenge for the sdkaliah.”

380 This prophetic tradition was related by al-Bukhiarihis Saheelthat the Bedoin said: “Give me some of the
wealth of Allah that is with you.” Here ends foBd of manuscript A.

31 This means a man who is owed money, who becongy aile demanding repayment.

32 Here ends folio 25 of manuscript B.

33 The proponents of this judgment w&adi al-Harith ibn Miskeen, and others from the Makkholars.

34 The proponents of this judgment were Sahnuun, I8naq al-Bargi and Asbagh ibn al-Farj.

3% Here ends folio 35 of manuscript A.
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the same was said about the Prophets’, or the fkeif, he says what was mentioned in order to
promote himself or to deflect himself from beingoeged, well and good. However, if he says
what was mentioned in order to impute defects ¢éoRlophets, then he should be killed. But if
he says it in order to bring consolation upon himsthat finding comfort with that - there is no
discipline to be given for that.

It was related that a manwas rebuked for being destitute. He then saidill"ydu
rebuke me for my poverty when the Prophet, mayhAbkess him and grant him peace, used to
herd sheep?'Imam Malik said, “He has alluded to the Prophet, malalAlbless him and grant
him peace, outside its proper place and | think tiea should be disciplined”. The scholars
disliked that someone would send blessings uporPtbphet, may Allah bless him and grant
him peac€® on being astonished, since he is only to be sessings out of desire for reward
(li talaba thawaap and out of respect and awtawqeej for him3®’ It was said®®that if it is said
to man, 'Shut up! You are illiterataromiyyup!’ He then says, ‘Was not the Prophet illiterate?
The people should take him to be a disbeliever) batdemonstrates anxiéfy for that shows
regret and repents.

An example of what can be included in thatis the poetry of the indulgent people
concerning comparing those who are eulogized viiéhRrophet, may Allah bless him and grant
him peace. This is similar with the official wnigeof letters and correspondence and what they
put in their letters. Sa’id al-Kaazaruniyyu, majaA be merciful to him, said, "All that they
write is nothing but disbelief. Like their sayinour letter has arrived and it was like a noble
Qur'an’, or ‘Your letter is in the place of revetat’, or ‘Il examined your noble letter’, even if it
is not intended, that is nothing but contempt. hathing is greater than the Divine message and
the Book of Allah, in as much as it cannot be carg@avith anything else. For the best course
for the one who says the like of that is to hadabin order to avert being killed. As for story
telling, it is praiseworthy for orié’ to avoid-such-actions, and there is no approvastich. For
the Muslims are agreed upon the prohibition oftime¢p that which defames the Prophet, may
Allah bless him and grant him peace. Compassios sl@wn to our predecessors at the time
they omitted what defamed the Prophet from thestafethe military expeditions. May Allah
preserve our heart, tongues, and hands from thadjbbounty and generosity.

As for cursing the Companions may Allah be pleased with them, for whoever shgs$

they were astray and disbelievers; has becomebaliiser making it is obligatory to kill hirfr*
If he reviles them, other than the above, as méfy wine another, he should then be punished
severely as a lesson to him. Whoever accuses Alisag Allah be pleased with her, of adultery
or corruption is to be killed as a disbelieV&. Whoever says to any of the children of Fatima,
may Allah be pleased with her, 'O One of ruineckdige’, regardless if he excludes in that
statement the Prophet, may Allah bless him andtdyiampeace?® and his daughter, if he makes

386 Here ends folio 26 of manuscript B.

387 |t wasImamSahnuun and his companions who considered thishiepsible.

38 Here ends folio 36 of manuscript A.

389 This means that he has fear of this regardingdis and his religion.

399 Here ends folio 37 of manuscript A.

3! This is because it is a denial of ther'an in what Allah praised them by His wordsAllah is pleased with
them” Sahnuun said: “Whoever says that Abu Bakr, Unbkihman and Ali, that anyone of them were astrag h
become disbeliever and should be killed.”

392 |Imam Malik said: “However insults A'isha is to be kill& It was said to him: “Why?” He said: “Because
whoever abuses her has acted contrary tQtéan.”

393 Here ends folio 38 of manuscript A; as well asaf@7 of manuscript B.
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a generalized statement, or if the statement stgydhat which means all of them without
exception. If he admits to that, he is to be Killes a disbeliever. Whoever falsely claims
descent from the Prophet, is to be beaten sevehag, publicly denounced and then imprisoned
until his repentance is made apparent for all & send Allah knows best.
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Chapter Seven
On Some of What Occurred Regarding the lliness Whit Led to the Prophet’s Passing,
may Allah bless him and grant him peace

His illness began as a headachm the last two nights of the end of Safar, on
Wednesday™ It is said that it was in the beginning of Rab#él+Awwal in the house of
Maimuna. At the time, he was making his roundgh® houses of his wives. When the
headache became severe, he asked his wives pemissbe tended in the house of A'isha.
They gave their permissidi: The duration of the sickness was twelve days #aid fourteen
days, and it is said eighteen d&ys.

He used to pray with the peopleduring the duration of the sickness. When thragsd
had passed, Bilaal sought permission to enter erPtiophet. He came out weeping and said,
"The Messenger of Allah, may Allah bless him andngtim peace, orders you to pray with the
people”®®” Thus, Abu Bakr went to lead the people. When & the place of the Prophet
vacant, he immediately collapsed where he was stgndt was then that the Muslims raised a
cry. When the Messenger of Allah, may Allah bless and grant him peace, heard the clamor
he called Ali and ‘Abaas, and leaning on them hmeaut® to the mosque and prayed. He
then said, "O fellow Muslims! You are under théekaeping and shelter of Allah. And Allah is
my khalifa to you. You must adhere to fearful awareness kdhAtagwa and guard your
obedience to Him. He is the One who separatedrpauthis world and all that occurs in it."

One day he may Allah bless him and grant him peace, camedamtite mosque resting
upon Ali and al-Fadf® while al-‘Abaas was walking in front of thet When he reached the

394 |mamat-Tabari narrated in his at-Tarikim the authority of as-Saq ab ibn Zuhayr on thearity of the jurist of
theHijaz, that Ibn Hishaam narrated in his Seenathe authority of Abdallah ibn "Amr ibn al-"Aas the authority
of Abu Muwayhiba, the freedman of the MessengeAlt#gh, may Allah bless him and grant him peace \sh:

“The Messenger of Allah, may Allah bless him andrgrim peace dispatched me in the middle of thhtrsaying
to me: ‘O Abu Muwayhiba, | have been-ordered tcagd-seek forgiveness for the people of Bagi'; snecwith

me’. | then left with him and when stopped in fraritthem he said: ‘Peace be upon you O people ®fthves,
what has happened is easier for you that was hashappened to the people. | have encountered #tiloals the
like of which would halt the darkness night. Thstlaf them following the first, and the last of thavill more evil

than the first’. He then turn to me and said: ‘OuAduwayhiba, | have been given the keys of thesuiess of this
world and to be immortal in it, then | was givere tRaradise. | was given the choice to choose betted and
meeting my Lord and Paradise. | have chosen theimge®ith my Lord and Paradise’. | then said: ‘By fiather
and mother! Take the keys of the treasures ofvtloidd, immortality and then Paradise!’ He said: ‘Ng Allah! O

Abu Muwayhiba, | have chosen my Lord and Paradide’then sought forgiveness for the people of Band then
left. It was then that his pain began which evelhjuaok him.”

39% This was narrated biynamat-Tabari in his at-Tariklon the authority of Abadllah ibn “Utba on the aity of

A’isha.

3% The soundest opinion is that the duration of Rikress lasted fourteen days from Wednesday theop8afar

until the 12" of Rabi"’I-Awwalin the year 11 of hikijra may Allah bless him and grant him peace.

%97 This occurred after the sickness became severenan@sided in the house of A'isha. Here ends f8ficof

manuscript A.

398 Here ends folio 28 of manuscript B.

399 He was Abu’l-Abass al-Fadl ibn al-Abass ibn AbMlittalib ibn Hashim al-Hashimi. He was the patermisin
of our master, the Messenger of Allah, may Allagslsl him and grant him peace. He was the oldessdirbthers
and it was for him that his father and mother wgikeen the honorific name of Abu’l-Fadl and Umm’ldiaHis

mother’'s name was Lubaba bint al-Harith al-Hilaalifie was present with the Prophet, may Allah bfessand
grant him peace at the battles of Mecca and Hummaywhich he remained steadfast with him. He alsaenthe
Farewell Pilgrimage, as the prophetic traditioregi§y. He died during th&hilafat of Abu Bakr as-Sideeq.
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minbar, he sat down on its lowest stair. He gaeedgiteetings and the people returned it to him.
He then praised and lauded Allah. Then said, "@pjeeit has reached me that you are fearful of
my death fakhaafuna ‘alayya 'l-mawt Has any Prophet before fffeabided forever among
those to whom they were sent? | would then in ¢hae abide with you forever. But alas! Am |
attached to my Lord, while you are attached to ng?1 entrust you to behave kindly with the
Muhaajirun - they are the foremost. And | entrust you todwehkindly with theAnsaars
Whoever is given the authority among you, accept ltbst of his deeds, and disregard his
offenses. Do not attempt to outstrip them. Anol your capital, while you are subsequent to
me? Is not our rendezvous to be at the Basin? ewélreamong you is forbidden at the Stopping
Place has been forbidden all good. Whoever amongigsires to return to me tomorrow, should
restrain his hand and his tongue, except from vidhatecessary. O People! Verily sins alter
blessings.”

And from that is that he came outvery ill (maw'ukad with his head boun®?* He
came and sat on thminbar and the people gathered around him. He praiskthAnd lauded
Him. Then he said: "To continue, O Peofﬁ%! The time is nearing, when | must leave your
company. So he whose back | beat, here is my b&@ckne get your reprisal. He whose wealth
| took, here is my wealth. Come take your resttut He whose honor I reviled, here come and
take reprisals. There is nothing that | love mimoen you except that you take from me what
rights | owe you. Because | hope to meet Allathwitcheerful countenance.”" Then a man stood
and said to him, " Remember one day a destitutsopegpassed by you and you ordered me to
give to him threairham®" Then the Messenger of Allah, may Allah blesa lnd grant him
peace, said to Fadl ibn al-‘Abaas, "Give to himfF&ll." The man received what was his due
and he sat back down. Then he, may Allah blessdrth grant him peace, said, “O People!
Whoever among you has something against him, netistrr it.  And do not be the man whose
says that is shameful. For the shame and disgritais life will be easier than shame and
disgrace of the next life. Then a man stood amndl $d have three dirhams against me which |
obtained in the way of Allaff* I took it because I'was in need of it." He, m#diah bless him
and grant him peace said, "O Fadl! Take it from.hi

During these last days be had left diraarswith ‘A'isha. He said to her. "What have
you done with that gold?" She said, "It is stilthvme”. He said, "Expend it in Allah's way”.
Then the Prophet, may Allah bless him and grant p&ace, fainted and loss consciousness.
When he became conscious, he said, "Have you egdahdt gold?" She said, "No”. She then
placed it in his hand. He counted it and it Wasix goldendinaars He then said, “It is not the
opinion of Muhammad with his Lord, that he will miédéim while this is with him”. He then
gave all of it out in the way of Allah. That wadmetsame day that he died.

One day during this time*°® he removed the curtain of his room to look atpkeple.
This was on a Monday and they were performing tyemorning prayerdalaatu al-faji.
Because of this, he smiled broadly. Abu Bakr thdulgat he was coming out to lead the prayer.

%% This prophetic tradition was narrated byam at-Tabari in his_at-Tarikton the authority of “Ataa on the
authority of Abdallah ibn al-Abass on the authodfyhis brother, al-Fadl ibn al-Abass.

% Here ends folio 40 of manuscript A.

02 This prophetic tradition was narrated byam at-Tabari in his_at-Tarikton the authority of “Ataa on the
authority of Abdallah ibn al-Abass on the authodfyhis brother, al-Fadl ibn al-Abass.

%% Here ends folio 41 of manuscript A.

0% Here ends folio 42 of manuscript A.

“%% Here ends folio of 30 manuscript B.

%8 This prophetic tradition was related lsyamat-Tabari on the authority of Anas ibn Malik.
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So, he backed up in order to join the prayer lifiee Prophet then signaled to them to complete
their prayer. He then lowered the curtain andaswn this same day that*fepassed away,
may Allah bless him and grant him peace

Among that is that Jibril, upon him be peace, visited him repeatedly fogahdays with
the messages of Allah ta’ala. One of these ddyd 3aid, "Verily Allah has sent me to you
exclusively and out of honor to you. He asks ydulevHe knows best your state, "How do you
find yourself'?" He said, "O Trusty of Allah! ihfd extreme pain.”

On the third day, which was Monday, Jibril came wit the Angel of Death He said,
"O Muhammad! Verily this is the Angel of Death.eHs seeking permission to enter, even
though he has never asked permission of a son afmAokfore you, nor will he ask permission
from anyone after you." He said, "He has permissioenter”. Then the Angel of Death entered
on the Messenger of Allah, stood before him, and, $& Messenger of Allah | have been sent
to you and | was commanded to obey you in all yfoat order me. If you order me*t8 take
your spirit, 1 will take it. If you order me to dee you, | will leave you." Then Jibril said, "
Peace be with yotf? O Messenger of Allah. This is my last contact witts world and after you
there is nothing calamitous which will cause mdrdss." He further said, "Verily your Lord
says, ‘Do you desire to be granted a long lifeNagah, upon him be peace, was given a long
life?" He replied, "My Beloved, it is not this wdh | ask you about. Give me the good news!"
He said: “O Muhammad! By the One who sent you whi truth, | have just left the heavens
which is opened and the Angels are standing ing@amlorder to see you.” He replied, "It is not
this which | ask you about. Give me the good ne@sie me the good news!" He said: "By the
One who sent you with the truth, verily the Paradssforbidden for every community until your
Ummafirst enters it”. He said, "Now you have cured tagment. O Angel of Death! | choose
death! Proceed with what you were ordered; foo hdt care.” Then he continued saying, "O
Lord, forgive me and join me with the Highest Fd&nmay Allah bless him and grant him

peace.

" Here ends folio 43 of manuscript A.
“%8 Here ends folio 31 of manuscript B.
%9 Here ends folio 44 of manuscript A.
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Conclusion
On What Occurred After the Passing or the Prophetmay Allah bless him and grant him
peace

When the Prophet may Allah bless him and grant him peace, passeds Monday the
middle of the da{/° on the twelfth day oRabi’u al-Awwa] eleven years after higjra. He was
then sixty-three years old. On that day, the skkehed''' and the people came out in crowds
weeping. They were in disagreement concerningpéssing of the Prophet. Some of them said
be had died, while others said that his spirit aded. Umar ibn al-Khataab, may Allah be
pleased with him, was among this latter grétfp.Then Abu Bakr came from his house - that
was located in the quarter of Madina calésdSanhi to the mosque. He did not speak with the
people until he had entered the house of ‘A'isHa.went and tapped the body of the Messenger
of Allah, may Allah bless him and grant him peasto was covered with a cloth. Then he
removed the cloth from his noble face, he theneklss and began to weep. He said, "May my
mother and father be sacrificed for you. By Allaillah will not cause you to die twice. As for
the first death it has been foreordained and youe hasted it." He then went out to the mosque
while Umar was talking with the people. He sat damd the people gathered around him. He
then said. "O Peopl&f Whoever among you worshipped Muhammad, and themw kimat
Muhammad is dead. Whoever among you worshippeahAlterily Allah is the Living who will
never die. He ta’ala saydvilthammad is but a Messenger. Messengers havedolasg®e him.

If he were to die or were killed, would you themton your heel8 Whoever turns on his heels,
will never harm Allah in the least. He will sooeward the thankful** The people listened to
his words and heeded hittr.

19 Here ends folio 45 of manuscript A.

“I! Here ends folio 32 of manuscript B.

12 |Imam at-Tabari narrated on the authority of Sa'id ibiViasayyib on the authority of Abu Hurayra who said
“When the Messenger of Allah, may Allah bless himd grant him peace died, Umar stood and said: l/edme
men from among the hypocrites claim that the Megsenf Allah has died. Verily the Messenger of Allaas not
died; but he has gone to his Lord, in the same eratirat Musa ibn “Imraan left and remained absenh fhis
people for forty days and then returned after epte said that he had died. By Allah! The Messengdllah will
definitely return! | will cut of the hands and feaftthe men who claim that the Messenger of Aledeéad’!”

“13 Here ends folio 46 of manuscript A.

14 Qur'an —Aali “Imraan 144.

“1% Imamat-Tabari related on the authority of Abu Hurawao said when Abu Bakr said what he said Umar then
said: “By Allah! It was if | had never heard thatrge until Abu Bakr recited it. | then fell to tigegound and
remained there until someone lifted me up; becauskegs could no longer support me. | knew then ithdeed the
Messenger of Allah had died.”
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Then Ali ibn Abi Taalib, his uncle al-‘Abaas, his two sons al-Fadl and @uifi®
Usama ibn Zaid!” and his freedman Sadifi entered to wash’ the Prophet, may Allah bless
him and grant him peace. Then Aws ibn Khawliy aisaart?° called from beyond the door
saying." O Ali! Give us our rightful due." Thém was given permission to enter. Ali ibn Abi
Taalib was commissioned to wash the body, whiléAbkas, al-Fadl, and Qutham were
responsible for turning the body of&ras it was being washed. Usama and Saalih wergezha
with pouring water over the body. Aws did nothiagtil after the body was washed. The
Prophet, may Allah bless him and grant him pea@ss, w his long shirt while the washing was
being done. The water which was poured over himecitom the well of Sa'd ibn Haitharffg,
which the Prophet used to drink from often whemias alive. He was washed three times. The
first time it was done with clear water, and theithwvater mixed with lotus, then with water
mixed with camphor. They then did what is normalgne to the deceased. They then wrapped
him in dtdr;gee cloths from whitsahuliyaticotton cloth. They then carried him and placed bn
his bed:

*1® He was Qutham ibn al-Abass ibn Abd’l-Muttalib ibfaashim al-Hashimi. He was the paternal cousirhef t
Prophet, may Allah bless him and grant him peand;tae brother of al-Fadl, Abdallah, "Ubaydallatd anhers.
His mother was Umm’l-Fadl Lubaba bint al-HartithHilaliya, the second women to accept Islam aftbadija.
The Prophet, may Allah bless him and grant him geased to often let Qutham ride behind him omindsint. He
was the brother of al-Husayn ibn Ali by the same mgse. He also physically resembled the Prophay;, Allah
bless him and grant him peace. He was a noblenidgnpus and very scrupulous in his piety. When iBh Abi
Talib was appointed to thHenalifat, Qutham was appointed as thenir of Mecca, a post which he held until Ali was
killed. During the reign of Mu awiyya, Qutham joeyed with Sa’id ibn Uthman to the lands of Samrdgahere
he attained martyrdom.

1" He was Abu Zayd Usama ibn Zayd in Haritha ibn @hhil ibn Abd’l-'Uzza ibn Murra al-Qays al-MawlaeH
was a prominent Muslim ruler who had exceeding limrehe Messenger of Allah, may Allah bless hind anant
him peace. He was a freedman, the son of the fraedshthe Messenger of Allah. Abu “~Awaana relatadte
authority of Umar ibn Abi Salama on the authorifyhts father who said: “Usama ibn Zayd informed that Ali
once said: ‘O Messenger of Allah, which of your plecare the most beloved to you?’ He said: ‘Fatifda.said: ‘|
was asking about the men.’” He said: ‘The one whdlahfhas blessed and | have blessed: Usama ibn'.Zdgd
then said: ‘Then who?’ He said: ‘Then you'.” Mughirelated on the authority of as-Sha’abi that Aisaid: “It is
impossible for anyone to hate Usama after | hda@dMtessenger of Allah, may Allah bless him and gham peace
say: ‘Whoever loves Allah and His Messenger hdewte Usama’.” He died during the reign of Mu awiyya
“®He was the freedman of the Prophet, may Allahsbiés and grant him peace. He was Saalih ibn “Adigwn
as Shagwan. He was an Abyssnian that was givelmetdiessenger of Allah, may Allah bless him and gram
peace by Abd’r-Rahman ibn "Awf. It is said thatgwechased him from him and then freed him afterBhttle of
Badr. He lived in Medina and it is said that he edm home in Basra.

19 Here ends folio 33 of manuscript B.

*20He was Aws ibn Khawla ibn Abdallah ibn al-Haritini*Ubayd ibn Malik ibn Salim ibn Ghanim ibn “Avifn al-
Khazraj al-Ansaari al-Khazraji. He was among theg® were present at the Battle of Badr. The Messen§
Allah, may Allah bless him and grant him peace ¢dirhim in brotherhood with Shuja’ ibn Wahb. Ibndssaid:
“Aws ibn Khawla died before the sequester of Uthrhan

2! Here ends folio 47 of manuscript A.

422 He was Abu Abdallah Sa'd ibn Khutahyma ibn al-Haibn Malik ibn Ka'b ibn at-Tuhat ibn Ka'b ibn Hira
al-Ansaari al-Awsi. He was among the twelve noblerfrugabg and was present at the Battle of Badr.

23 This prophetic tradition was related loyamat-Tabari in his at-Tarikbn the authority of Abdallah ibn al-Abass.
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Al-'Abaas then called two menand said to them, "One of you go to Abu 'Ubayda ib
Jarraai** He used to dig the graves in the Meccan fashiorttfe people of Mecc&> The
other one go to Abi Talh&® He used to dig the graves in the Madinan fasfoothe people of
Madina.”?" Al-'‘Abaas then said, "O Allah! Choose for Your $8enger." Thus, the man who
was sent to Abi 'Ubaida could not find him; but three who was sent to Abi Talha was able to
find him. He came and they sdfd:"Where should we bury him?" Abu Bakr then said to
them??® "I heard the Messenger of Allah, may Allah bles® land grant him peace, say, 'A
Prophet is only buried in the place where be dieFhey then moved his bed and Abi Talha
began to dig the grave in the Madinan fashion asgiot where his bed was.

Then Ali, al-'Abaas and the remainder of the Banu Hashim prayed oigeloddy. After
they came out th®uhaajirunentered and prayed over him, then Amsaars then all the people
came and prayed over him, may Allah bless him arahtghim peace. Everyone prayed
singularly without following behind an Imam. Afténat, the women entered and prayed, then
the children. He, may Allah bless him and grant peace, was then lowered into his grave by
those who washed his body. He was placed in tbieenof the gravelghd) and they then
covered the niche with nine adobe bricks. Theycathe out of the grave and began to throw
earth in the grave. Qutham ibn al-'Abaas was dlsetb come out of the grave, thus being the
last person to have contact with the MessengerliaghAmay Allah bless him and grant him
peace. That was Wednesday during the last paéneatfight.

Then the people returnedto their homes. That night Fatima said, "O Abudsan!
Have you all finished burying the Messenger of Allanay Allah bless him and grant him
peace?® He said, "Yes. The command of Allah cannot ls®lbéyed.” She then said, "By my
father the Prophet of mercy! Now the revelatiotl mo longer come. Now Jibril has been cut
off from us! O Allah! Join my spirit with his gpit Heal me with the sight of his face!" She
only remained after that for six months. She jdihen as she desired.

24 He was Abu “Ubayda “Aamir ibn'Abdallah ibn al-Zdrabn Hilaal ibn Uheeb ibn Dabba ibn al-Harith #ifr
ibn Malik ibn an-Nadr ibn Kinana ibn Khuzayma ibratifaka ibn llyas ibn Madar ibn Nazaar ibn Ma’d Aziman
al-Qurayshi al-Fihri al-Mekki. He was among thesfiof the foremost of the Companions. He was antboge
whom Abu Bakr as-Sideeq was resolved to appoint thekhilaafa, whom he designated on the day of Sagifa. He
was also among those whom the Prophet, may Alleksbhim and grant him peace testified to regarbigigg
among the people of Paradise. He was called thiodias of theUmma He was described as being a person of
excellent character, tolerance, austerity and htyniie died in the year 18 A.H. at the age of 58.

25 This method of digging the grave was to dig a fsdtaight down into the earth.

26 He was Abu Talha Zayd ibn Sahl ibn al-Aswad ibmaldin ibn “Amr ibn Zayd Manat ibn “Adiy al-Khazraj-
Najaari. He was a Companion of the Messenger ahilinay Allah bless him and grant him peace, arslamaong
the notables of warriors of the Battle of Badr. s also one of the twelve noblemandabg at "Aqaba. He was
a person of exceptional tolerance, well built aedy\dark skinned, whose hair did not turn whiteassult of old
age. His virtues are innumerous. Anas narratedaieat the Messenger of Allah, may Allah bless himd grant him
peace, Abu Talha fasted for forty years only bregkiis fast on the two days Bfd’l-Fitra andEid’l-Adhaa He
died, may Allah be pleased with him, in Medinahe ear 34 A.H. and Uthman ibn “Afan prayed ovet.hi

42" There were traditionally two ways of digging theage among the Muslims of the early community. 8om
followed the Meccan way, which was to dig a rectarwle in the earth. This is how most gravesdarg today.
The second method was to dig a rectangle hole anithe actual grave like a niche in the laterallwdlhis was the
type of grave that was dug for the Prophet angptuple of Madina.

28 Here ends folio 34 of manuscript B.

2% Here ends folio 48 of manuscript A.

3% Here ends folio 49 of manuscript A.
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It was related that Fatima went'tbhis grave and took some of the earth in her hands,
smelled it and said:

What is with the one who smells the dust of Ahmad

That he cannot smell the tragedies in this stref¢ime.
Many misfortunes have befallen me that had it

Befallen upon the days they would have been chamgecdhights.

And Abu Bakr said in answer to her:

When | saw our Prophet being carried

| became depressed because of the alternatioreicPtthonor
My heart became alarmed at that point becausesafdath

And even my bones were no longer ashamed to slaattkbreak.
Indeed life says woe on to you that my dear onebeas buried

For your father's soul is enraged over all theseydes
If only earlier, before the absence of my companion

| had been concealed in the tomb covered with soli#s.
For astonishing things have been invented after him

By which hearts and souls have become totally blind

The poetic verses giving eulogy to himmay Allah bless him and grant him peace
cannot be counted. After his de4tfi,a voice was heard but no one saw its source saying
"Peace be upon you O People of the House and Hisynaad blessings. Every soul must taste
death so do not let your rewards die on the Dagtahding. Verily Allah is consolation for
every perishable thing and He is compensation Yeryetransitory thing. By Allah hold firmly
to Him, from Him you should hope and know that r&ffliction is being forbidden the reward of
the Hereafter. Peace be upon you and His mercybksgings.” It was related that it was the
voice ofal-Khidr upon him be peacg?

Abdullah ibn Zaid al-Ansaari** the caller to prayer, when he heard of the defthe
Prophet, may Allah bless him and grant him peaeewas in his garden. He said, "O Allah!
Take away my sight." He became blind while stagdimhis place. When he was asked about
that, he said, “The pleasures of the eyes are.sigbes there remain any pleasure on the face of
the earth after Muhammad, may Allah bless him aadtcim peace.”

3! Here ends folio 35 of manuscript B.

32 e is referring to Fatima and A'isha in particidad the rest of the wives of the Prophet in gdnera

33 Here ends folio 50 of manuscript A.

3% He was Abul-Abass Ahmad ibn Balyaa ibn Mulkan &aidr, upon him be peacghaykhas-Saawi said: “I heard
one of rthe Knowers of Allah say: ‘Whoever knows hame, the name of his father, his honorific name his
nickname will enter Paradise’.” His name is Abub#ss Ahmad ibn Balyaa ibn Mulkaan al-Khadr. Ibn &hamay
Allah be pleased with him narrated: “Both al-Khadrd llyas meet every year at Mina (during the pilgige);
where each one cuts the hair of the other. Thay feparate after reciting the following words ftiares: ‘In the
name of Allah. It is what Allah has willed. No ocenveys good except Allah. In the name of Allahis iivhat Allah
has willed. No one drives away evil except Allaim.the name of Allah; it is what Allah has willedll Alessings
that exist are from Allah. In the name of Allah;istwhat Allah has willed. There is no power or htigpesides
Allah.” Whoever recites these words in the mornamgl in the evening will be protecting from drownihgirning,
theft, the devils, the rulers, snakes and scorpions

3% Here ends folio 36 of manuscript B.

69



May Allah provide us with an excellent ending ahd vision of our Beloved, may Allah
bless him and grant him pedt&.The author says what | intended by this book hasnb
completed by the praise of Allah dmursday in the fourth sacred month of Allah Dhu 'l-
Qa‘adaat the completion of thehijra year 1204**” Upon Muhammad be the best blessings and

=

peace.

3% This means during sleep and other than that i wurld; when standing before Allah ta'ala on thay Df
Standing; and in Paradise, Amen O Lord of the world

37 This accords with the 2of July, 1825 C.E..

38 |t is transcribed in manuscript A after these veotde following: “It has been completed with theipe of
Allah.” Here ends folio 51 of manuscript A. It imhscribed in manuscript B after the same wordsfdahowing: “It
is completed with the praise of Allah and the lxddtlis assistance in the transcription of this éektext. O Allah
send blessings upon Muhammad and grant him pebiege’ ends folio 37 of manuscript B. All praises due to
Allah that | was able to complete the commentaxy amnotation on Saturday, befaker prayer, the % of Jumad |I-
Akhir in the year 1429 (Jund"82008). O Allah send blessings and abundant pepoe our master Muhammad,
whose light proceeded creation, whose appearanseawaercy to the worlds, to the extent of all thad® have
passed away and to the extent of all those whdgpets the extent of all those who attain blisd afl those who
attain wretchedness; with a blessing that completaebulfs enumeration and encompasses all limitsleasing
which has no end, no termination, and no cessasidiiessing which will procure for us contentmewoini You; a
blessing which is eternal with Your eternity andhitouous with Your continuity until the Day of Judgnt; and
upon his family and Companions the same way. ddiges are due to Allah for that.
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